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these one hundred and seventy-one dogmas.
In receiving" ministers," or in "licensing preach-
ers," it is ordained that the candidate be asked,
"Do you sincerdy receive and adopt the Con-
fession of Faitl1 of this church, as containing the
system of doctrine tat;ght in the t!oly i::3crip-
tures." Observe the words, "thE system" Yes,
the identical system taught in the Scriptures-
that is the one hundred alld seventy-one dogmas
of the Confession is the system of truth taught
in the Holy Scriptures. Neither more nor less!
But I am digressing. I only proposed in this
place to show that the imposition of any creed
of human device is incompatible with the nature
and circumstances of ma n. This, I conceive, is
rendered sufficiently plain from an inspection of
the circumstances and character of the human
mind already noticed.

But it was affirmed, that every attempt to found
the unity of the church upon the adoption of
any creed of human contrivances ;-upon any
creed, other than the apostle's testimony, is not
only incompatible with the nature and circum-
stances of mankind, but is also an eftort to frus-
!rate and defeat the prayer and plan of the Lord
Messiah, and to subvert his throne and gov-
ernment.

It will be confessed, without argument to
prove, that the conversion of men, or of the
world, and the unity, purity, and happiness of
the disciples of the Messiah, were the sublime
subjects of his humiliation to death. For this
he prayed in lanJuage never heard on earth
before, in words which not only expressed the
ardency of his desires, but at the same time
unfolded the plan in which his benevolence and
philanthropy were to be triumphant.

The words to which we refer express one
petition of that prayer recorded by the apostle
John, commonly styled his intercessory prayer.
With his eyes raised to hea ven, hc says ;-" Ho-
ly Father-now, I do not pray for these only
(for the unity and success of the apostles) but
tor those also who shall believe on me through,
or by means of their word-that they all may be
one,-that the world may believe that you have
Bent me." Who does not see in this petition,
that the words or testimony of the apostles, the
unity of the disciples, and the conviction of the
world are bound together by the wisdom and thc
love of the Father, by the devotion and philan-
thropy of the Son. The order of heaven, thp
plan of the Great King, his throne and govern-
ment, are here unfolded in full splendor to our
view. The words of the apostles are laid as the
basis, the unity of the disciples the glorious
result, and the only successful means of convert-
ing the world to the acknowledgment, that Jesus
of Nazareth is the Messiah or the Son of the
Blessed, the only Saviour of men.

Let us attend to the argument of the prayer.
The will of Jesus was the same as the will of
him who sent him. The will of heaven, that is,
the will of the Father, and of the Son, and of
the Holy Spirit, is, that all who believe on the
Messiah through the testimony of the apostles
maybe one; conse'1uen:ly, they do notwill that
those who believe on him through the Westmin-
Bter divines shall he one. The words of the
prayer alone demonstrate this. And who does
not see, and who will not confess, that the fact
proves, the fact now existing, that those who
believe in him through the words of the West-
minster divines are not one~ They are cut up
or divided into seven sects at this moment.
While the SaviQur prays that those who believe
on him through the apo~tles may be one, he in

fact, and in the plain meaning of terms, prays
that they who believe on him through any
other media or means may be divided, and not
be one.

To attempt to unite the professing disciples by
any othH n.eaiiS than the word of the apostles,
by the Westminster, or any other creed, is, then,
an attempt to overrule the will of heaven, to
subvert the throne of the Great King, to frus-
trate the prayers of the Son of the Blessed. As
the heavens are higher than the earth, so are
God's thoughts and ways higher than ours. He
knows, for he has willed, and planned, and de-
termined, that neither the Popish, the Protes-
tant, the Presbyterian, the Methodistic, nor the
Baptist creed shall be honored more than the
apostle's testimony, shall be honored as muchas
the apostle's testimony, shall be honored at all.
These creeds the Saviour proscribed forever;
they are rebellion against his plan and throne,
and they are aimed at the dethronement of the
Holy Twelve-He put them on thrones, he gave
them this honor. All creed makers have disput-
ed their right to the throne, have attempted, ipso<
facio, their degradation, and have usurped their
government. But he that sits in heaven has,
laughed at them, he has vexed them in his sore
displeasure, he has dispersed them in his anger"
and confounded their language as he did their
predecessors, who sought to subvert his throne
and dominion by the erection of a tower and
citadel reaching to the skies. The votaries .of
those creed makers have also concurred wIth
their masters, and have attempted to raise them
upon their shoulders to the apostolic thrones; but
he has broken their necks, and they go bowed
down always. He has made them lick the
dust, and caused children to reign over them.

But the conversion of the world is planned
and ordered by the will of heaven to be depen-
dant on the unity of the disciples, as well as this,
unity dependant upon the apostle's testimony.
An attempt to convert Pagans and Mahometans
to believe that Jesus is the Son of God, and the
sent of the Father, until christians are united, is
also an attempt to frustrate the prayer of the
Messiah, to subvert his throne and government.
There are unalterable laws in the moral world,
as in the natural. There are also unalterable
laws in the government of the moral and relig-
ious world, as in the government of the natural.
Those laws cannot, by human interference, be
set aside or frustrated-we might as reasonably
expect that Indian corn will grow in the open
fields in the midst of the frost and snows of win-
ter, as that Pagan nations can be converted to
Jesu~ Christ, till christians are united through
thc belief of the apostle's testimony. We may
force corn to grow by artificial means in the
depth of winter, but it is not like the corn of
August. So maya few disciples be made in
Pagan lands by such means in the moral empire;
as those by which corn is made to grow in win-
ter in the natural empire, but they are not like
the disciples of primitive times, before sectarian
creeds came into being. It is enough to say, on
this topic, that the Saviour made the unity of the
disciples eSl'ential to the conviction of the world;
and he that attempts it independent of this
essential, sets himself against the wisdom and
plans of heaven, and aims at overruling the do-
minion and government of the Great King. On
this subject we have many things to say, and
hard to be uttered, because the people are dull of
hearing. But we shali leave this prayer for. the
present, having just introduced it, and notICed
the argument of it, by reminding the reader that
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instead of human creeds, promoting the unity of
the disciples, they have always operated just
the reverse; and are in diametrical opposition to
the wisJ:Jm and benevolence of th", Heavens.
Should the christian community be united upon
the W l:;stlllinster, or Methodistic, or Baptist, or
any human creed, then tile plan of heaveu is
defeatcd, the apostles disgraced, the Saviour's
prayer unanswered, and the whole order of heav-
en frustrated, and the throne of the universe
subverted. He that advocates the necessity of
creeds of human contrivance to the unity of the
church unconsciously impeaches the wisdom of
God, arraigns the benevolence of the Saviour,
and censures the revelation of the Spirit. He,
perhaps, without reflection attempts to new mod-
ify the empire of reason, of morality and relig-
ion; to rise above, not only the apostles, but the
Saviour himself, and arrogates to himself a wis-
dom and philanthropy that far surpasses, and in
fact covers with disgrace, all those attributes
that rise to our view, and shine with incompar-
able effulgence in the redemption of man.

EDITOR.

History of the English Bible.-No. II.
ANNO DOMINI 1526, the New Testament was

translated into English by Tynda!. This trans-
lation was printed at Antwerp. It had an aston-
ishing circulation amongst the people. The
bishops of the English hierarchy condemned it.
They pot only condemned it as a dangerous book
for the laity, but complained of it to the king,
and proceeded against those that read it with
great severity. His majesty, Henry VIII. called
it in by way of proclamation, June, 1520, and
promised a more correct translation. But says
Neal, "It was impossible to stop the curiosity
of the people so long; for though the bishops
bought up and burnt all they could meet with,
the Testament was reprinted abroad and sent
over to merchants in London, who dispcrsed the
copies privately among their acg uaintance and
friends." "At lenrrth it was moved in convoca-
tion that the whole" bible should be translated
into English and set up in churches; but most
of the old clergy were against it. They said
this would lay the foundation for innumerable
heresies, as it had done in Germany, and that the
people were not proper judges of the sense of
scriptures. To which it was replied that the
scriptures were written at first in the vulgar
tongue; that our Saviour commanded his hearers
to search the scriptures, that it was necessary
the people should do so now. These arguments
prevailed with the majonty to consent that the
petition should be presented to the king, that his
majesty would please to give order about it.
But the old bishops were too much disinclined
to move in it. The Reformers, therefore, were
forced to have recourse to Tyndal's translation."~

Two remarkable facts in the history of the
first translations of the scriptur<:s are worthy of
particular notice. The first is, tbat all who
attained to the honor of first reformers at-
tempted to give a translation of the scriptures
in the vulgar tongue of the people they labored
to reform. PeterWaldus, A. D. 1160, attempted
a translation of the four Gospels illto the French
language. John Wicklifl\ A. D. 1:367, trans-
lated the New Testament into English. Martin
Luther gave a translation of the bible in the
German. Olivetan translatcd into the French,
and Beza, the friend alld companion of Calvin,
rendered the New Testament into Latin. The

• Neal, vol. 1. p. 68.
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second fact is, that the reigning clergy uniformly
opposed these translations under the pretext of
their irw ccuracy, alld their dangerous tendency
amongst the laity.

But to return to the English bible, it is a fact
worthy of some attention, that Wickliffe, who
gave the first translation, was condemned as a
heretic, and after his death, the orthodox dug up
his bones and burned them. William Tyndal,
too, who gave the second English translation,
was condemned to death and executed as a
heretic.

William Tyndal's New Testament was print-
ed in one octavo volume, without a name, with~
out any marginal references, or table at the end.
In the year 1536 it had passed through five edi-
tions in Holland. Tyndal also made a good
progress in translating the Old Testament. The
five books of Mosl's, the bot'ks of Josh ua, J udg-
es, Ruth, the two books of Samuel, the Kings,
and Chronicles, with Nehemiah and Jonnh, were
translated by him. Miles Coverdale and John
Rogers finished it. Some marginal notes were
added which gave offence to the clergy, and the
whole work was prohibited by authority. Tyn-
dal translated, as Wickliffe before him, from the
Vulgate Latin, and not from the Greek. Arch-
bishop Cranmer reviewed and corrected it, leav-
ing out the notes and prologue, cancelled the
name of Tyndal, and gave it the fictitious name
of Thomas Matthews' bible. It was sometimes
called Cranmer's bible, though in fact it was
still Tyndal's translation corrected. The Arch-
bi&hop's name and influence obtained the royal
authority, and it was read by all sorts of people.

EDITOR.

The .Ilporalypse Explained.
THROUGHthe kindness of a friend from Kentuc-

ky, at the city of Washington, we obtained direct
from the press, Alexander Smyth's Explanation
of the Apocalypse, or Revelation of John. Much
was promised by Mr. Smyth, and he was a good
deal snarled at by sundry editors for his im-
pertinence in invading the dominions of the
clergy. Some, indeed, were so candid as to al-
low that as a monk had invented or discovered
the art of making gunpowder, it was not unrea-
sonable to suppose, that a military general might
discover the meaning of the Apocalypse. Now,
although we had no prejudices against the gen-
eral, we had not much faith in his pledge staked
on the discovery; and, indeed, we are sorryJhat
he has fallen so far short of the monk alluded to.
Re has made a great noise, but that appears to
be the whole he has done. His pamphlet is, in-
deed, likely to sell well at fifty cents, though it
does not contain as much matter as the present
number uf this work. But the size of it. is the
best property it possesses. The omnipotent key
which he promised to this revelation has been
long in the possession of the iT!fidel world. It is
this: "it now appears that, although the christian
ch mch has received the revelation of John the
di,vine as genuine, for more than sixteer. centu-
ries, it is a pious forgery." This omnipotent
l,ey would unlock all the mysteries of the bible
with the same ease it unlocks the revelation of
John. But how will the general maintain the
character of an honest man in professing to have
discovered an infallible key to unlock this rev-
elation, which the deists have worn out, and got
welded a hundred times, and which is yet una-
ble to open the lock! But this is not all: it illy
comports with the declaration that he had found
out such a key of interpretation, which leaves
him in the ran!) of may-bes and perhapses. He haaS8
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it the spirit of adoption was received, and by it
they cried Abba, Father. Their life and their
joys sprang from him in whom they confided,
and not frum a high opinion of themselves. The
foundation of their hope made them hum ble; the
foundation of the hope of many moderns makes
them proud. The fruits of the Spirit which they
received were love to him that loved them, and
to the saints for his name's sake; joy, springing
from their acccptance with God and hope of eter-
nallife; peace with God through the sacrifice of
his son; forbearance towards all, springing from
the Divine forbearance which they werc every
clay conscious of; goodness exhibited to friends
and enemws, in overt acts of kindness; faithful-
ness to God and man; meekness in their temper;
and temperance in restraining all their appetites,
springing from the example of their glorious
Chief. The fruits of thc Spirit of the fashiona-
ble christians, are loyc to themselves, and to
those who unitc with them in subscribing the
same crced, and in paying the same priest; joy,
springing from a high conceit of their moral
worth; peace with God, through their having
made a covenant of peace on condi tions of their
own stipulating; forhearancc towards the rich or
honorable transgressors of their laws, or those of
God; goodness to them that love them; faithful-
ness to men, so long as their interests are consulted
thereby; meekness in their temper to those who
flatter them that they are every way excellent;
and temperance wherein appetite makes no far-
ther demands. In others the fruits of the spirit
of orthodoxy are various :-dollbts, which spring
from their want of certain good symptoms; fears,
which arise from a conscience not purged from
dead works; and alternate ioys and sorrows
arising from a good or bad opinion of themselves
-censoriousness towards them who cannot say
shiUialt:ih as articulately as themselves, and pride
originating from a notion that thev are exclu-
sively the clect of God. 'Ve hope that amongst
the popular establishmcnts there are many whom
the picture will not suit; hut it is with sincere
regret that we declare, it is drawn to the life and
deportment of very many who stand very high
in the religious world, who are pillars, too, in
the temples in our favored land.

But to conclude, we commenced this essay
with the intention of exhibiting the import of
the grace of God, in the fix('d ~tyle of the New
Testament, regardless of the spuriolls dialect,
or new nomenclature of modern divinitv. The
prominent ideas intended to be exhihited an',
that the gostlel of J('sus Christ is emphatically
the grace of God; that this O'Mpel received is
the grace cf God received; ~hat this grace of
God when receiVf'd, works in the hearts of them
that believe, that the Spirit of grace tht'rein
dwells in the hearts of men, and -teaches them
to deny ungodliness and worldlv lusts; to live
soberly, righteousl~', and godly ·in this present
evil world; that they have" received the grace
of God in vain" who do not exhibit its fruit;
that" christians continue in the grace of God"
while they abound in these fruits; and that
while men hold fast the gospel as delivered by
the apostles, they" stand in the true grace of
God."

Thus we see that the whole work of the
Spirit of God in the salvation of men, as the
spirit of wisdom, the spirit of powt'r, and the
spirit of grace or 1Y00dness, is ir.separably con-
nected with, and altogether subservient to the
gospel or glad tidings of great joy to all peo-
ple, of the love of God exhibited in the humilia-
tion to death of his only begotten Son. De-

taehed from this we know nothing of it, because
nothing more is revealed. And to indulge in
metaphysical speculations, or to form abstract
theories of our own, is not only the climax of re-
ligious folly; but has ever proved the bane of
Christianity. If, at any time, in these essays,
we approached the precincts of -hose regions, it
was in following the gloomy doctors who begin
and end there. EDITOR.

.11 Restarat£an of the .JJ.ndent Order of Things.
No. III.

" HOLY FATHER-now I do not pray for, these
only, but for those also who shall believe on me
through their word, tha t they all may be one-
that tIle world may believe that you have sent
me." The testimony of the apostles, the Sav-
iour makes the grand means of the enlargement
and consolidation of his empire. He prays that
they who believe on him through their testimo-
ny may be united. And their union he desires,
that the world may believe that he was sent by
God, and acted under the authority, and accord-
ing to the will of the God and Father of all.
The word of the Ap'Jstles, the unity of those
who believe it, and the conviction of the world
are here inseparably associated. All terminate
in the conviction of the world. As the Father
so loved the world that he gave his only begot-
ttn Son; as the Son so loved the world as to be-
come a propitiation for its sins, and as the
Spirit came to convince the world of sin, of
righteousness and of judgment, the conviction
of the world is an object of the dearest magni-
tude in the estimation of the Heavens. All the
attributes of Deity require that this grand ob-
ject be achieved in a certain way, or not at all.
That way or plan the Saviour has unfolded in
his address from earth to heaven. \Ve all must
confess, however reI uctant at first, that, in the
government of the world, there are certain ways
to certain ends, and if not accomplished in this
way they are not accomplished at all. The fact
is apparent, and most obvlous, whether we un-
derstand, or can understand the reason of it. As
well might Israel have dispossessed the Canaan-
ites in any other way he might have devised1 as
we attempt to carry any point against the estab-
lished order of heaven. Israel failed in his own
way; in God's way he was successful. We
have failed in om own way to convince the
~"orld, but in God's way we would be victorious.
\Visdom and benevolence combined constitute
his plan, and although his ways may appear
weak or incomprehensible, they arc, in their
moyal grandeur of wisdom and benevolence, as
much higher than ours, as the heavens are high-
er than the earth.

For any thing we know, it was in the bounds
of possibilities for the Saviour to have founded
his kingdom without apostles or their word; but
we are assured, from the fact of their having
been employed, that his wisdom and benevo-
lence required, in reference to things on earth,
and thingcl in heaven, that they should be em-
ployed. If, then, as is evident, there is a cer-
tain way in which christianity can pervade the
world, and if the unity of the disciples is an es-
sential constituent of this way, how grievous the
schisms, how mischievous the divisions among
them!! \Vhile they are contending about their
orthodox and their heterodox£s1J1s, thev are hard-
ening the hearts of the unhelievers at home, and
shuttin~ the door of faith against the nations
abroad. While the Saviour, in the prospect of
all the sorrows that were about to environ him,
in the greatness of his philanthropy, forgetful
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Rnd regardless of them all, was pouring out his expressive of a fact, and not an opinion, and a
fervent desires for the oneness of his follower~, promise of allegiance expre~~ed in the act of
many who call themselves his di~ciples are fo- naturalization, were every item requisite to all
menting new divisions, or strenuously engaged the privileges of citizenfhip. As this is a fun-
in keeping up the old ones. They in fact prefer damental point, \\(e shall be more particular in
their paltry notions, their abstract device~, their detail.
petty shibboleths to the conversion of the world. V,'hen any person desired admission into the
Yes, as one of the regenerate divines said, SOllle kingdom, he was only a~l;ed what he thought of
time ~ince, he would as soon have communion the king. "Do you believe in your heart that
with thieves and robber~, as with those who dis- Jesus of Nazareth is the Me~siah, the Lcrd of
puted his notions about eternal generaticn, or all," was the whole amount of the apcstolic
eternal procession, or some such metaphy~ical requiren:ent. If the candidate for admission
:J.onsense; so, many in appearance, would rather replied in the affirmatiye-if he .-declared his
that the world should continue in pagan dark- hearty conviction of this fact-no other interro-
ness for a thousand years, than that they should gation was propcsed. They took him on his
give up with a dogmatic conFession, without a solemn dt-c1aration of this belid~ whether Jew
life giving truth in it.* From the Roman pontiff or Gentile, without a single demur. He was
down to a licensed beneficiary, each high priest forthwith naturalized, and formally declared to
and Levite labors to build up the shibboleths of be a citizen of the kingdom of MEs~iah. In the
a party. With everyone of them, his cause, act of naturalization which was then performed
that brings him a morsel of bread, is the cause by means of water, he abjured or renounced
of God. Colleges are founded, act5 of incorpo- ~piritual allegiance to any other prince, poten-
ration prayed for as sincerely as the ::::layiour tate, pontiff, or prophet, than Jesus the Lord.-
prayed for the union of christians in order to the He was [}]('n treated by the citizens as a fellow
conversion of the world, theological schouls citizcn of the saints, and invited to the religious
erected, and a thou~and contributions levild fl:r festivals of the brotherhood. And whether he
keeping up parties and rewarding their leaders. went to Rome, Antioch, or Ephesus, he was re-

I have no idea of seeing, nor one wish to see, ceived and treated by all the subjects of the
the sects unite in one grand army. This would Great King as a brother and fellow citizen. If
be dangerous to our liberties and laws. For he ever exhibited any instances of disloyalty,
this the Saviour did not pray. It is only the dis- he was dfectionately reprin13nded; but if he
ciples of Christ dispersed among them, that was guilty of ner,son against the king, he was
reason and benevolence would call out of them. simply excluded from the kingdom. But we
Let them unite who love the Lord, and then we are nuw speaking of the constitutional admis-
shall soon see the hireling priesthood and their sion of citizens into the kingdom of Jesus
worldly establishments prostrate in the dust. Christ, and not of any thing subsequent thereto.

But creeds of human contrivance keep up The declaration of the belief of one fact, ex-
these establishments; nay, they are declared pressed in one plain proposition, and the one
by some sects to be their very cCI~nitution.- act of natui'aiization, constituted a frce citizen
These create, and foster, and mature that state of this kingdom. Such "was the ancient order
of things which operates against tLe letter and of thing~, as all must confess. V.'hy, then,
spirit of the Saviour's prayer. The disciples should \\ e adopt a new plan, of our own devis-
cannot be united while these are recoglllzEd; I ing, which, too, is as irrational as unconstitu-
and while these are not one, the world cannot tional.
be converted. So fur from being the bend of Let me here ask the only people in our land
union, or the means of uniting the saints, they who seem to understand the constitution of our
are the bones of controversy, the seeds of dis- king-doln and the laws of our King in these re-
cord, the cause as well as the effect of diyision. ~pect~, Y,'hy do you, my Baptist brethren, in
As reasonably might we expect the articles of rett:iving applicants into the kingdom, ask them
confederation that league the "Holy Alliance" so many questions about matters and thiugs
to be the constitution of a republic, as that the which the apostles never dreamed of, before
Westminster or any other creed should become you will permit them to be naturalized 1 Al-
a means of uniting christians. It may for a though you do not, like some others, present a
time huld together a worldly establishmEnt, and book for their acknowledgment, you do that
be of the same service as an act of incorpora- which is quite as unauthorized and as unconsti-
tion to a Presbyterian congregation, which ena- tUliona!.
bles it to make the unwillingwilb:ng to pay their Your applicant is importuned in the presence
stipends, but by and by it becomes a scorpion of a congregation who sit as jurors upon his
even among themselves. case, to tell how, and why, and wherefore, he

But the constitution of the kingdom of the is moved to scek for admission into the king-
Saviour is the New Testament, and this alone dom. He is now to tell "what the Lord has
is adapted to the existence of his kingdom in done [,'r his soul, what he felt, and how he was
the world. To restore the ancient order of things awakened, and how he now feels," &c. &c.
this must be recognized as the only constitution Af~er he has told his" experience," some of
of this kingdom. And in receiving cit;zens they the jurors interrogate him for their own satis-
must be received into the kingdom, ju~t as they faction; and, among other abstract metaphysics,
were received by the apostles into it, when they he is asked such questions as the following;
were in the employment of setting it up. And "Did you not feel as though you deserved to be
here let us ask, How did they receive thel111 sent to hell for your sins 1 Did you not see that
Did they propose any articles of religious opi- God would be just in excludillg you from his
nions 1 Did they im pose any inferential princi- presence for eved Did you not view sin as an
pIes, or require the acknowledgment of any infinite cvil1 Do you not now take delight in
dogmas whatever? Not one. The acknowledg- the things which were once irksome to you?"
ment of tho king's supremacy in one propoE:iticl1 &c. &c. If his responses coincide with the

* TIJc historv of the world hos not informed n10of one l'xpericnc.e and vie"ws of his .examiners, his ex.
~illncr brougLt"torcpclltancc or converted to JesuliChrist penence IS pron?unced l:';enUl~e. He not ';Infre.
lJy any confession of faith in existcnce. qllently tells 01 1l0methlPg hl>e Pllul's VISIOns
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It exaltsit in the apprehension of all as the most
grand, sublime, and all-powerful fact. It makes
it to the disciple, in his views, what the Saviour
is in all the counsels of God-the .I.l1pha and the
Omega. It shews its comprehensive and funda-
mental import, which in fact transcends every
other consideration. Moreover, the disciple thus
baptized is baptized into the faith, but in the
modern plan he is baptized into his own experi-
en::e. It is then most honorable to the saving
truth.

'Vhen your applicant appears before your as-
sembly, say of one hundred disciples, and has
satisfied them all, they lift up their hands or
otherwise express their approbation of his expe-
rience, and their consent to his naturalization.
Now admit that his profession were sincere, that
he felt all that he described, still he may not be
a disciple in truth. He may, indeed, have been
in doubts himself whether his experience were
genlline. But in your judgment he has some
confidence, or he would not sincerely appear
before you. He has then, in your decision, the
concurrence of one hundred persons approving
his experipnce as genuine. This emboldens
him. He now feels himself somewhat assured
that he is a true convert, for a hundred converts
have approbated his experience, and stamped
it as genuine as their own. He may be de-
ceived. And you must ad:nit it, or else contend
that all such approbated ones, who speak what
they have felt, are genuine disciples. I argue
that there is, on your plan, a possibility of de-
ceivin<f or of confirmincr an applicant in self-
deception. On the apostolic plan no such pos-
sibilityexists. For admitting in this case, as in
the former, that he sincerely believes what he
professes, then he is a true disciple. And they
who receiv'l him on this ground, only express
their approbation of the faith he has professed.
Thel' assure him, bv their concurrence, that
believing what he pr'ofesses, he is a disciple.-
This, then, fixes his attention upon the truth
professed. In the one case the faith he has
professed is only attested by the brethren as
of paralllol:nt importance, which is so in fact;
and in attesting which, there is no possibility
of deceiving, \I'hether his profession he feigned
or sincere. In the other case his experience is
attested by the brethren, as of paramount im-
pOl·tance, whi:::h it may not be in fact; and in
attesting which, there is a possibility of decciv-
ing, whether his profession be sincere or feigned.

But, says one, you may soon get many apph-
*The reader may, perhaps, think that we speak too cants in this way. Stop, my friend, I fear not

irreverently of the practIce and of the experIence of many so many. You will if you interrogate the
chnstIans. We have no such Intenl!on. But t!.ele arc '. d ' b I' h h
many things when told or represented just as they arc. people, fin. many to say they I' leve w at t e
which appear so strange, and, indeed. fanciful. Ihat Ihe I eunuch belteved, but you cannot persuade them
mere recitation of tllell1assumes an ai~ of irony. [can· I to do as the eunuch did. They will confess with
fess, upon the whole, tilat tillSorder of tiJlI1gsappears to their mouth this truth hut they do not wish to
me as ul11e:lsonahle and as novel as the followlIl!! case:- . ,
James Sanitas once had a cou,umption. By a few "im. be natura liZI'd or to put themselves under ~he
pips. a change of air, and exercise. he recovered Jli, for· constitutIOn of the Great KlI1g. TheIr not moving
lDer good health. lJe was lInportun.ed by Thomas Medi- in obedience proves the truth does not move
eus, a phys',<",tan,to converse ahout IllSformer disease and them. But when any person asks what the
recovery. I he Doctor doul,ted whether he was really _. . .
restored to health. He asked wllat medicines lIe used.- eunuch asked, he, IpSO facto, shews that hiS faith
James Sanitas replied. The Doctor asked him whether has moved him, and this authorized Philip to
~e felt an arute paIn III IllS hreast or Sidefor so long a comply with his desires, and should induce us
time. He next Inquired If certalll SImpleswere used, and d d 1'1-' WI I . d
how they operated. Last of all he inquired what II:s to go.an .0 l,eWlse. . len t le ancIent or ~r
present feelin~s were. The answers of James diu not of tlungs IS restored, neither more nor less Will
correspon,! with Dr. Medi,'us' theory, a~lflwas told tltat be demanded of any applicant for admission into
he bad sllit the same malady, anu was In cJrcum~tances the kinO"dom than was asked by Philip. And
as dan~erons as Ieefore. James assured lum he felt per. . 0 , .. •••••

fectly sound and vi'Iorons, an,l appealed to the manifest cvelY man who sohclts admISSIOn 111thiS ~\ay-
change ill his appear;llll"e, corpulency, color, strell~t:', who solemnly declares that, upon the tesllmony
~c. The. Doctor ,e!tled tJlero:ltronrsy by te!lin~ him allll authority of the holy apostles and prophets,
that unless he felt certalll IJaHlsso .'on~. and a peCUlIar he believes tha t Jesus is the Messiah the Son~lass of sensatIOnswhIle USlll~t.hesllllplCllprescnlJeu, he . . . . , .
IS deceived, he cannot be cureu, he is yet consumptive, of. the !lvtng God, should fOl~hwlth be baptized
lind must die. Without respect to any questIOns or dogmas de-
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and revelations, which give a sort of variety to
his accounts, which, with some, greatly prove
the genuineness of his conversion.* Now what
is all this worth'~ His profession is not tha t
which the apostles required; and the only ques-
tion is, whether the apustolic order or this is the
wiser, happier, and safer. "Vhen the eunuch
said, "Here is water, wha t does hinder me to
be baptized 1" Philip said, "If you believe
with ail your heart, you may." He replied, "I
believe that Jesus Christ is the Son of God."
Philip then accompanied him into the water,
and immersed him. None of your questions
were propounded-no congregation was assem-
bled to judge of his experience. Philip, as all
his contemporaries did, took him on his word.
Now I think, brethren, that you cannot say I
assume too much when I declare my conviction
that the apostolic method was beper than yours.
You object that a person's saying he believE'S
what the eunuch believed does not afford you
sufficient evidence to disciple him. 'VeIl, we
shall hear you. But let me ask, If he heartily
believe what the eunuch believed, is he not
worthy of baptism'~ "Yes," I hear you re-
spond. Now for his sa.lji/~g he believes. \Vhat
have you but his saying that he feels or felt what
he described as his experience! You take his
word in that case when accompanied with ma-
nifest sincerity, why not, then, take his word in
this case when accompanied with manifest sin-
cerity'~ Yes, but say you, any person can Ieam
to say that he beJiens what the eunuch be-
lieved. Admitted. What then1 Cannot any
person who has heard others catechised or ex-
amined for his experience, learn too to describe
what he never felt 1 So far the cases are per-
fectlyequal. The same assurance is given in
both cases. You take the applicant on his own
testimony-so did they. "VI' both depend upon
his word, and we grant he may deceive us, and
you know he has often deceived you. But we
could easily shew, were it our intention, that
you are more liable to be deceived than we.
But we leave this, and ask for no more than
what is abundantly evident, that the apostolic
plan affords the same assurance as yours. \Ve
have the word of the applicant, and you have no
more. These considerations shew that the
apostolic plan is the wiser and the safer. It is
more honorable to the truth too. It fixes the at-
te~tion of all upon the magnitude of the gospel
fmth-upon the magnitude of the fact confessed.
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rived either from written creeds or church cove-
nants. But I have wandered far from my inves-
tigation of the merits of the arguments in favor
of creeds-so far that I cannot approach them
until my next. EDITOR.

or it would have had the same effect on the stony
places, or amongst the thorns.

Permit me to make one more request: Do
give me a short explanation of a part of the
epistle t'J the Romans, beginning at the 28th
verse of the 8th chapter and ending at the 11th
chapter. If this will be too much, confine Yol.:r-
self to two words that occur so often in the
New Testament. They are these, "called," or
the called, and "elect," or elected, or election.
In complying with these requests you will confer
a particular favor on an inq uirer after truth.

P. H.

Reply.
J\Iy DEAR SIR,-COCLD I satisfactorily remove

all the philosophical difficulties presented in
your friendly epistle, and answer to your convic-
tion every inquiry, 1 dare not do it for one sub
stantial reason, viz. the next mail would bring
me perhaps five hundred questions as difficult as
they, and thus we should have in a little time a

To the Editor of the Chn'stian Baptist. catechism as lono- and as metaphysical as the
DEAR SIR,-I HAVEbeen a constant reader of \Vestminster. lOneed not tell you of my un-

your periodical work from its commencement, feigned respect for you, nor of my sincere
and have been entertained and I think much: desires to render you all possi ble satislaction, as
edified; but I find some difficulties in comparing I think you have already assurances as unambig-
your views with the New Testament. uous as anv which I could afford. Bes des, in

In your Sentimental Journal, page 58, you the prosecution of this work it will appear that
say, "evidence alone produces faith, or testimo- not the bible but the schoolmen have raised
ny is all that is necessary to faith," and, section those difficulties; and if it has lIot already
sixth, same page, you say, "no person can appeared, I trust it will yet be manifest that
help believing when the evidence of truth those difficulties neither stand in the way of the
arrests his attention." Here I wish an ex pla- salvation of the soul nor of the body.
nation. Were there not many attended on Pen- Difficulties that arise from my remarks on
tecost besides the three thousand who believed faith in the passages quoted, may be easily solved
on that oeeasion~ I ask, Why did they not alii by attending to the fact, that, in those remarks,
believe, for I presume they all heard and saw we were speaking simply of faith itself, as
all that the three thousand saw and heard. The existing in the human mind, independent of the
same may be said of the event that took place theory of remote causes. A tree, a bird, and a
in the temple when Peter and John performed fish, are easily distinguishable from one another
the miracle of healing the crippled man. There by essential attributes or properties evident to
were many others who saw and heard. But five all. There are many questions, however, a bout
thousand believed---others persecuted. I wish the remote causes of their existence, their attri-
here to refer you to a few passages of scripture butes, and properties, which might be proposed,
that seem to me a difficulty to reconcile to your the solution of which would be as puzzling and
view of faith. John x. 24-28. John vi. 37 and curious as unprofitable. The unlettered swain
39. and John viii. 30. to the entI of the chapter. who is possessed of an apple, a bird, and a fish,
Did not those persons hear the word of truth and can easily distinguish them; and when eaten
see the miracles wrought in attestation of the tlley are as conducive to his health and vigor as
truth ~ Did it not arrest their attention, and though he could comprehend and explain every
what sort of faith was theirs~ Did not Judas principle and item that entt'rs into their canst i-
Iscariot see the miracles and hear the words of tution. Faith, hope, and loyc, arc just as dis-
Jesus for a length of time, and on various occa- tinct and distinguishable; with this difference,
sions, and what sort of faith was his~ perhaps, that mental things not being subjected

There is another difficulty that occurs to me to the scrutiny of the external senses, require
in comparing some of your views (as I under- more reflection than those things submitted
stand them) with the scriptures. If I under- merely to the eye or haml. Now laith is neither
stand you, your views are that no divine influ- more nor less than the belief of some testimony.
ence is necessary in order to faith, nor is any This is \I-hat, in all ages, and amongst all peo-
afforded to any, more than is contained in the pic, is called faith. Faith without testimony is
divine record. I would then ask why one impossible; and nothing more nor less than tes-
person embraces the gospel gladly and another timony believed constitutes faith. 1 might be
rejects it, and what we are to understand when asked why such testimony was exhibited-who
we are told that the Lord opened the heart of gave it-who caused it to be given-why I
Lydia that she attended to the things spoken by heard it-why I did not hear it sooner-or why
Paul; and what made the good ground or who I did not attend to it when heard,-and a thou-
gave the good and honest heart named in the sand things besides; but still faith remains the
parable of the sower. I think there is a text same thing let these questions b~ answered as
somewhere that says, "the preparation of the they may. And whether one man think that a
heart in man and the answer of the tongue is man can, by the mere testimonv of the witnesses,
from the Lord;" and we know that we farmers believe, or that God works faith in the heart by
do not prepare our ground by sowing our seed his Holy Spirit, still faith, however it comes into
on it; neither can we understand that the Sa- existence, is the belief of testimony. And such
viour meant that the sowing of the seed prepared is thc constitution of the human mind, that a
the ground, or made the good and honest heart, man is as passive in believing as he WUE> in
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THE following epistle will serve as a specimen
of the many received relating to thl' contents
of this work, and will, perhaps, be of some use
to its numerous and diversified readers. Preju-
dices which existed against this paper, and the
panic which its first numbers produced, have
greatly subsided, and its circula tion has increased
with unusual rapidity. It is high time that the
religious community should awake to a just
sense of the circumstances, and to the signs
of the times, and we are peculiarly happy to
witness the spirit of inquiry and investigation
whic~ at present threatens the downfall of those
establishments projected in ignorance and en-
thusiasm and consummated by superstition.

Kentucky, January 25, 1825.
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man contrivance!! to keep it together. I do not
believe that Free-Masons could maintain their
unity and harmony without a creed, and formu-
la, and catechism. I will agree with the Doctor
that it is not easy to see how either the large
and respectable denomination of Free-;\Iason
christians, or the large and respectable denomi-
nation of Presbyterian christians could maintain
their unity of spirit without a written creed de-
duced from the bible. And I will add that I
am assured, were it not for the Presbyterian
Confession of Faith, the Presbyterian church
would soon become extinct, as others before it
have done, built upon human creeds. A human
creed is the very rock on which a sect or denom-
ination is built. "If the foundation be destro\"-
cd what can the builders d01" Indeed the creed
of Westminster is called "The Constitution of
the Presbyterian church in the United States."
Now who does not know, that if the constitution
be destroyed, the social existencc of those con-
federated by it, is destroyed!-The misfortune,
then, is that the Doctor's able defence only
proves that human creeds and confessions are
necessary to preserve sectarians, or to unite one
denomination in a league defensive and ofl'ensive
against all others. For this he reasons, and de-
monstrates, and proves, as a Doctor ought, when
employed in drilling young recruits for the ranks
and wars of their sect. Thev will march forth
in this panoply, invincible in fight. That human
creeds are necessary to the existence of sects of
human contrivance, the Doctor has well proved;
but the sophism is here, that he argues that hu-
man creeds are therefore necessary to the unity
of the church of Christ. This is the deception,
this the sophistry of six of the seven arguments.
A greater blunder we do not remember to have
seen committed by any Doctor since the days that
the Jesuits wrote in favor of themselves, as a bro-
therhood confederated by divine authority, than
that which Dr. Miller has unhappily committed
in arguing that, because a human creed is ne-
cessary to the unity of one sect, or for the main-
tenance of one division in wha t he calls the
church of Christ, therefore a human creed is ne-
cessary to the unity of that church. In plain
English, that which makes and keeps up one di-
vision, is necessary to the unity of the whole.-
This is Princeton logic, and Presbyterian divin-
ity! But after all, the Doctor may have meant,
by the unity of the church, the unity of the
Presbyterians. And, indeed, this appears to be
the design of his whole defence, for in his ex-
hortation he rather censures the Presbyterian
ministry for not being sectarian enough. His
words are-

"We are so ready to fraternize with all evan-
gelical denominations that we almost forget that
we have a denomination of our own, to which
we are peculiarly attached. Now this general
spirit is undoubtedly excellent; worthy of COI1-

stant culture, and the highest praise. But mal'
it not be carried to an extreme 1 Universal acti,"e
benevolence, is a christian's duty; but when the
head of a family, in the ardor of his exercise,
feels no more concern or responsibility respecting
his own household, than he docs about the
households of others, he acts an unreasonablc
part, and, what is worse, disobeys the command
of God. Something analogous to this, I appre-
hend, is the mistake of that christian, or that
minister, who, in the fervor of his cathoiiciGI1l,
loses sight of the fact, that God, in his provi-
dence, has connected him with a particular
branch of the visible church, the welfare and
edification of which he is peculiarly bound to

seek. If his own branch of the church has any
thing of peculiar excellence in his estimation,
on account of which he prefers it,-which is
always to be supposed,-can it be wrong for him
to desire that others should view it in the same
light1 And if he be justitiable in recommending
these peculiariries from the pulpit-as all allow
-is he not equally justifiable in recommending
them from the press, especially by means of ac-
creditcd publications 1"

Now this is in brief-it is good to be charita~
ble to all, but see that you keep up your own
sect. Keep up the presbyterian denomination,
as every good father keeps up his own house.
Be gooe! neighbors, but remember the interests
of your own house.

Such is the sophism that constitutes the basis
of six of his seYen arguments. And they are
plausiblc if we admit that the presbyterian de~
nomination is exclusiyely the church, but on any
other principle they are ridiculous and absurd.
And Jet it bc remembercd rhat there is no con-
troyersy between us and the doctor upon the ne-
cessity and utility of his confession of faith to
the existence of his o\\"n sect. But this we shall,
until we obtain new faculties, consider a sub-
ject as distinct from the unity of the disciples
of Christ, as the union of the Turks against the
Greeks is distinct from the American union on
the grand principles of civil and religious liberty.

The second soohism which constitutes the se-
cond pillar of th~ Doctor's superstructure is, tha t
those who discard human creeds as important and
useful to the church of Christ, reject all creeds.
His seventh argument is predicated entirely up-
on this, and somc of his remarks upon the others
partially. Now this is making a man of wax and
blaming him for not speaking. While we con-
tend that human creeds are every way unscrip-
tural and destructive to the unity and purity of
the church of Christ, we contend that his church
has, and must havc a creed, and that he has him-
self drawn it out and committ('d it to writing by
his apostles. If he had thought, as he knew all
that would come to pass in the dark ages, that
any other creed or formula was necessary for pre-
sent exigencies, he would have given directions
and authority to some persons to have formed it;
but as he has Itot done this we arc sure it is un-
necessary, just because he thought so. Having
taken this general view of Dr. Millcr's lecture,
and of the sophis'ms on which it is based, we
dismiss it for the time being, reserving particu-
lars until another opportunity. EDITOR.

.Jl Restoration of the .fIneienl Order of Things.
No. IV.

THAT the word of the apostles shall be the on-
ly creed, formula, and directory of faith, wor-
ship, and christian practice, when the ancient
order of things is restored, we haye offered some
evidence to show. The .-:onstitution and law of
the primitive chmcn shall be the constitution
and law of the restored church. As the consti-
tution and law then admitted all the faithful dis-
ciples of the Lord to an equal participation of
all priyileges; so when the same is again adop-
ted, the srlme privileges will be extended tu every
orderly citizen of the kingdom. Without any of
our modern creeds in substance or in form the
church \\"as once uni ted, complete, a"nd happy, and
will ue so aeTain. For the same cause will alwavs
produce the" same drect. \Vhen the discipl~s
shall return to the Lord he will return to them.

In receiving members or citizens into the
kingdom, or in naturalizing foreigners, it ap-
peat·cd, ill out" iast essay, that nothing was requi-
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red of them but an acknowledgment of the
word or tcstimony of the witnesses concerning
the King, Jesus of Nazareth. A hearty decla-
ration, or confe;;sion with their lips, that they be-
lieved in their hearts, that Jesus of Nazareth
was the Messiah, the Son of the living God, thc
King and Lord of all, qualified them as appli-
cants for naturalization. In the act of immersion
into this name, they renounced every other Mes-
siah, Lord, King, or Saviour; they put of!' their
former religion, and renounced every religious
obligation to any other system or authority, and
put on Jesus, as their Lord and King. From a
consideration of the ancient ordcr it appeared,
that the apostles did not command men to be
baptized into their O'Nn experience, but into the
faith then delivered to the saints. It was affirm-
ed that the ancient order was wiser, safer, and
mere honorable to the saving truth, than the
modern way of receiving membcrs into a baptist
society, and some proof was presented.

In the present essay we shall make a few re-
marks upon another important preliminary to
the restoration of the ancicnt order of things.
There must be, and therc s!wll bc, an abandon-
ment of the new und corrupt nomenclature, and
a restorution of the inspired one. In other
words, there must be an abandonment of the
Bubylonish or corrupt phruseology of the dark
ages and of modcra discoveries, in the fixed
style of the christian vocabulary. This is a
matter of greater importance than may, at first
sight, appcar to all. Words and names long con-
secrcttcd, und sanctified by long prescription,
bave a very ilnposing influence upon the human
understanding. vVe think as well as speak by
mcans of words. It is just as impossible for an
adul t to think as to speak without words. Let
him that doubts makc the experimcnt. Now as
all corr2ct ideas of l~od ulld things invisible are
supernatural iueas, no other tenllS can so suita-
bly express them as the terms adopted by the
the Huly Spirit, in adapting those supematural
truths tu uur apprehcnsion. He that taught man
to speak, would, uuubliess, adopt the most suita-
ble terms in his language to revcal himself to
his understanding. '1'0 disparage those terms,
by adupting ethers in preference, is presumptu-
ous aDd insolcnt on the part of mun. Besides,
when mC'1 adopt terms to express supcrnatural
truths, it is not the truths themselves, but their
ideas of them thcy communicate. They select
such terms as suit their apprchensions of re-
vealcd truth, and hence the terms 'they use arc
exprcs;;ive only of their conceptions of divine
things, and must just be as impertect as their
conceptions are. It is impossible for any man,
unless by accident, to exprcss accurately that
witieh he apprchends imperfcctly. From this
source spring most of our doctrinal controver-
sies. Men's opinions, expressed in their own
terms, are ofton called bible truths. In order,
thcn, to a full resturation of tile ancient ordcr of
tlrings, therc lilUSt be "a pUCespeedl" restored.
And I think the Lore! once said, in order to a
restoration, that he wuuid rescore to the pcoplc
"a pure slleech." "Ve kilow that the ancient
order of things, amon:;['t thc Jews, could not be
restored, at"kr tlll'ir cuptivity in Dabylon, until
the law of the Lord, containing the primitive
institutions of the Jews' religion, was rcad and
understood by the pcople, and the dialect of
D:.rbylon abandon cd, as far as it corrupted the
primiti\'c simplicity of that religion. Hence the
scribes read them the law from morning to even-
ing, gavc them the sensc and made them under-
stund the readinl?' T;lis becalll~' necessary be-

cause of the corrupt dialect they had learned in
Babylon, on account of which their revelation
was' unintelligible to them, until the language
of Canaan was purged from the phraseology of
Ashdod. It wliJ, we apprehend, be found pre-
cisely similar in the antitype, or in the return of
the people of God from the captivity of Babylon
the great, the mother of abominations.

But we shall go on to specify a sample of those
Babylonish terms and phrases which must be
purified from the christian vocabulary, before the
saints can understand the religion they profess,
or one another as fellow disciples. I select these
from the approved standards of the most popular
cstablishments; for from these they have be~ome
current and sacred style. Such are the follow-
ing: "Trinity. First, second, and third person
in the adorable Trinity: God the Son; and God
the Holy Ghost. Eternal Son. The Son is eter-
nally begotten by the Father; the Holy Ghost
eternally proceeding from the Father and the
Son. The divinity of Jesus Christ; the human-
ity of Jesus Christ; the incarnation of Jesus
Christ. This he said as man; and that as God.
The common operations, and the special opera-
tions of the Spirit of God. Original sin, and
original righteousness. Spiritual death; spiritual
life. Covenant of works, covenant of grace, and
covcnant of redemption; a dispensation of the
covenant of grace, and administration of the
covenant. Effectual calling. Free will. Free
grace. Total depravity. Eternal justification.
Eternal sleep. Elect world. Elect infants. Light
of nature. Natural religion. General a.nd par-
ticula'.' atoncment. Legal and evangelIcal re-
pentance. Moral, ceremonial, and judiciaf law.
Undcr the law as a covenant of works, and as a
rule of life. Christian sabbath. Holy sacrament.
Administration of the sacrament. Different kinds
of faith and grace. Divine service; the public
worship of God," &c. &c.

These are but a mere sample, and all of one
species. It will be said that men cannot speak
of Bible truths without adopting other terms than
those found in the written word. This will be
granted, and yet there will be found no excuse
for the above species of unauthorized and Baby-
lonish phraseology. It is one thing to speak
of divine truths in our own language, and another
to adopt a fixed style of expressing revealed
truths to the exclusion of, or in preference to"
thut fixed by the Spirit, and sometimes, too, at
variance with it. For instance, the terms Trinity,
first and second person of-Eternal Son, and the
eternal procession of the Spirit, are now the
fixed style in speaking of God, his Son Jes~s
Christ, and of the Spirit, in reference to their
"persunal character." Now this is not the style
of the oracles of God. It is all human, and may
be as freely criticised as one of the numbers
of the Specta tor. Yet because of the sanctified
character of these terms, having been baptized,
or authorized by the orthodox and pious for cen-
turies, it is at the risque of my reputatIon for
orthodoxy, and at the expense of being charged
with heresy, that I simply affirm that they are
terms that the wisdom of this world teaches,
and not the Spirit of God. I would not be
startled to hear that I have denied the faith and
rejected the revealed character of the ~ather,
Son, and Holy Spirit, because I have said that
the fixed style in speaking of them in the popu-
lar establishmcnts is of human origin and of the
language of Ashdod, and not of ~the language
of Canaan. This, however, only proves that
the terms of human philosophy are held more
sacrcd, than thc words of the Holy Spirit.
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These terms originate new doctrines. Thus
the term "trinity" gives rise to the doctrine of
the trinity. And what fierce controversies have
orirrinated out of this doctnnc! How many
cre~ds and martyrs has it made! Courteous and
pious reader, would it not be as wise, as h um-
ble, and as modest, too, for us, on such topics,
to prefer the words of the Holy Spirit, and to
speak of God, his Son, and Spirit, as the apostles
did. Moreover, these terms do not help our
conceptions of God at all. They rather impede
than facilitate our understanding the divinc
oracles. It is more difficult to conceive of an
etl'~nal Son eternally begotten, and of a Spirit
eternally proceeding, than to understrrnd any
thing God has ever spoken to men. And see on
what a slender thread those distinctions hang!
Because Jesus Christ told his disciples that he
would send them the Spirit, which ~pirit would
or was to proceed from his Father, or to be sent
forth by his Father as well as by himself; there-
fore the schoolmen affirm that the Spirit eternally
procecded, or was eternally co:ning from the
Father!! This is the whole thread on which
this" doctrine" hangs. I only instance this, and
cannot now pause on the others.

But besides this species of sophistry there is
another more dangerous, because more ~pecious.
This is really as foreign and as barbarous a
dialect as that we have noticed, though in Bible
terms. It consists in selecting Bible terms and
serytences and in applying to them ideas totally
different from those attached to them by the
Holy Spirit. Of this son are the following;
"The natural man, spiritual man; in the flesh,
in the spirit; regeneration, washing of regenera-
tion; ministration of the Spirit, demonstration
of the Spiri t; power of God, faith of the opera-
tion of God, the grace of God; the letter, the
spirit; the old and new co'vena nt; word of God;
the ministry of the word; truth of the gospel;
mystery, election, charity, heretic, heresy, blas-
phemy, church communion, baptism, faith," &c.
&c. &c. The former dialect rejects the words
of the Holy Spirit, antI adopts others as more
intelligible, less ambiguous, and better adapted
to preserve a pure ch urch. The la tter dialect
takes the terms and sentences of the Spirit, and
makes them convey ideas divt'Ise from those
communicated by the Spirit. We shall in this,
as in the former dialect, specify one instance.
Take for this purpose the sen tence, "Through
faith of the operation of God." This the pOJlU-
lars use to designate a faith wrought in the
human heart by the operation'of the great power
of God. But the Spirit of God intended by this
phrase to shew that christians in baptism had
represented to them their resurrection with Christ
to a new life, through a belief of the great power
of God, exhihited in raising Christ from the
dead. So the wisest teachers, and so all the
learned translators of the last century understood
it, an~ongst whom are, Pierce, Tompson, Mac-
knight, and others. Macknight reads it thus:
"Being buried with him in baptism, in which
alsose have been raised with hiin through the be-
lief of the strong working of God who raised him
from the dead." Now in relation to these two dia-
lects there is one easy and safe course. The first
is to be totally abandoned as transubstantiation
and purgatory are by Protestants, and the other is
to be tried by the context or design of the writer.

'Ve cannot at present be more particular; but
of these terms and sentences we shall not be
forgetflll hereafter. It is enough at one time to
suggest them to the consideration and examina-
tion of our readers.

The adoption and constant use of this bar-
barous dialect, was the cause of making di-
visions, and is still one existing cause of their
continuance. This style furnishes much matter,
and many a topic to the gloomy Doctors who
delight in metaphysical subtleties, and gains
them much credit for their skill in mysteries,
which they exhibit in their weekly attempts to
unravel the webs which themselves and their
worthy predecessors have woven. Let it be
remem bered that, as these terms were not to be
heard in the primitive church, in restoring the
ancient order of thinrrs thev must be sent home
to the regions of darl,oness ~hence they arose.

EDITOR.

History of the English Biblc.-No. IV.
MANY objections have been made against

king James' translation. The Greek New Tes-
tament which the king's translators used was
that of Robert Stephen's. It was the third and
fourth editions of R. Stephen's Greek New Tes-
tament, published 1550 and ISS!. In the fourth
edition of R. Stephen's Greek New Testament
the text was, for the first time, divided into
verses. The translators followed Stephen in
his chapters and verses, and thus the first edition
of the English Bible was as mangled and as
unintelligible as the present. Dr. Macknight,
in the general preface to his translation of the
Apostolical Epistles, presents the common ob-
jections. to the present version in one section,
which reads as follows;- '

"To this edition of the bible it has been ob-
jected, 1st. That it often differs from the He-
brew to follow the seventy, if not the German
translation, particularly in proper names. 2d.
That the translators followed the Vulgate Latin,
have adopted many of the original words with-
out translating them, such as halleluJah, hosan-
nah, mammon, anathema, &e. by which they
have rendered their version unintelligible to a
mere English reader. But they may have done
this in compliance with the king's injunction
concerning the old ecclesiastical words, and
because, by long use, many of them were as
well understood by the people as if they were
English. 3d. That by keeping too close to the
Hebrew and Greek idioms, they have rendered
their version obscure. 4th. That they were a
little too complaisant to the king in favoring his
notions of predestination, election, witchcraft,
familiar spirits, &c. But these, it is probable,
were their opinions as well as the king's. 5th.
That their translation is partial, speaking the
language of, and giving authority to one sect.
But this, perhaps, was owing to the restraint
they were laid under by those who employed
them. 6th. That where the original words and
phrases admitted of different translations, the
worse translation, by a pI urality of voices, was
put into the text, and the better was often thrown
into the margin. 7th. That notwithstanding all
the pains taken in correcting this and the former
editions of the English bible, there still remain
many passages mistranslated, either through
negligence or want of knowledge: and that to
other passages improper additions are made,
which pervert the sense, as Matt. xx. 23. where,
by adding the words, "it shall be given," it is
insinuated that some other person than the Son
will distribute rewards at the day of judgment.

"Such are the objections which have been
made to the king's translation by the Protes-
tants. Thev are mentioned here as historical
facts. How' far they are just, lies with the
reader to consider. The objections made by the.
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the express authority of Jesus Christ. I would
not have dominion over your faith, but be a
helper of your joy. Continue in the word of
Christ, then shall you be his disciples indeed,
and you shall know the truth, and the truth shall
make you free. In that case we will lose
nothing but error, and ignorance, and sectarian
bigotry, and we shall gain the knowledge of the
truth and the true christian character, and our
hearts will be filled with love to God and love
to man; and we will necessarily be one as cer-
tain as that Jesus lives; and the world will be-
lieve in him. John xvii. 20, 21.

I have much more to write.
CHRISTIAN UNION.

thorized order of christian worship in christian
assem blies, or there iii not.

On the supposition that there is not, then the
following absurdities are inevitable: There can
be no disorder in the christian assem bly; there
can be no error in the acts of social worship;
there can be no innovation in the department
of observances; there can be no transgression
of the laws of the King. For these reasons,
viz. where there is no order established there can
be no disorder, for disorder is acting contrary to
established order; where there is no standard
there can be no error, for error is a departure
or a wandering from a standard; where there is
nothing fixed there can be no innovation, for to
innovate is to introduce new things amongst
those already fixed and esta blished; and where
there is no law there can be no transgression, for
a transgression is a leaping over or a violating
of legal restraints. Those, then, who contend
that.. there is no divinely authorized order of
christian worship in christian assemblies, do at
the same time, and must inevitably maintain,
that there is no disorder, no error, no innova"on,
no transgression in the worship of the christian
church-no, nor ever can be. This is reducing
one side of the dilemma to what may be called
a perfect absurdity.

But, to make this matter evident to children as
well as men, we will carry it a little farther.
One society of disciples meets on the first day
morning and they all dance till evening, under
the pretext that this is the happiest way of
expressing their joy, and when they have danced

,themselves down they go home. Now in this
there is no disorder, error, innovation, or trans-
gression, for there is no divinely authorized order
of christian worship. The reader will observe
that we do not suppose human laws or regula-
tions of any consequence in this matter. Men
may regulate the worship they require for them-
selves and for one another; and in relation to
those regulations there may be disorder, error,
innovation, and transgression. But as none but
the Lord can prescribe or regulate the worship
due to himself and profitable to us; so, if he
have done it, human regulations are as vain and
l:Iseless as attempts to prevent the ebbing of the
sea or the waxing and waning of the moon.
But to proceed: Another society meets for wor.
ship, and they sing all day; another shouts all
day; another runs as in a race all day; another
lies prostrate on the ground all day; another
reads all day; another hears one man speak all
day; another sits silent all day; another waves
palm branches all day; another cries in the fore-
noon and listens to the organ in the afternoon;
and it is all equally right, lawful, orderly, and
acceptable; for there is no divinely authorized
order of christian worship. Weare then, on
the principles of reason, constrained to abandon
this side of the dilemma, and give up the hy-
pothesis that there is no divinely authorized order
of christian worship. Now as one of the only
two supposable cases must be abandoned, it
follows by undeniable consequence, that there is
a divinely authorized order of christian worship
in christian assemblies.

Our second position ~e hope to make appear
equally strong and unassailable. Having now
proved tha~ there is a divinely authorized order
of christian worship in christian assemblies, our
second dilemma is, Either this christian wor-
ship in christian assemblies is uniformly the
same, or it is not. To clear this position of am.
biguity, it will be observed that we speak of the
assembling of the disciples on the day agreed
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.il. Restoration of the .J1ncient Order of Things.
No. V.

Order of Worship.
WE shall now inquire what was the ancient

order of worship in the christian church. Pre-
paratory to this it may be expedient to consider
whether there be any divinely authorized wor-
ship in the assembly of saints. As this is a
theme of great importance, and of much diffi-
culty with some, we shall bestow some attention
to it. And in the first instance we shall attempt
to demonstrate from rational principles, that
there is a divinely instituted worship for the
assemblies of the disciples. In order to do this
as convincingly as possible, and to circumscribe
the arena of conjecture, we shall take but two
positions, which we hope to hold as impregnable
fortresses against all assault. These we shall
exhibit in the form of dilemmas. The first is,
either there is a divinelv authorized order of
christian worship in chl:istian assemblies, or
there is not. This every man must admit, or
cease to be a man. Now to remove all ambi-
guity from the terms of this dilemma, we shall
explicitly state that, by a christian assembly, we
mean a congregation or assembly of disciples
meeting in one place for social worship. The
day agreed upon by christians for this meeting
is the first day of every week. The authority
that ordains this day we have already noticed in
this work, and it is not now a subject of inquiry.
It is also unnecessary to our present purpose,
inasmuch as this day is agreed upon by all
christians, with the exception of some Sabbata-
rians, for whose consideration we have some-
thing to say at another time. By the phrase,
"order of christian worship," we do not mean
the position of the bodies of the worshippers,
nor the hour of the day in which certain things
are to be done, nor whether one action shall be
always performed first, another always second,
and another always third, &c. &c. though in
these there is an order which is comely, appo-
site, or congruous with the genius of the re-
ligion, and concerning which some things are
said by the apostles; and, perhaps, even in some
respects, these things may be determined with
certainty as respects the practice of the first
congregations of disciples; but that there are
certain social acts of christian worship, all of
which are to be attended to in the christian
assembly, and each of which is essential to the
perfection of the whole as evcry member of the
human body is essential to the perfect man-is
that which we wish to convey by the phrase,
"order of christian worship." These remarks
may suffice in thc mean time to prevent misap-
prehensions; but in the prosecution of our in-
quiries every ambiguity will be completely re-
moved. \Ve shall now repeat the first position
we have taken-either there is a divinely au-
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upon for the purpose of social worship, and that
the same acts of religious worshjp are to be per-
formed on every first day in every.assembly of
disciples, or they are not. If the same acts of
worship, or religious ordinances, or observances,
be attended to in every assemblingof the saint~,
then their worship is uniformly the same; but
if not, then it is not uniformly the same. The
position we again repeat, this exposition being
given, EithM the christian worship in christian
assemblies is uniformly the same, or it is not.

We shall follow the same method of demon-
stration as in the preceding'dilemma. We shall
take the last of the only two supposahle cases
and try its merits. It is not unifdrmly the same.
Then it is different. These differences are
either limited or unlimited. If they are unlim-
ited, then it is uniformly different; and what is
uniformly different has no order, standard, or
rule, and thus we are led to.the same absurdities
which followed from fl,upposing there was no
divinely authorized ord'l3r of christian worship;
for a worship uniformly different is a worship
without order. But supposing that those differ-
ences are limited, those limitations must be
defined or pointed out somewhere. But they are
not. Now differences that are no wh~re limited
or pointed out are unlimited, and consequently
may be carried ad infinitum, which' is to say
there is no order appointed, and thus we are
again encompassed with the same absurdities,

To level this to every apprehension, it may be
remarked that the worship of the Jews, though
divinely authorized, was not uniformly the same.
The worship at the feast of Tabernacles, at Pen-
tecost, at the Passover, and in different seasons
of the year, and even of the Moon, varied from
what was attended to on ordinary occasions.
These varieties and differences were pointed out
in their standard of worship. But no such vari-
eties are pointed out, no such differences are
ordained in any part of the standard of christian
worship. Yet we find amongst the professed
christians as great variety existing as amongst
the Jews-though with this dilference, that
divine authority ordained the one, and human
authority the other. The worship of a class
meeting, of a camp-meeting, of a monthly con-
cert, of an association, of a sacramental occa-
sion, of a preparation, and of an "ordinary Sa b-
bath," differ as much as the Jewish Passover,
Pentecost, annual atonement, or daily sacrifice.
Now there were in the Jewish state solid and
substantial reasons for all these varieties, but in
the christian state there is no reason for any
variety. The changing types of the Jews relig-
ion have received their consummation, and now
there exists at all times the same reasons for the
same observances. There is no reason why a
society of disciples should commemorate the
death or resurrection of Jesus on one first day
more than another. All the logic and philoso-
phy of the age, as well as the New Testament,
fails in producing one reason. He that invents
or discovers it, has discovered a new principle.
But we are only establishing or dC'llonstrating
on rational principles that the worship of a
christian assembly is uniformly the same, and
the method we have chosen is that of supposing
the contrary and reducing the hypothesis to an
absurdity, or a series of absurdities. In brief,
the sum of our remarks on this position is, that
if the worship of the chris:ian church is not uni-
formly the same, then it is eithcr occasionally or
uniformly different. If uniformly different, thcn
there is no established order, as provcd in the
first dilemma; and if occasionally different,

there must be som~ reason for these varieties;
but no reason exists, therefore a difference with-
out reason is irrational and absurd. It follows
then that there is a divinely authorized order of
christian worship in christian assemblies, and
that this worship is uniformly the same, which
was to be demonstrated on principles of reason.

These positions are capable of rational demon-
stration on other grounds than those ad,-,pted;
but this plan was preferred because it was the
shortest, and, as we supposed, the most con-
vincing.

This is only preparative or introductory to the
essays which are to follow upon the ancient wor-
ship of the christian church. We are hastening
through the outlines and shall fill up the interior
after we have given an essay on each of the fol-
lowing topics. They continued stedfastly in the
apostles' doctrine-in breaking of bread-in
fellowship-in prayers-praising God. As we
have paid more attention in the general to the
apostles' doctrine than to the other items, our
next essays will be on the breaking of bread,
the fellowship, and prayers of the primitive
church.

Hoping that the christian reader will bring all
things to the test, and hold fast that which is
good, we bid him adieu for the present.

EDITOR.

The Third Epistle of Peter, to the Preachers and
Rulers of Congregations.-.Jl Looking Glass
for the Cie1'gy..
ONE of the best proofs that a prophecy is what

it purports to be, is its exact fulfilment. If this
rule be adopted in relation to the" Third Epistle
of Peter," there can be no doubt that it was
written in the true spirit of prophecy. We
thought it worthy of being preserved, and have
therefore given it a place in this work.

ED. C. B.
Preface.

How the following epistle came to be over-
looked hy the early saints of christendom and by
all the fathers, or whether it was purposely sup-
pressed by the Council of Nice, and why it was
at last destined to be found with other old man-
uscripts among the ruins of an ancient city by a
miserable wandering Monk, are all circumstan-
ces which my limited knowledge of these sub-
jects does not enable me to explain. I am
answerable only for the accuracy of the transla-
tion from a French copy presented by the Monk
himself. Neither can I prove the authenticity
of the original, unless it be on the strict COITCS-
pondence of the actual state of the church with
the inj unctions contained in the epistle, a cor-
respondence which seems to hold with as much
veracity as that which is found in the fulfilment
of any prophecy with the prediction itself.

TRANSLATOR.

CHAPTER I.
The Style and Manner of Living.

Now you who are called and chosen to go forth
to all nations and among all people, in time
present and time to come, to preach the word,
see you take to yourselves marks, nay, many
outward marks, whereby you shall be known
by men.

Be you not called as men are called; but be
you called Pope, Archbishop, Archdeacon, or
Divine, or Reverend, and Right Reverend, or
some like holy name; so may you show forth
your hOIlQr and your calling.
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when humbly received and practiced, produces
the unity and happiness of the saints, and the em-
ployment of the means for the conversion of the
world. Sectarianism, with the chapter of non-
essentials in its hand, and with the pestilential
breath that blasted men's happiness in Eden, in-
terposes, and as far as possible, robs the saint of
the name of his Saviour; and of his authority
too, by giving him the name of a sect and its
book of laws: by its subtilty it kidnaps him, and
takes from him his christian liberty, and makes
a galley slave of him to tug the balance of his
days at a sectarian oar; or plundered of his di-
vine inheritance as fa"r as the universal love and
fellowship uf the saints, and the sweet smiles of
the Saviour are concerned; and as far as active
usefulness in promoting the common salvation,
and human happiness, from parts of it in the
present life, he appears an exile from his father's
home in a far country, engaged in feeding swine
and in eating husks. The language of the Sav-
iour to such is, "return you backsliding children,
and I will heal your backsliding; wherefore do
you spend money for that which is not bread, and
your labor for that which satisfies not 1" The
answer of every christian ought to be, "behold
we come quickly to you, for you are the Lord
our God."

I knoVl it is said that all these thino-s will be
brought right when the millennium shall come. I
reply that it will be by the correction of these
errors that the millennial day will be ushered in.
It is moreover alledged that the diJl'erent sects of
christians must be greatly changed from what
they are at present in their religion, before they
will agree to unite upon the gospel and throw
a way their creeds. I think otherwise. Every
real christian will obey God, rather than men.
"My sheep" said the Saviour, "hcar my voice
and they fullow me-a stranger they will not ful-
low." All that is needed for the restoration of
the church to the apostolic order, is, that chris-
tians be christians, and act as the disciples of
Jesus Christ. Let them throw aside their secta-
rian distinctions, and the commandments of men,
and take the name of their Lord, and the word
of God, ami cultivate mutual forbearance towards
each other, and tenderness for each other's con-
cientious differences in opinions, according to
Romans xiv. and they will quickly feel the truth
and meaning of what the Saviour said, "If any
man will do his will, he shall know of the doc-
trine whether it be of God." And again," If
you continue in my word, then are you my disci-
ples indeed: and you shall know the truth, and
the truth shall make you free." And" If the
Son shall make yuu free you shall be free in-
deed :"-free from error, and ignorance, and
sectarian bigotry, and free to love Christ and his
people and cause universally, and free to be en-
gaged in all christian duties for promoting the
conversion of th"e world, and for making man-
kind happy and glorious.

But I am asked whether I <iesign to drop the
ordinance of baptism by throwing a way the name
of Baptist? Without saying a word about sprink-
ling, pouring, washing, or dipping of adults or
infants, I answer that my design is that every
doctrine and ordinance be preserve,l in their pro-
per place according to gospel order, and that
every thing be called by its proper name, in the
fixed style of the Holy Ghost. The Uaptist said,
(we have no account in scripture of but one
Baptist,) "Christ must increase, but I must de-
crease." It is high time that this be the case.
Paul was greater than John the IhllJtist, (Matt.
xi. II.) yet he would not permit any of Christ'5

disciples to call themselves by his name, or by
the name of Apollos, or of Peter. All sects may
have something good among them; but that good
is common property, and ought not to be limited
by sectarian barriers or conditions. God makes
it the duty of every christian to oppose every
sectarian name and creed, and they have a di-
vine right to do so; but none have a right to op-
pose the name of Christ or his oracles. He
makes it the duty of all who are built upon the
Lord Jesus Christ by faith in him, for his name's
sake to exercise tenderness anu forbearance
towards each other in points of conscientious
differences, but never to divide or form new sects
or creeds. I shall say something about the ori-
gin, and growth, and effects of creeds hereafter,
in promoting orthodoxy, &c., beginning with
what has been falsely called "the Apostles'
Creed." I will then address the clergy particu-
larly on their duty in these United States.

CHRISTIAN UNION.

.11Restoration of the .I1ncient Order of Thing.~.
No. VI

On the Breaking of Bread.-No. I.
IN our last number we demonstrated from

rational principles, that there necessarily must
be, and most certainly is, a divinely instituted
worship for christian assemblies; and that this
worship is uniformly the same in all meetings
of the disciples on the first day of the week.
That the breaking of bread in commemoration
of the sacrifice of Christ, is a part, or an act of
christian worship, is generally admitted by pro-
fessors of christianity. Romanists and Protes-
tants of almost every name agree in this. The
society of Friends form the chief, if not the only
exception in christendom, to this general ac-
knowledgment. Their religion is all spiritual,
and may be suitable to beings of some higher or-
der than the natural descendants of Adam and
Eve; but it is too contemplative, too metaphysi-
cal, too sublime, for flesh and blood. We have
tongues andlirs wherewith men have been im-
piously cursed, but with which God should be
blessed. We have bodies too which have be-
come the instruments of unrighteousness, but
which should be employed as instruments of
righteousness. And so long as the five senses are
the five avenues to the human understanding, and
the medium of all divine communication to the
spirit of man, so long will it be necessary to use
them in the cultivation and exhibition of piety
and humanity. Uut we have a few words for
them in due time, for we esteem them highly on
many accounts. But in the mean time, we speak
to those whu acknowledge the bre:lking of bread
to be a divine institution, ann a part of christian
worship in christian asscI<lblie~, to be continued
not only till the Lord came and destroyed Jeru-
salem and the temple, but to be continued until
he slwll come to judge the world.

That the primitive disciples did, in all their
meetings on the first day of the week, attend on
the breaking of bread as an essential part of the
worship due their Lord, we are fnlly persuaded,
and hope to make satisfactorily e,'iaent to every
candid christian. Indeed this is already proved
from what has been said in the Jifth numlJer un-
uer this h(;ad. For, if there be a divinely insti-
tuted worship for christians in their meetings on
the first day of the week, as has been proved;
if this urder, or these acts of worship are uni-
form Iy the same, as has been shown; and if the
brC'aking of breaJ be an act of christian worship,
as is admitted by those we adJre~s-then it iii
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fairly manifest that the disciples are to break
bread in all their meetings for worship. This
we submit as the first, but not the strongest ar-
gument in support of our position. We confess,
however, that we cannot see any way of eluding
its logical and legitimate force, though we are
aware it is not so well adapted to every under-
standing as those which are to follow. Our sec-
ond argument will be drawn from the nature,
import and design of the breaking of bread.
This we shall first illustrate a little.

While Romanists, Episcopalians, Presbyteri-
ans of every grade, Independents, Methodists,
Baptists &c., acknowledge the breaking of bread
to be a divine institution, an act of religious wor-
ship in christian assemblies, they all differ in
their views of the import of the institution, the
manner and times in which it is to be observed,
and in the appendages thereto belonging. In
one idea they all agree, that it is an extraordinary
and not an ordinary act of christian worship; and
consequently, does not belong to the ordinary
worship of the christian church. For this opin-
ion they have custom and tradition to show, but
not one argument worthy of a moment's reflec-
tion, not even one text to adduce as a confirma-
tion of their practice. Who ever heard a text
adduced to prove a monthly, a quarterly, a semi-
annual, or an annual breaking of bread. This
course in regard to this institution, I conjecture,
drove the founders of the Quaker system into the
practice of never breaking bread-just as the
views of the clergy make and confirm Deists.

Much darkness and superstition are found in
the minds and exhibited in the practice of the
devout annual, semi-annual and quarterly obser-
vers of the breaking of bread. They generally
make a Jewish passover of it. Some of them in-
deed, make a Mount Sinai convocation of it.
With all the bitterness of sorrow, and gloominess
of superstition, they convert it into a religious pen-
ance, accompanied with a morose piety and an
awful afflictIOn of soul and body, expressed in
fastings, long prayers, and sad countenances on
sundry days of humiliation, fasting and prepara-
tion. And the only joy exhibited on the occasion,
is, that all is over; for which some of them ap-
point a day of thanksgiving. They rejoice that
they have approached the very base of Mount
Sinai unhurt by stone or dart. In the opposite
degrees of their ascent to, and descent from this
preternatural solemnity, their piety is equal. In
other words, they are as pious one week or ten
weeks after, as they were one week or ten weeks
before. If there be any thing fitly called super-
stition in this day and country, this pre-eminently
deserves the name. A volume would be by far
too small to exhibit all the abuses of this sacred
institution in the present age.

The intelligent christian views it quite in
another light. It is to him as sacred and solemn
as prayer to God, and as joyful as the hope of im-
mortality and eternal life. His hope before God,
springing from the death of his Son, is gratefully
exhibited and expressed by him in the observance
of this institution. While he participates of the
symbolic loaf, he shews his faith in, and his life
upon, the Bread of life. While he tastes the em-
blematic cup, he remembers the new covenant
confirmed by the blood of the Lord. With sacred
joy and blissful hope he hears the Saviour say,
"This is my body broken-this my blood shed for
you." When lie reaches forth those lively em-
blems of his Saviour's Jo\'e to his chr.stian breth-
ren, the philanthropy of God fills his heart, and
excit~s correspond.ent feelings to these sharing
with him the sr..lvati0n of the Lord. Here he

knows no man after the flesh. Ties that spring
from eternal love, revealed in blood and addressed
to his senses in symbols adapted to the whole man,
draw forth all that is within him of complacent
affection and feeling to those joint heirs with him
of the grace of eternal life. While it represents
to him all the salvation of the Lord, it is the strength
of his faith, the joy of his hope, and the life of his
love. It cherishes the peace of God, and inscribes
the image of God upon his heart, and leaves not out
of view the revival of his body from the dust of
death, and its glorious transformation to the like-
ness of the Son of God.

It is an institution full of wisdom and goodness,
every way adapted to the christian mind. As
bread and wine to the body, so it strengthens his
faith and cheers his heart with the love of God.
It is a religious feast; a feast of joy and gladness;
the happiest occasion, and the sweetest antepast
on earth of the society and entertainment of
heaven, that mortals meet with on their way to the
true Canaan. If such be its nature and import,
and such its design, say, ye saints, whether this
act of christian worship would be a privilege, or a
pain, in all your meetings for edification and wor-
ship. If it be any proof of the kindness of the
Saviour to institute it at all, would it not be a
greater proof to allow the saints in all their meet-
ings to have this token of his love set before them,
and they called to partake ~ If it were goodnesa
and grace on his part to allow you twice a-year in
your meetings the privilege, would it not be inex-
pressibly greater goodness and grace to allow you
the feast in all your meetings. But reverse the
case, and convert it into an awful and grievoufJ
penance, and then grace is exhibited in not en-
forcing it but seldom. On this view of it, if it be
an act of favor to command it only twice a-year~
it would be a greater aood to command it but
twice or once during life. Just, then, as we un-
derstand its nature and design, will its frequency
appear a favor or a frown.

It is acknowledged to be a blissful privilege,
and this acknowledgment, whether sincere orfeign-
ed, accords with fact. It was the design of the
Saviour that his disciples should not be deprived
of this joyful festival when they meet in one place
to worship God. It will appear (if it does not
already) to the candid reader of these numbers,
that the New Testament teaches that every time
they met in honor of the resurrection of the Prince
of Life, or, when they assembled in one place, it
was a principal part of their entertainment, in his
liberal house, to eat and drink with him. He
keeps no dry lodgings for the sainta--no empty
house for his friends. He never bade his house
assemble but to eat and drink with him. His
generous and philanthropic heart never sent his
disciples hungry away. He did not assemble
them to weep, and wail, and starve with him. No,
he commands them to rejoice always, and bids
them eat and drink abundantly.

Man is a social animal. As the thirsty hind
pants for the brooks of water, so man pants for
society congenial to his mind. He feels a relish
for the social hearth and the social table; because
the feast of sentimental and congenial minds is
the feast of reason. Man, alone and solitary, is
but half blessed in any circumstances. Alone
and solitary, he is like the owl in the desert, and
pelican in the wilderness. The social feast is the
native offspring of social minds. Savage or civil-
ized, man has his social fire, and his social board.
And shall the christian house and family be al-
ways the poorest and the emptiest under heaven ~
Is the Lord of christians a churl ~ Is he sordidly
selfish ~ Is he parsimoniously poor and niggardly ~
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Tell it not amongst the admirers of anniversaries!
publish it not amongst the frequenters of any hu-
man association! lest the votaries of Ceres rejoice!
lest the sons of Bacchus triumph!

The christian is a man. He has the feelings
of a man. He has a taste for society; but it isthe
society of kindred minds. The religion of Jeslls
Christ is a reEgion for mcn; forrat lanai, for social,
for grateful beings. It has its feasts, and its joys,
and its extacies too. The Lord's house is his ban-
queting place, and the Lord's day is his weekly
festival.

But a sacrament, an annual sacrament, or a
quarterly sacrament, is like the oath of a Ronlan
soldier, from which it derives its name, often ta-
ken with reluctance, and kept with bad faith. It
is as sad as a funeral parade. The knell of the
parish bell that summonses the mourners to the
house of sorrow, and the tocsin that awakes the
recollection of a sacramental morn, arc heard
with equal dismay and aversion. The seldomer
they occur, the better. vVe speak of them as
they appeRr to be; and if they arc not what they
appear to be, they arc mere exhibitions of hypoc-
risy and deceit, and serve no other purpose than
as they creatc a market for silks and calicoes,
and an occasion for the display of beauty and
fashion.

Amongst the crowds of thc thoughtless and
superstitious that frequent them, it is reasonable
to expect to find a few sincere and devout; but
this will not justify their character, else the wor-
shippers of saints and angels might be excused;
for many of the sincere and devout say, Amen!

From the nature and design of the breaking of
bread, we would argue its necessity and impor-
tance as a part of the entertainment of saints in
the social worship of the Lord in their assem blies
for his praise and their com fort. We cannot pros-
ecute the subject farther at present. We have
been preparing the way for opening the Ncw Tes-
tament in our next number, to produce evidence
and authority of a higher order. In the mean
time, let the christian who apprehends the nature~
meaning and design of this institution, say
whether it be probable that it is, or could be an
extraordinary observance, and not an ordinary
part of christian worship in the meeting of saints.

EDITOR.

Notification.

WHEREAS the Rev. Mr. Blackburn, D. D. a
Presbyterian of the town of Louisville, Kentucky,
has declared that he did, in a sermon pronounced
in Frankfort, "sweep from the arena" the senti-
ments and views expressed by me in an address
delivered in the chamber of the Representatives
of the state of Kentucky in November last, and
that in my presence too; (in this point, however,
he is mistaken, as I was in Lexington the time
he spoke on that subject,) this is to inform the
said Rev. Mr. Blackburn, D. D. that I am prepa-
red to defend, illustrate and establish thoso sen-
timents and views before his face, and where he
shall have an equal liberty of opposing all he lias
to say in defence of his views and sentiments, on
the same subject. It will be remembered by
many present at that time in Frankfort, that the
most offensive item in my address and the most
obnoxious to the displeasure of the priesthood,
was, "that it was no part of the revealed design
of the Saviour to employ clergymen, or an order
of men resembling the priesthood, in the diffusion,
spread, or progress of his religion in the worlcJ.
In brief~ that the whole Paido-Haptist priesthood
is an order of men unauthorized by Heaven. They

are neither constituted, commissioned, nor au-
thorized by the Head of the Ch urch to officiate in
anyone of their assumptions."

1would most respectfully inform the Rev. Mr.
DIackhurn, D. D. that 1 fecl ready, as lar as in
me is, to contend for the truth of every senti-
ment advanced on that subject; and am dlBposed,
all things concurring, to meet him any where
within one hundred miles of Louisville, in the
month of Mayor June next, for the discussion
of that proposition. I engage upon his taking
the alfinnativl', to show that the whole frater-
nity of Paido-Baptist elergymcn, divines, or
miuisters, is a human institution, neither com-
manded, appointed, or decreed by God, to offi-
eiatc in the olfiee which they have assumed; that
all their right so to otfieiate is sell-constituted
and bestowed; and is supported merely by a
lmty whose eonsciencl's are, in this respect, crea-
ted and made by those priests that made and
<:reated themselves, and who preaehed the people
luto a deep sense of the reverence due to them as
the Lord's anointed ones.

I would wish to have it distinctly understood
that the whole grounds of debate on this subject
are expressed in the following proposition, viz.-

That the Presbyterian clergy, or any other fra-
ternity of Paido-Baptist clergy, is an order of
men divinely constituted and authorized.

The Doctor and his brethren say that this pro-
position is true as far as respects their denomina-
tion. I am constrained to think, and therefore
say, that it is false.

Now as public discussion, conducted with mod-
eration and good temper, is of all means the best
adapted to elicit inquiry and exhibit truth, I am
eoustrained, /i'om a sense of the high importance
of this question, to propose (should the Doctor
deeline) to meet in conference any minister of the
synod of Kentucky, on this proposition; and
should they all decline calling this matter into
question, I will agree, as far as in my power, to
Illeet any minister of learning and good standing,
of any denomination, who will agree to support
the above proposition or anyone equivalent there-
to, and endeavor to show that it is as false as the
assumptions of the Roman Pontiff.

As the Doctor has boasted that he has already
"swept from the arena" mysentiments and views
on this subject, it gives a peculiar direction to this
invitation to him. My duty requires me to give
him a welcome invitation to do it again in my
presence, and before all who may please to hear
him do it. He shall have evt'ry respt'ct due to
his standing and reputation; and I hereby pledge
myself to submit to any rules of decorum any
three respectable citizens shall appoint, one of
them being chosen by him, another by me, and a
third by these two.

I do not suppose that any intelligent man, or
any friend to free inquiry, will snarl at this pro-
posal. If it be lawful to advance a proposition,
it is lawful to defend it; and if it be lawful to
defend, it is lawful to defend it in the presence
of them who say they can assail it. And if it
be lawful, generous and christian-likt', to attack
the sentiments of those whose views differ from
our own, in their absence, it is surely as chris-
tian-likt', as generous and as lawful, to do so in
their presence. And if the Doctor has done all
he says he has done once, he can more easily do
it a second time-and to much greater advantage.
Few comparatively had the benefit of his ad-
dress on that oceasion: many WOllin have th6
benefit of his views in such a full discussion.
Public feeling, the circull1stanees of the times,
zeal for truth, and a respect to all that is manly,
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proper juuges of their own methods of proeeed-
ing. So these matters were carried in t.he \Vest-
minster Assembly. But the Erastians rescTYed
themselves for the House of Commons, wherc
they were sure to be joined in apposing these
decisions of the assembly by all the patrons of
the Independents. For it mattered not what
was decided by the assembly-it was neither di-
vine nor orthodox untill sanctioned by the par-
liament. The English and Scots commissioners
were very solicitous about the fate of this dogma
of the divines in the House of Commons, and
were determined to carry the point by stratagem.
The scheme was, to carry the question before
the house should be full. "They gayc their
friends notice to be early in their places; but i\Ir.
Glyn, perceiving their intentions, spoke an hour
to the point of jus divinum; and after him J\Ir.
Whitelocke stood up and enlarged upon the same
argument till the house was full; when the ques-
tion being put, it was carried in the negative, and
that the proposition of the assembly should stand
thus, that it is la/(ful and agreeable to the /('ord of
God, that the church be governed by cong-rega-
tional, classical, and synodical assemblies.";;'

Because the House of Commons would not go
the whole lcngth with the Assembly in establish-
ing the jllS divinum of presbytcry, the Scots com-
missioncrs and the high Presbyterians in England
alarmed the citizens with the danger of the church,
and prevailed with the common council to peti-
tion the parliament (November 15) "that the
Presbyterian discipline shall be establishcd as
the discipline of Jesus Christ." But the com-
mons answered with a frown. No: yet discour-
aged, they prevailed with the city ministers to
petition, who, when they came to the house,
were told by the Speaker they" need not wait
for an answer, but go home and look to the
charge of their congregation."

"The Presbyterian ministers, despairing of
Buccess with the Commons, instead of yielding
to the times, resolved to apply to the Housc of
Lords, who received them civilly and promiscli
to take their request into consideration; but no
advances were made for two months, and they
became impatient, and determined to renew
their application; and to give it thc grcater
weight prevailed with the lord mayor and court
of aldermen to join them in presenting an ad-
dress, which they did June IG-" for a spee-dy
scttlement of church government according to
the covenant, and that no toleration might be
given to popery, prelacy, superstition, heresy,
profaneness, or any thing contrary to sound doc-
trine, and that all private assemblies might be
restrained." But it was all in vain. The House
of Lords and the House of Comlllons would not
be moved by their disagreeable importunity.
" However, adds 1\11'. Neal, this laid tbe founda-
tion of those jealousies and misunderstandings
between the city and parliament, wbich in the
end proved the ruin of the Presbyterian cause."

The next and fiercest controversy between the
parliament and the assembly was upon the pow-
er of the keys. But upon this we cannot now
speak particularly.

From the preceding details of facts we Illay easi-
ly discover the spirit of the founders of Presbyte-
rianism, and what sort of times wo would havc
had could they have' obtained their wishcs. But
there was more moderation and benevolence in the
army and the parliament than in all the high-toned
clergy of that day. And yet the parliamcllt was
priest-riddcn down to no ordinary t1egTce of scrvil-
1Iy to the supcrstition of those times. EDITOR.

••Neal's Hibtory, vol. 3. p. ZlJO.

JJ. Restoration of the ~qntient order of Thillgs.
.1\"0. VIJ.

On the Breaking of Bread-l\'o. II.
TIlE apostles were cOlllmissioned by the Lord to

teach the disciples to observe all things he had
commanded them. Now we believe them to
have been faithful to their master, and conse-
quently he gave them to know his will. \Vhatever
the disciples practised in their l1leetings with the
approbation of the apostles, is eq ui\'r.lent to an
apostolic command to us to do the same-. To
suppose the contrary, is to make the half of the
New Testament of non-effect. For it does not
altogether consist of commands, but of approved
precedeP.ts. A posto!ic exam pIe is.i ustl y es-
teemed of equal authority with an apostolic pre-
cept. Hence, say the Baptists, shew us where
PauloI' any apostle sprinkled an infant, and we
,,"ill not ask you for a command to go and do
likc,,"ise. It is no derogation from the authority
for obserying the first day of the \\'eek, to admIt
tbat christians are no where in this volume com-
manded to obseryc it. \Ve are told that the dis-
ciples, with the countenance and presence of the
apostles, met for \\'orship on this Jay. And so
long as we believe they were honest men, and
taught all that was commanded them, so long we
must admit that the Lord commanded it to be so
done. For if they allowed, and by their presence
authorized, the disciple'S to meet religiously on
the first da\", witbout any authority from their
King, there is no confidence to be placed in them
in otber matters. Then it follows that thev insti-
tuted a system of will-worship, and mad~ them-
sel ves lords instead of servants. But the thought
is inadmissible, consequently the order of wor-
ship they gave the churches was givcJ.l them by
their LorJ, ancl their example is Qf tbe same force
with a broaJ precept.

liut we come directly to the ordinance of break-
ing bread, and to open the New Testament on
this sLlhject, we see C\latt. xxvi. :26.) that the
Lord instituted bread and wine on a certain
occasion, as emblematic of his body and of his
blood, and as such, commanded his disciples to
cat and drink them. This was done without
any injunction as to the time when, or the place
where, this was to be afterwards observed. Thus
the four gospels, or the writings of Matthew,
iVlark, and John leave it. At this time the apos-
tles were not fully instructed in the laws of his
kingdom; and so thl'y continued till he ascended
up to his Father and sent them the Holy Spirit.
After Pentecost, and the accession gained that
da,', the apostles proceeded to organize a congre-
gation of disciples, and to set thcm in the order
which the Lord had commanded and taught
them by his Spirit. The historian tells us mi-
nutely that after thoy had baptized and received
into thcir society dHee thousand souls, they contin-
ued steadfastiy in a certain order of worship and
edification. l\ow this congregation was intended
to be a model, and did actually become such to Ju-
dea, Saldarla, and to the uttermost parts of the
CQrth. The question then is, \'ihat order of wor-
ship and of editication did the apostle give to the
tirst congregation they organized'~ This IIIust be
learned from the narrative of the historian who
records what they did. We shall now hear his
testimony, (Acts ii. 4l.) "Then they who had
gladly received his word were baptized, and
about three thousand were that llay added to
them; and they continued steadfastly in the apos-
tles' doctrine, and in the fellowship, and in break-
ing ot' bread, and in prayers." Oth"r things are
recorded of this congregation distinct frum
th03lJ citeJ, such as their having a COlllmulJity
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of goods, and for this purpose selling their pos- Their being baptized when they gladly receiv-
sessions of houses and lands. But these are as ed the word, was not a circumstance, neither was
peculiar to them and as distinct from the institu- their continuing steadfastly in the apostles' doc-
ted order of worship, as was the case of Ananias trine, in fellowship, in breaking of bread, and in
and his wife Sapphira. Their being constantly prayers. This the order of all the congregations
in the Temple is also added as a peculiarity in gathered and organized by the apostles, showl:!.
their history. But it may be correctly inquired, With regard to our present purpose, enough is
How are we to distinguish between those things said on this testimony, when it is distinctly re-
which are as peculiar to them as their vicinity to marked and remembered that the first congrega-
the Temple, and those things which were com- tion organized after Pentecost by the apostles,
mon to them with other christian congregations~ now gifted with the Holy Spirit, CONTINUED AS
This must be determined by a comparison of the STEADFASTLY IN BREAKING OF BREAD as in the apos-
practice of other congregations as recorded by the ties' doctrine, fellowship, or prayers. This is in-
Bame historian, or as found in the letters to the disputably plain from the narrative, and it is all
churches written by the apostles. From these we want to adduce from it at present. It is bad
we see that no other christian congregation held logic to draw more from the premises than what
a community of goods; no other sold their posses- is contained in them; and we can most scriptu-
Bions as a necessary part of christian religion; no rally and logically conclude from these premises,
others met constantly in the Temple. Indeed, that the congregation of disciples in Jerusalem
Luke, from his manner of relating the order of did as steadfastly, and as uniformly in their meet-
worship and means of edification practised by ings, attend on the breaking of bread, as upon
this congregation, evidently distinguishes what any other mean of edification or act of worship.
was essential from what was circumstantial. For It cannot, however, be shown from this passage
after informing us, verses 41 and 42, of the dis- how often that was, nor is it necessary for us to do
tinct parts or acts of their social worship, he adds so in this place. We shall find other evidences
in a separate and detached paragraph the history that will be express to this point. We dismiss
of their peculiarities. "Now," adds he, "all this passage in the mean time, by repeating that
they who believed were together and had all the firsl congregation organized by the apostles
things in common, and they sold their possessions after the ascension of the King, did as steadfastly
and goods," &c. This, too, is separated from attend on the breaking of bread in their religious
the account of their social acts of worship by a meetings, as upon any act of worship or means.
Btatement of other circumstances, such as the of edification.
fear that fell upon every soul, and the many We shall again hear Luke narrating the prae--
wonders and signs which were done by the tice of the disciples at Troas, (.!lets xx. 7.) "And
apostles. From a minute attention to the method on the first day of the week, when the disciples
of the historian, and from an examination of the assembled to break bread, Paul, being about to de-
historical notices of other congregations, it is ea- part on the morrow, discoursed with them, and
By to distinguish between what was their order lengthened out his discourse till midnight." From
of worship and manner of edification from what the manner in which this meeting of the disciples
was circumstantial. And, indeed, their whole at Truas is mentioned by the historian, two things
example is binding on all christians placed in are very obvious: 1st. That it was an established
circumstances similar to those in which they custom or rule for the disciples to meet on the
lived at that time. For though the selling of first day of the week. 2d. That the primary ob-
their possessions is mentioned as a part of the ject of their meeting was to break bread. They
benevolent influences of the christian religion who object to breaking bread on every first day
clearly understuod and cordially embraced, as a of the week when the disciples are assembled,
voluntary act suggested by the circumstances of usually preface their objections by telling us that
the times and of their brethren; yet were a soci- Luke does not say they broke bread every first
ety of christians absolutely so poor that they day; and yet they contend against the Sabbata-
could live in no other way than by the selling of rians that they ought to observe every first day
the possessions of some of the brethren, it would to the Lord in commemoration of his resurrection.
be an indispensable duty to do so, in imitation The Sabbatarians raise the same objection to this
of him who, though he was rich, made b.imself poor, passage when adduced by all professors of chris-
that the poor, though his impoverishing himself, tianity to authorize the weekly observance of the
might be made rich. But still it must be remark- first day. They say that Luke does not tell us
ed that even in Jerusalem at this time the selling that they met for any religious purpose on every
of houses and lands was a voluntary act of such first day. How inconsistent, then, are they who
disciples as were possessors of them, without any make this sentence an express precedent for ob-
command from the apostles to do so. This is serving every first day, when arguing against the
most apparent from the speech of Peter addressed Sabbatarians. and then turn round and tell us
to Ananias and his wife; who seem to have been that it will not prove that they broke bread every
actuated by a false ambition, or love of praise, in first day! If it does not prove the one, it is most
pretending to as high an exhibition of self denial obvious it will not prove the other; for the week~
and brotherly love as some others. Their sin Iyobservance of this day, as a day of the meet-
was not in not selling their property, nor was it ing of the disciples, and the weekly breaking of
in only contributing a part; but it was in lying, bread in those meetings, stand or fall together.
and pretending to give the whole, when only a Hear it again: "And on the first day of the
part was communicated. That they were under week, when the disciples assembled to break
no obligation from any law or command to sell bread." Now all must confess, who regard the
their property, Peter avows in addressing them, meaning of words, that the meeting of the disci-
and for the purpose too of inculpating them more pIes and the brerrking of bread, as ~ar as these
and more: "While it remained," says he, "was words are concerned, are expressed In the same
it not yours~ It was still rrt your own disposal." terms as respects the frequency. If the one were
You might give or withhold without sin. But the fifty-two times in a year, or only once, so was the
lie prov0d their ruin. Thus it is easy to discover other. If they met every first day, they brake
what was essential to their worship and eclifica- bread every first day; and if they did not break
tion from what was circumstantial. Ibread every first day, they did not meet every first
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day. But we argue from the style of Luke, or
from his manner of narrating the fact, that they
did both. If he had said that on a first day the
disciples assem bled to break bread, then I would
admit that both the Sabbatarians and the semi-
Ilnnual or septennial communicants might find
some way of explaining this evidence away.

The definite article is, in the Greek and in
the English tongue, prefixed to stated and fixed
times, and its appearance here is not merely defi-
nitive of one day, but expressive of a staten or fixed
day. This is so in all languages which have a
definite article. Let us illustrate this by a very
parallel and plain case. Suppose some five hun-
dred or a thousand years hence, the annual ob-
servance of the 4th of July should have ceased
for several centuries, and that some person or
persons devoted to the primitive institutions of
this mighty republic, were desirous of seeing
every fourth of July observed as did the fathers
and feunders of the republic, during the hale and
undegenerate days of primitive republican sim-
plicity. Suppose that none of the records of the
first century of this republic had expressly sta-
ted that it was a regular and fixed custom for a
c-ertain class of citizens to pay a particular regard
to every fourth day of July-but that a few inci.
dental expressions in the biography of the lead-
ing men in the republic spake of it as Luke has
done of the meeting at Troas. How would it be
managed 1 For instance, in the life of John Q.
Adams, it is written, A. D. 1823, "And on the
fourth day of July, when the republicans at the
city of Washington met to dine, John Q. Adams
delivered an oration to them." Would not an
American a thousand years hence, in circum-
stances such as have been stated, find in these
words one evidence that it was an established
usage during the first century of this republic to
regard the fourth day of July as aforesaid. He
would tell his opponents to mark that it was not
said that on a fourth of July, as if it were a par-
ticular occurrence, but it was in the fixed mean-
ing of the English language expressive of a fixed
and stated day of peculiar observance. At all
events he could not fail in convincing the most
etupid that the primary intention of that meeting
was to dine. Whatever might be the frequency
or the intention of that dinner, it must be con-
fessed, from the words above cited, that they met
to dine.

Another circumstance that must somewhat
confound the Sabbatarians and the lawless obser-
vers of breakinfT of bread, may be easily gather-
ed from Luke's ~arrative. Paul and his company
arrived at Troas either on the evening of the first
day, or on Monday morning at an early hour; for
he departed on Monday morning, as we term it,
at an early hour; and we are positively told that he
tarried just seven days at Troas. Now had the dis-
ciples been Sabbatarians or observed the seventh
day as a Sabbath, and broke bread on it as the
Sab batarians do, they would not have deferred their
meeting till the first day, and kept Paul and his com-
pany waiting, as he was evident! y in a great haste
at this time. But his tarrying. seven days, and his
early departure on Monday morning, corroborates
the evidence adduced in proof that the first day
of the week was the fixed and stated day for the
disciples to meet for this purpose.

From the 2d of the Acts, then, we learn that
the breaking of bread was a stated part of the
worship of the disciples in their meetings; and
from the 20th we learn that the first day of the
week was the stated time for those meetings; and,
above all, we ought to notice that the most prom-
inent object of their meeting was to break broad.

But this, We hope, will be made still more evident
in our next. EDITOR.

Public Notice.
I, EZRASTILESELI, stated Clerk of the General

Assembly of the Presbyterian Church in the
United States of America, do hereby certify to
all whom it may concern, that said Assembly
having resolved to establish a Western Theological
Seminary, did on the 30th day of rna y last, appoint

Major Gen. ANDREWJACKSON,of Tennessee;
Hon. BENJAMINMILLS, of Paris, KenUlcky.
Hon. JOHN THOMPSON,of Chilicothe, Ohio;
Rev. OBADIAHJENNINGS,of Washington, Pa.
Rev. ANDREW WYLIE, of Washington Col-

lege, in Pa.
to be commissioners of the assembly to examine
carefully the several sites which may be proposed
for the contemplated seminary, as to the health-
iness of the place and regions where these sites
may be found, as to the amount of pecuniary aid
and other property which may be obtained from
the inhabitants of these sites and their vicinity
severally, in establishing the contemplated sem-
inary, and as to all other circumstances and con-
siderations which ought to have influence in deci-
ding on the location of the seminary. These com-
missioners are to report to the board of directors of
the Western Theological Seminary, the proposals
that have been made to them, and their opinion of
the whole subject of the seminary, that the said
board after considering the report of the commis-
SIOners, may recommend to the next general as-
sembly the most suitable place, in their judgment,
for the establishment of the Western Theological
Seminary.

Of these commissioners Gen. Andrew Jackson is
chairman; and they, as well as the directors, are
appointed first to meet at Chilicothe, Ohio, on the
third Friday of July, at 2 o'clock P. M. and sub-
sequently on their own adjournments.

The agents appointed by the assembly to solic-
it and receive donations for the "Vestern Theolog-
ical Seminary, are the Rev. James Hogue, Rev.
David Monfort, of Millville, Hamilton county,
Ohio; Rev. James Culbertson, Rev. Thomas Barr,
of Wooster, Ohio; Rev. William ·Wylie, Rev.
Elisha P. Swift, and Rev. Obadiah Jennings.

This publication is made that due notice of their
appointment may reach the commissioners, direc-
tors, and agents, even should they fail of receiv-
ing the written circular of the subscriber; and
that literary corporations and enterprizing indiv-
iduals in the flourishing western towns, may have
an early opportunity of making proposals to some
one of the commissioners above named concern-
ing the location of the seminary.

Those printers in the Souih and West who
will give this notice a gratuitous insertion in
their papers, will confer a favor on the Presbyte-
rian church.

By order of the General Assembly.
EZRA S. ELI.

WHEN the following Public Notice is read,
it will appear that the General Assembly of 182~
yet possesses in an eminent degree the p;·imitive
evangelical, and apostolic spirit of the first la-
borers in planting christianity in the Roman
empire. How this precious relique escaped the
ravages of Vandalism and the reign of Night,
in the ages of undisturbed superstition, is left to
the conjectures of the reader.

PUBLIC NOTICE.
l, SIMONPETER, an apostle and stated clerk of

the General Assembly of the Presbyterian church
of the Western Roman Ewnire, do hereby cer·• 12
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.11. Restoration of the .I1ncient Order of Things.
No. VIII.

On tbe Breaking of Brend.-No. III.
WE have proposed to make still farther a ppar-

ent that the primary intention of the meeting of
the disciples on the first day of the week, was
to break bread. We concl uded our last essay
on this topic with a notice of Acts xx. 7. "And
on the first day of the week when the disciples
assem bled to break bread." The design of this
meeting, it is evident, was to break bre~ad. But
that this was the design of all their meetings for
worship and edification, or that it was the pri-
mary object of the meetings of the disciples, is
rendered very certain from Paul's first letter to
the Corinthians, chapter xi. The apostle ap-
plauds and censures the church at Corinth with
respect to their observance of the order he insti-
tuted among them. In the second verse he
praises them for retaining the ordinances he de-
livered them, and in the conclusion of this chap-
ter he censures them in strong terms for not
keeping the ordinance of breaking bread as he
delivered it to them. Thev retained in their
meetings the ordinance, but' did abuse it. lIc
specifies thcir abuses of it, and denounces their
practice as worthy of chastisement. But in do-
ing this, he incidentallv informs us that it was
for the purpose of breaking bread they assem-
bled in one place. And the manner in which
he does this is equivalent to an express com-
mand to assemble for the purpose. Indeed
there is no form of speech more determinate in
its meaning or more energetic in its force than
that which he uses, verse 20. It is precisely
the same as the two following examples. A
man assembles laborcrs in his vineyard to culti-
vate it. If e goes out and finds them ei ther idl e
or destroying his vines. If e reproves ami com-
mands them to business by addressing them
thus-" Men, ye did not assemble to cultivate
my vineyard." By the usc of this negative he
makes his command more imperative and their
guilt more apparent. A teacher assembles his
pupils to learn-he comes in and finds them idle
or quarrelling. He addresses them lhus-" Boys,
ye did not assemble to learn." In this forcible
style, he declares the object of their meeting
was to learn, and th us commands and reproves
them in the same words. So Paul addresses the
disciples in Corinth-"\Vhen ye assemble, it is
not to eat the Lord's supper;" or (.71Iaci.:night,)
"But your coming together into one pl •.ce, is
not to cat the Lord's supper," plainly and forci-
bly intimating that this was the design of their
meeting or assembling in one place, cOl1lmand-
ing them to order, and reproving tbem for disor-
der. Now it must be admitted tbat Paul's style
in this passage is exactly simil"r to the two exam-
ples given, and that the exalJ:ples given mean
what we have said of their import; consequent-
ly, by the same rule, Paul's reminds the Corin-
thians, and informs all who ever read the epis-
tle, that when the disciples assembled, or came
together into one place, it was primarily for the
purpose of breaking bread, and in effect most
positively commands the practice. To this it
has been objected that the 26th verse allows the
liberty of dispensing with this ordinance as often
as we please. In the improved tra nslation of
Macknight it reads thus: "'Yherefore, as often
as you eat this bread and drink this Clip, you open-
ly publish the death of the Lord till the timc' he
come." Fither t!\Cse words, or those in the pre-
ceding verso, (" This do, as ofl ell as you drink it,
in remem brance of me,") are said to give us the
liberty of determining when we may break

bread. If so, then the Lord's supper is an anom-
aly in revelation. It is an ordinance which may be
kept once in seven months, or seven years, just
as we please, for, reader, remember, "where
there is no law there is no transgression." But
this application of the words is absurd, and per-
fectly similar to the papists' inference from these
words; for they infer hence that" the cup may
sometimes be omitted, and under this pretence
have refused it altogether to the laity." And
certainly if the phrase," as often as you drink it,"
means that it may be omitted when anyone
pleases, it is good logic for the papists to argue
that it may be omitted altogether by the laity,
provided the priests please to drink it.

But neither the design of the apostle nor his
words in this passage have respect to the fre-
quency, bnt to the manner of observing the in-
stitution. If this is evident, that interpretation
falls to the ground; and that it is evident, re-
quires only to ask the question, What was the
apostle's design in these words1 Most certain-
ly it was to reprove the Corinthians, not for the
frequency nor unfrequeney of t1H,jr attending to
it, but for the manner in which they did it.
N ow as this was the design, and as every writ-
er's or speaker's words are to be interpreted ac-
cording to his design, we are constrained to ad-
mit that the apostle meant no more than that
christians shGuld always, in observing this insti-
tution, observe it in the manner and for the
reasons he assigns.

And last of all, on this passage, let it be re-
membered, that if the phrase, "as oft as," gives
us liberty to observe it seldom, it also gives us
liberty to observe it every day if we please.-
And if it be a privilege, we arc not straitened in
the LUi'd, but in oerselves.

But, say some, "it will become too common
and lose its solemnity." vVeIl, then, the sel-
domer the better. If we observe it only once in
twenty yea!'s, it will be the more uncommon and
solemn. And,o,n the same principle, the seldom-
er \\-e pray the better. \Ve shall pray with more
solemnity if we pray once in twenty years!

But" It is too expensive." I-Iow1 Wherein1
Is not the "earth the Lord's and the fulness
thereoP" It costs us nothing. It is the Lord's
property. He gin's us his goods that we may
enjoy ourselves. 'Ve never saw or read of a
ehureh so poor that could not, without a sacrifice,
furnish the LOi'u's table. To make one" sacra-
ment," requires !rore than to furnish the Lord's ta-
ble three months. I hate this objection most cordi-
ally.-Itis antiehristian-it is mean-it is base.

"It is unfl~shionable." So it is to speak
truth, ami flilfil contracts. So it is to obey God
rather than man. And if you lo\'o the fashion,
be eonsistent-clont associate with the N azar-
enes-hold up the skirts of the high priest, and
go to the temple. But all objections are as light
as straws and as volatile as a feather.

To recapitulate the items adduced in favor of
the ancient order of breaking bread, it was
shewn, as we apprehend-

1. That there is a divinely instituted order of
christian worship, in christian assemblies,

2. That this order of worship is uniformly the
same.

3. That the nature and design of the break-
inlT of bread are such as to make it an essential
pa:~·tof christian worship in christian assemblies.

4. That the first church set in order inJerusa-
lem, cUlltinued as stedfastly in breaking of
bread, as in any other act of social worship or
edification.

5. That the disciples statedly met on the fil'$;tI&.
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day of the week, primarily and emphatically for
this purpose.

6. That the apostle declared it was the design
or the primary Object of the church to assemble
in one place for this purpose, and so commanded
it to the churches he had set in order.

7. That there is no law, rule, reason, or author-
ity for the present manner of observing this
institute quarterly, semi-annually, or at any
other time than weekly.

8. We have considered Mme of the more
prominent objections against the ancient prac-
tice, and are ready to hear any new ones that
can be offered. Upon the whole, it may be said
that we have express precedent and an express
command to assemble in one place on the first
day of the week to break bread. We shall
reserve other evidences and considerations until
some objections are offered by any correspondent
who complies with our conditions. EDITOR.

Christian Union.-No. IlL
NOTHINGcan reconcile the different sects in

religion to relinquish their sectarian names and
creeds for the name of christian and the word of
God, but a clear proof that their names and
creeds are not only unscriptural, but are subver-
sive of the christian character, and in their con-
sequences prevent the world believing in Jesus
Christ. In my two former numbers I have
shown, .in some degree, the truth of these
things, and feel sure that every tender-hearted
christian cannot fail to feel much affected by
the considerations there exhibited.

I promised, in my last number, to give a short
account of the origin of creeds as distinguished
from the word of God ill the gospel. This I do,
the more effectually, to evince the deception
that is practised upon the world and the delusion
under which it labors on this subject.

The first creed of which we are informed, as
distinguished from "the faith which was once
delivered to the saints," is presented to us under
the imposing but false title of "The Apostle'S
Creed," which is so often repeated by the Ro-
man Catholics and the Episcopalians as of divine
origin. Dupin, in his Ecclesiastical History of
the first century, than whom a more correct and
impartial historian has not lived, though of Cath-
olic profession, makes it abundantly evident that
this creed was not composed by the apostles.
Saint Jerome says that the faith of the creed was
an apostolic tradition, and was not written on
paper by the apostles. "The fathers of the
thJ;Ce first ages," Dupin observes, "disputing
with heretics, do not pretend to say that the
creed was composed by the apostles, but that
the doctrine comprised in the creed is that of the
apostles." " \Ve find," he farther remarks, "in
the second and third ages of the church as many
creeds as authors, and the same author sets the
creed down after a different manner in several
places of his works, which plainly shows that
there was not then any creed that was reputed
to be the apostles, nor even any reputed or
established form of faith except that which was
written in the word of God. St. Jerome exhib-
its two different creeds, and Tertullian made use
of three different creeds in three several places;
all of which creeds are different from the Vul-
gate." So much for the origin of the first creed,
which is rung upon all the changes so often
every Sabbath by Catholics and Episcopalians
as apostolic.

The next one which we shall notice, and
which is the most distingui~hed instance of
creed making in history, is the Nicene Creed,

which was made by and under the authority of
Constantine the Great, in the year 325, and was
established as the constitution and test of the
true Catholic church, and the divine measure of
all orthodoxy.

The history of this creed is the following.
There were in the church of Alexandria, in
Egypt, two pastors, one named Alexander, and
the other Ari us. Alexander, on a certain occa-
sion, affirmed in reference to the Trinity, that
there was "an unity in Trinity, and partic-
ularly that the Son was co-eternal, and co-
substantial, and of the same dignity with the
Father." Arius objected to the language, and
urged that" If the Father begat the Son, he who
was begotten must have a beginning of his ex-
istence as Son; and from hence, said he, it is
manifest that there was a time when the Son
was not," &c. This difference in speculation
between these two men, neither of whom seems to
have attended to the scriptural statements on the
subject, involved all christendom in a flame and
set bishops against bishops, who set the people to~
gether by the ears, and gave occasion, as Lou-
ates in his church history observes, to the hea-
then to ridicule the christian religion upon their
public theatres. Julian, the nephew of Constan-
tine, who, by reason of these disputes, renounced
christianity and returned to Paganism, used to call
into his presence the boxers on each side of the con-
troversy, to abuse each other for his amusement.

The dispute between Alexander and Arius
occasioned Constantine to call his CEcumenical
Council-the council of the whole world, as it
was called, to settle the orthodoxy on the sub-
ject, who decreed as follows:-"We believe in
one God, the Father Almighty, maker of all
things, visi ble and invisi ble; and in one Lord,
Jesus Christ, the Son of God, the only begot-
ten, begotten of the Father, that is, of the sub-
stance of the Father, God of God, Light of
Light, true God of true God, begotten, not made,
consubstantial with the Father," &c. This
was the established creed, or the iron bedstead
by which every man was to be measured, and
to be lopped or stretched as he might be too
long or too short, according to its dimensions.
vVith its erection was forged" the infernal in-
struments of torture and death for effecting uni-
formity in religion," which were put into the
hands of the clergy by civil authority. This
occurred in A. D. 325, and was the first regular
establishment of christianity by civil authority,
and has been perpetuated down to the present
time in the old world. At that time Constan-
tine, though unbaptized, assumed the title of
Universal Bishop. With this creed, and the
power of punishing heretics, was exhibited the
full revelation of the Man of Sin, and with it
was established the kingdom of the clergy. See
Jones' History of the Church, vol. 1. It was at
this time, as Dupin remarks, that" bishops met
together with liberty, being supported by the au-
thority of princes, and made abundance of rules
concerning the ordinances of the church. Pre-
vious to this the discipline was plain and simple,
and the church had no other splendor to recom-
mend it but what the holiness of the manners of
the lives of the christians gave it."

Had the poor worms of the dust, Alexander
and Arius and Athanasius, been let alone to
enjoy their speculations, with a moderate atten-
tion to the word of God, their differences of opin-
ion would either have done no harm, would have
been healed, or would have died with them.

Jones, in his history, remarks, that" the effects
of this <reneral council were to lay the foundation

o 19
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and, perhaps, with the pen, too, expressed every
idea in the extract, and yet never acknowledged
Mr. Locke as our tutor in any instance. Yet,
strange as it may appear, we are perfectly inno-
cent of the crime. For, until a few days ago,
we had never seen or read one sentence in this
work. In preparing for the edition of the New
Testament, among other words lately received,
this of the justly celebrated Locke came into
our hands. It is the 3d edition, published in
London, 1733, nearly a century ago. This great
layman, commentator, and philosopher, to whom
all the British empire and all America are in-
debted for his essays on Toleration, on the Hu-
man Understanding, and on other accounts, did,
in our judgment, and in that of the great Dr.
Pierce, and many others, make the best effort
towards understanding the apostolic epistles ev-
er made since the great apostacy took place.
But he was a layman, else he should have been
better known and more universally read as a
commentator. His praise as a philosopher is
commensurate with the English tongue-and,
indeed, with modern Europe; but his character
as a biblical critic is not so well known, because
he had never been consecrated. We publish
this extract on account of its intrinsic impor-
tance, and to show that some of those views
which are said to be peculiarly our own, were
entertained a hundred years ago, and concur in
showing the necessity of the translation of the
New Testament which we are about to pubiish.

ED. C. B.

Extract from the Preface to Locke's Paraphrase
and Notes on Four of Paul's Epistles.

"To THESE we may subjoin two external causes
that ha ve made no small increase of the native
and original difficulties that keep us from an
easy and assured discovery of St. Paul's sense,
in many parts of his epistles, and those are-

"First. The dividing of them into chapters
and verses, as we have done; whereby they are
so chopped and minced, and, as they are printed,
stand so broken and divided, that not only the
common people take the verses usually for dis-
tinct aphorisms, but even men of more advanced
knowledge, in reading them, lose very much of
the strength and force of the coherence, and the
light that depends on it. Our minds are so weak
and narrow, that they have need of all the helps
and assistances that can be procured, to lay be-
fore them undisturbedly the thread and coher-
ence of any discourse; by which alone they are
truly improved, and led into the genuine sense
of the author. 'Vhen the eye is constantly dis-
turbed with loose sentences, that, by their stand-
ing and separation, appcar as so many distinct
fragments, the mind will have much ado to take
in, and carryon in its memory, a uniform discourse
of dependent reasonings; especially having fi-om
the cradle been used to wrong impressions con-
cerning them, and constantly accustomed to hear
them quoted as distinct sentences, without any
limitation or explication of their precise mean-
ing from the place they stand in, and the relation
they bear t·owhat goes before or follows. These
divisions also have given occasion to the reading
these epistles by parcels and in scraps, which
has farther confirmed the evil arising from such
partitions. And I douht not but everyone will
confess it to be a very unlikely way to come to
the understanding of any other letters, to read
them piecemeal, a bit Lochty, and another scrap
tomorrow, and so on by broken intervals; especi-
ally if the pause and cessation should be llIade
as the chapters the apostle's epistles arc divided

into, to end sometimes in the middle of a sen-
tence. It cannot therefore be wondered at, that
that should be permitted to be done to Holy
Writ, which would visibly disturb the sense and
hinder the u,ld('rst~nding of any other book
whatever. . If Tully'S epistles were so piinted,
and so used, I ask whcthcr they would not be
much harder to be understood, less e-asy and lesB
pleasant to be read by much than now they are 1

"How plain soever this abuse is, and what
prejudice soever it does to the understanding of
the sacred scripture, yet if a bible was printed
as it should be, and as the several parts of it
were writ, in continued discourses where the
argument is continued, I doubt not but the sev-
eral parties would complain of it as an innova-
tion and a dangerous change in the publishing
those holy books. And, indeed, those who are
for maintaining their opinions, and the systems
of parties by sound of words, with a neglect of
the true sense of scripture, would have reason to
make and foment the outcry. They would most
of them be immediately disarmed of their great
magazine of artillery wherewith they defend
themselves, and fall upon others. If the Holy
Scripture were but laid before the eyes of chris-
tians in its due connexion and consistency, it
would not then be so easy to snatch out a few
words, as if they were separate from the rest, to
serve a purpose to which they do not at all be-
long, and with which they have nothing to do.
But as the matter now stands, he that has a mind
to it may, at a cheap rate, be a notable champion
for the truth; that is, for the doctrines of the
sect that chance or interest has cast him into.
He need but be furnished with verses of sacred
scripture, containing words and expressions that
are but flexible (as all general, obscure, and
doubtful ones are) and his system that has ap-
propriated them to the orthodoxy of his church,
makes them immediately strong and irrefragable
arguments for his opinion. This is the benefit
of loose sentences and scripture crum bled into
verses, which quickly turn into independent
aphorisms. But if the quotation in the verse
produced were considered as a part of a continu-
ed, coherent discourse, and so its sense were
limited by the tenor of the context, most of these
forward and warm disputants would be quite
stripped of those which they doubt not now to
call spiri tual weapons; and they would have of-
ten nothing to say that would not shew their
weakncss and manifestly fly in their faces. I
crave leave to set down a saying of the learned
and judicious Mr. Selden :-' In interpreting the
scripture,' says he, 'many do as if a man should
see one have ten pounds, which he reckoned by
I, 2, 3, 4, 5, 6,7,8,9, 10, meaning 4 was but four
units, and 5 five units, &c. and that he had in all
but ten pounds. The other tha t sees him, takes
not the figures together, as he does, but picks
here and there; and thereupon reports that he
had five pounds in one bag, and six pounds in
another bag, and nine pounds in another bag,
&c. when as, in truth, he has but ten pounds in
all. So we pick out a text here and there to
make it serve our turn; whereas, if we take it
all together, and consider what went before and
what followed, we find it meant no such thing.' "

.fl Restoration of the .flncient Order of Things.
No. IX.

On the Breaking of Bread.-No. IV.
I DO not aim at prolixity, but at brevity, in dis-

cussing the various topics which are necessary to
be introduced into this work. We are not de-
sirous to shew how much may be said on this o~

~4.
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any other subject, but to shew how little is ne-
cessary to establish the truth, and to say much
in a few words. We shall not, then, dwell any
longer on the scriptural authority for the weekly
breaking of bread; but for the sake of those
who am startled at what they call innovation,
we shall adduce a few historical facts and inci-
dents. We lay no stress IIpon what is no better
than the traditions of the church, or upon the
testimony of those called the prirnitive fathers,
in settling any part of christian worship or chris-
tian obedience. Yet, when the scriptures are
explicit upon any topic which is lost sight of in
modern times, it is both gratifyinrr and useful to
know how the practice has been laid aside and
other customs been substituted in its room.-
There is, too, a corroborating influcnce in au-
thentic history, which, while it does not author-
ize any thing as of divine authority, it confirms
the conviction of our duty in things divinely es-
tablished, by observing how they were observed
and how they were laid aside.

All antiquity concurs in evincing that for the
three first centuries all the churches broke bread
once a weak. Pliny, in his Epistles, book 10th;
Justin Martyr, in his Second Apology for the
Christians; and Tertullian, De Ora. p. 135, tes-
tify that it was the universal practice in all the
weekly assemblies of the brethren, after they
had prayed and sang praises-" then bread and
wine being brought to the clllef brother, he takes
it and offers praise and thanksgiving to the Fa-
ther, in the name of the Son and the Holy :::;pirit.
After prayer and thanksgiving the whole assem-
bly says, Amen. 'Yhen thanksgiving is ended
by the chief guide, and the consent of the whole
people, the deacons (as we call them) give to
everyone present part of the bread and wine,
over which thanks are given."

The weekly communion was preserved in the
Greek church till the seventh century; and, by
one of their canons, "such as neglected three
weeks together were excommunicated."-Ers-
kine'$ Dislertations, p. 271.

In the fourth century, when all things began
to be changed by baptized Pagans, the practice
began to decline. Some of the councils in the
western part of the Roman empire, by their can-
ons, strove to keep it up. The council held at
Illiberis in Spain, A. D. 3'24, decreed that" no
offerings should be received from such as did not
receive the Lord's Supper."-CounciL I1Li.canon
~8.

The council at Antioch, A. D. 341, decreed
that" all who came to church, and heard the
scriptures read, but afterwards joined not in
prayer, and receiving the sacrament, should be
cast out of the church till such time as they
gave public proof of their repentance."-Coun-
cil .!lnt. canon 2,

All these canons were unable to keep a carnal
crowd of professors in a practice for which they
had no spiritual taste; and, indeed, it was likely
to get out of use al together. To prevent this,
the council of Agatha, in Languedoc, A. D.
506, decreed "that none should be esteemed
good christians who did not comrnunicate at least
three times a y~r-at Christll1a"s, Easter, and
Whitsunday." Coun . .!lgatha, canon 18. This
soon became the standard of a good christian,
and it was judged presumptuous to commune
oftener.

Things went on in this way for more than six
hundred years, until they got tired of even lhree
communications in one year; and the infamous
lrJuncil of Lateran, w'hich decreed auricular
c<lnfession and transubstantiation, decreed that

"an annual communion at Easter was suffi-
cient." This association of the "sacrament"
with Easter, and the mechanical devotion of the
ignorant at this s8ason, greatly contributed to
the worship of the Host. Bingharn's Ori. B. 15.
c. 9. Thus the breaking of bread in simplicity
and godly sincerity once a week, degenerated
into a pompous sacrament once a year at Easter.

At the Reformation this subject was but
slightly investigated by the reformers. Some of
them, however, paid some attention to it. Even
Calvin, in his Ins. lib. 4. chap. 17. 46. says:-
"And truly this custom, which enjoins commu-
nicating once a year, is a most evident contriv-
ancc of the Devil, by whose instrumentality
soever it may have been determined."

And ao'ain, (Ins. lib. 6. chap. xviii. sec 46.) he
says:-"OIt ought to have been far otherwise.
Every week, at least, the table of the Lord
should have been spread for christian assemblies,
and the promises declared, by which, in par-
taking of it, we might be spiritually fed."

l\Iartin Chemnitz, vVitsius, Calderwood, and
others of the reformers and controversialists,
concur with Calvin; and, indeed, almost every
commentator on the New Testament, concurs
with the Presbyterian Henry in these remarks
on Acts xx. 7. "In the primitive times it was
the custom of many churches to receive the
Lord's Supper every Lord's day."

The Belgic reformed church, in 1581, appoint-
ed the supper to be received every other month.
The reformed churches of France, after saying
that they had been too remiss in observing the
supper but four times a year, advise a greater
frequency. The church of Scotland began with
four sacraments in a year; but someo of her min-
isters got up to twelve times. Thus things stood
till the close of the last century.

Since the commencement of the present cen-
tury, many congregations in England, Scotland,
Ireland, and some in the United States and Can-
ada, both Independents and Baptists, have at-
tended upon the supper every Lord's day, and
the practice is every day gaining ground.

These historical notices may be of some use
to those who are ever and anon crying out Inno-
vation! Innovation! But we advocate the prin-
ciple and the practice on apostolic grounds alone.
Blesset! is that servant who, knowing his mas-
ter's will, does it with expedition and delight.

Those who would wish to see an able refuta-
tion of the Presbyterian mode of observing the
sacrament, and a defence of weekly comm union,
would do well to read Dr. John Mason's Letters
on frequent Communion, who is himself a high-
toned Presbyterian, and, consequently, his re-
marks will be 1110re regarded by his brethren
than mine. EDITOR.

Paraphrase on Rorn. VIII. 7-25.-By Request.
The proposition which the apostle has in de-

sign to enforce, is that contained in the last
claUS8 of verse 17. viz. "If we believing Jews
and Gentiles suffer, without apostacy, the bodily
afflictions incident to our obeying the Lord, as
he suffered the afflictions attendant on his h umi-
liation, we shall be glorified with him at the re-
surrection" of the just, at which time we shall
be fully revealed as the adopted sons of God."

For my part, says Panl, I do not esteem the
afflictions of our bodies in the present life as
worthy to be compared with the glory that shall
be exhibited in us at the resurrection of our bo-
dies from the grave. For such is the transcend-
ant glory to be revealed in us, that the earnest

25
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As men spoke before they wrote, and as intel-

ligence respecting L:cts is reported before it can
be written, the ear is the first medium through
which test~lI1o:1Y reaches the &jiirit of luan.
Conscqu:cnlly our conviction, or as,urunce of
things repoltcJ, com,nonly cellied fui!lt, "comes
by hearing," or by the car. Through this win-
dow of the ear the spirit of man sees inC(HlpUra-
bly more oiJjects and ,:c'luires ir;ca!cubLJly IIlUre
information than bv the other four windows or
avenues of information.

Reading what is written is a sort of hearing by
the eye. If the assurance of thiilgS unseen be
acquired from reading, it derogates nothing from
the rational and biblical truth, that" faith comes
by hearing;" for writing is a suhstitute for
speaking, and reading is but a substitute for
hearing. I would not s!-'end time in illustrating
a matter so plain, were it not, that some of the
priests, in order to enhance their services, have
boasted that faith comes by hearing, and not by
reading. By hearing litem too, rather than by
reading Paul-!.J«

But as the eye of man would be of no use to
him if there was no sun or no light, so the facul-
ty or power of beiieving testimuny would be of
no consequence if there was no testimony to be
believed. And althotgh he lllay have testimony
concerning things present and visiblr, which is
of much importance in the present life; yet, if
the exercise and use of this faculty is to be con-
fined to human testimony respecting present ob-
jects, still he is completely in the dar\; as respects
the unseen and future world, and but little elevat-
ed above a bne, a beaver, or an elephant. Now
of the unseen and future world he can have no
human testimony, properly so called; for no man
has returned from the unseen worid and testified
any thing about it; and if we h:lVe no testimony
from God concerning the unseen and future
state, the faculty of believing is of no more con-
sequence than the seuse of seeing, as regards the
worid of spiri ts.

And if, upon the hypothesis of the truth of
"natural theology," a man could arrive at the
knowledge of tllO being, and of SOilie of the
perfections of God, yet still every thing con-
cerning his will, and the future destinies of man,
is unknown and unknowable. But the Bible is
to man the sun and light of the 1V0rld of spirits,
or of the unseen and future state. The testi-
mony of God is addressed to, ailLl litted for, this
faculty of believing, with which he hqs endowed
man, and of which he cannot be divested so long
as he is ration'11, except by his own dcpravity-
as by an abanduned course a man may destroy,
or sear his own conscience until it is past feeiing,
so he may abuse his faculty of bclieving, so far
as to believe a lie and reject the truth.

But in making a Bible, the author of it has
indirectly giveu us some of the best lessons in
the world upon this fandt)' of believing. By
attaching to it, and stamping upon it, and work-
ing into it certain evidences of its origin, he has
taught us what a being like man rcynircs, in
order to giving full credence to testimony, hu-
man or di vine. In adapting tbis book to fallen
men, he has shown us what this faculty of be-
lieving now is, and not what it once was. And
he has given so much of this sort of evidence as
to render every man inexcusable who continues
in unbelief.

To conclude this item, we would add, that by
our reasoning faculties we are to try and deter-

•." God (says the Catechism of tbis meridian) maketh
tlJe reading, hut especially the preallbUli of lbi worll, llD
'~ual melina of salvatioD,"

2B

mine whether the book called the Bible came
from heaven or from men; and having deter-
mined that God is its author, we are then to
receive its instructions ar;d implicitly to follow
them. It is, t!Jen, in the second place, the in-
aliena ble right of all laymen to examine the
s:lcred writings for themselves, and to exercise
this faculty with which God has endowed them,
and not to believe what the church believes, nor
how the church believes, because the church
believes it; but to judge and act for, and from
themselves. A BEREAN.

.11.Resloration of the .I1.ncient Order of ThiTJ,gs.
No. X.

Tbe Fellowship.
H KOINQN"IA, koinonia, translated fellowship,

communion, communication, contribution, and
distribution, occurs frequently in the apostolic
writings. King James' translators have ren.dered
this word by all those terms. A few specImens
shall he given. It is translated by them fellow-
ship, .I1.cls ii. 4'2. "They continued steadfastly
in the fellowship." 1 CrJr.i. 9. "The fellowship
of his Son, Jesus Christ." 2 Cor. vi. 14. "What
fellowship has light with darkness." Gal. ii. 9.
" The righ t hand of fellowship." Philip. iii. to.
"The fellowship of his sufferings." 1 John
i. 3. "Fellowship with the Father." 2 Cor.
viii. 4. "The fellowship of the ministering to
the saints."

They have sometimes translated it by the
word communion, I Cor. x. 16. "The communion
of his blood.-" The communion of his b5)dy."
2 Cor. xiii. 14. "The communion of the Holy
Spirit."

They have also used the term communicate or
cO:llmnnication, Heb. xiii. 16. "To communi-
cate," or" Of the communication be not forget-
fu!, for with such sacrifices God is well pleased."

Where it evidently means alms giving in other
places, thev have chosen the term distribution,
2 Cor. ix. IJ. "For your liberal distribution to
them, and to all."

They have also selectpd the term contribution
as an appropriate translation, Rom. xv. 26. "F?r
it has pleased them of Macedonra and Achala.
to make a certain contribution for the poor saints
at Jerusalem."

It is most evident, from the above specimen!!,
that the term KOINCNIA imports a joint participa-
tion in giving or receivinO'; and that a great deal
depends on the selection

O

of an English term, in
any particular passage, to give a particular turn
to the meaning of that passage. For instance,
"The ricrht hand of contribution" would be a.
very t1nc~uth and unintelligible phrase. "The
contribution of the Holy Spirit," would not be
" much better." Again, had they used the word
contribution when the sense required it, it would
have greatl v aided the English reader. For
example-.I1.cts ii. 4'2. "They continued stead-
fastly in the apostles' doctrine, in the breaking
of bread, in the contribution, and in prayers," is
quite as appropria te and inteIJigi ble, and there is
no reason which would justify their rendering
Rom. xv. 26 as they have done, that would not
equally justify their havincr rendered .I1.cls ii. 42.
as we have done. In Rom. xv. the context
obliged them to selel"t the word contribution, and
this is the reason why they should have chosen
the same term in .I1.cls ii. 42. The term fellow-
ship is too vague in this passage, and, indeed,
altogether improper: for the Jerusalem congre.
gation had fellowship in breaking bread, and in
prayers, as well as in contributing; and as th~
historian COAtrlldistinguishes the koirwniQ:., {or
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"fellowship," as they have it) from prayer and
breaking bread, it is evident he did not simply
mean either communion or fellowship as a dis-
tinct part of the christian practice or of their
social worship.

Thompson has chosen the word community.
This, though better than the term fellowship, IS

too vague, and does not coincide with thc con-
text, for the community of goods which existed
in this congregation is afterwards mcntioned by
the histo,ian apart from what he has tuld us in
the 42d verse-There can be no objection made
to the term con:ribution, eithcr as an appropriate
meaning of the term KOIN~~NIA, or as being suita-
ble in this passage, which would require an elabo-
rate refutation, and we shall, therefure, unhesita-
tingly adopt it as though king James' translators
had given it here as they have elsewhere.

As christians, in their individual and social
capacity, are frequently exhorted by the apostles
to contribute to the wants of the poor, to dis-
tribute to the necessities of the saints: as the
·congregation at Jerusalem continued steadfastly
in this institution; and as other congregations
elsewhere were commended for these accepta ble
sacrifices, it is easy to see and feel that it is
incumbent on all christians as they have ability,
and as circumstances require, to fullow thcir
example in this benevolent institution of him
who became poor that the poor might be made
rich by him.

That every christian congregation should ful-
low the examples of those which were set in or-
der lq the apostles, is, I trust, a proposition
whicb few of those who love the founder of the
christian institution, will question. And that the
apostles did give orders to the congregations in
Galatia and to the Corinthians to make a weekly
contribution for the poor saints, is a matter that
cannot be disputed, see 1 Cor. xvi. 1. That the
christian congregations did then keep a treasury
fur those contributions, is, I conceiv<', evident
from the original of I Cot. xvi. 1, which M ac-
knight correctly renders in the following words:
-"On the first day of every week let each of
you lay somewhat by itself, according as he may
have prospered, putting it into the treasury, that
when I c'ome there may be then no collections."

Some who profess to follow the institutions of
Jesus Christ, as found in the New Testament,
do not feel it incum bent on them to mak c a
weekly contribution for the poor, and urge in
their justification, among other excuses, the two
following: 1st. "In these united ~tates we have
no poor;" and, in the second place', " [t was on-
ly to some churches, and with reference to some
exio-encies, that those InjunctIons were pubhsh-
ed.~' The Saviour said, "The poor you have
always with you;" but it seems we have lived
to see the day when this is not true, in the bou nds
of the New'W orld. "But," says another, "the
poor clergy exact from us all we can contribute,
and all the cents which our mourning bags every
week collect, are los, in this vast abyss! !"-
"Two wrongs will not make onc right!"

That some churches, on some particularocca-
sions, were peculiarly called upon to contribute
every week for one dcfinite object, is no doubt
true, and that similar contingencies may require
similar exertions now as formerly, is eq ually true.
But still this does not say that it is only 011 such
occasions that the charities of christians must be
kept awake, and that they may slumber at all
other times. Nor uoes it prove that it is no part
of the christ,ian religion to make constant pro-
vision for the poor. 'I his would be to contradict
the letter and spirit of-almost all the Now Tcs-

tament. For, in truth, God never did institute
a religion on earth t}fat did not look with the
kindest aspect towards the poor-which did not
em brace, as its best good works, acts of human-
ity anu eompa~sion: In the da:: of judgment, the
wor:l.s particularized as of highest emir:nce, and
most conspicuOL:s virtue, are not, You have built
llJtuing-houses-you have founded colleges, and
pndowed profcssorshi ps-you have educated poor
pious youths, and made them priests-you gavo
your parsons goou livings; but, You visited the
sick, you waited on the prisoner, you fed the
h1lno-rl", you clothed the naked christian.

B~t"some excuse themselves by shewing their
zeal for sound doctnne. "We," say they,", "do
not build cclleo-es nor give fat livings to prIests."
No, indeed, y~u neither contribute to rich nor
poor; you do not give to things sacred, or pro-
fane; you eomm unieate not to the things of God,
nor the things of men. You keep all to your-
selves. Your dear wives and children engross
all your charities. Yes, indeed, .you are sound
in faith, and orthodox in opinion. But your
good works are not registered in the book of
God's remembrance, anu there will be none of
them read in the day of rewards.

But this is not my design. The contribution,
the weekly contrihution-the distribution to the
poor saints, we contend is a part of the religion
of Jesus Christ. Do not be startled at thIS use
of the term religion. vVe have the authority of
an apostle for it. James says, "Pure and unde-
filed religion in tIle presence of God, even the
Father, is this-viz. to visit (and relieve) the or-
phans and widows in their afHictions, and to
keep unspotted by the vices of the world."-
There is a sauijice with which God is well plea&-
ed, even now, whcn yictil1ls bleed no more.-
James has told it here, and Paul reminded the
Hebrew christians of it. And when anyone
undertakes to show that our present circum-
slances forbiu our attending to a weekly contri-
bution for the poor, whether in the congregation
or out of it, we shall undertake to show that
either we ourselves are proper objects of chris-
tian charity, or we are placed in circumstances
which deprive us of that reward mentioned in
MR'tthew ~xv. Anu if there is need for privat6
and individual acls of charity, there is more
need fur a systematic and social preparation for,
and exhibition of, congregational contributions.
But let it bc remembered, that it is always "ac-
cepted according to what a man has, and not ac-
cording to what he has nOl."

I shall close these remarks with an extract
from one of the best fragments of antiq uity yet
extant, whi.:h was first published when christians
were under the persecutions of Pagan Rome.
lt is from an apology of one of the first bishops,
which being addressed to a Roman emperor,
shows the order of the christian church before it
was greatly corrupted. It is equally interesting
as respects the weckly breaking of bread and
the weekly contribution. Justin Martyr's Sec-
ond Apology, page 96-"On Sunday all christians
in the eity or country meet together, because this
is the day of our Lord's resurrection, and then
we read the writings of the prophets and apos-
tles. This being done, the president makes an
oration to the assembly, to exhort them to imi-
tate, and do the things they heard. Then we
all join in prayer, and after that we celebrate
the Supper. Then they that are able and wil-
ling give what they think fit; and what is thull
collected is laid up in the hands of the president,
who distributes it to orphans and widows, and
other christians as their wants Iequire."
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Would to Heaven that all the congreO"ations

in these United States approximated a~ n~arly to
the ancient order of things, as uiu those in be-
half Ill' whom Justin Martyr addressed the Ro-
man emperor, not more than fifty years after the
death of John the apostle! EDITOR.

Communication.
Bishop .fl. Campbell-

DEAR Sm,-Lv reading your" Christian Bap-
tist" of October last, on "Christian Union, No.
.3," my attention was particularly arrcsteu and
drawn to a few statempnts on the uoctrine of
the" Son of God." The author, after having
given us the history of the dispute between Al-
exander and Arius, and the unhappy result of
that dispute, proceeds to state one of the most
uncharitable sentiments I ever sa w or hearu.
This appears to me the more stra nge, as p:'o-
ceeding from the pen of one professing such lib-
beral principles, and so ably auvocatir:g the
doctrine of christian union. I am heanily sorry
that this, and a few other remarks of the writer,
ever found a place in your pag!'s. The sellti-
ments to which I allude arc as follows:-

"It is impossible for those who entertain a re-
verential regard for the Great God, not to be
struck with the pr!'sumption of sinful, ignorant,
erring mortals, who wouiu dare to invc';lig,ltc a
subject of such awful import as the modus of
the divine existence, and who woulu presume to
go farther in the discovcry of God, than he has
revealed himself." Have not the presbyterians
-have not the regular baptists-have not most
()f the different sects-have they not" uared to
investigatc the malus of the divine existence?"
Have they not" presumed to go further into the
discovery of Gou than he hus revealed himselP"
Most certainly it is acknowledgcu. For they
assert in their creeds, that "God exists in three
persons, the Father, t:)on, and Holy Ghust; that
the Father is of none, neither begotten nor pro-
ceeding; the Slln is etema lIv begutten of tho
Father, and the Holy Gho~t eternaJly proceeuing
from the Father anu the Son." This is not merL-
ly an attempt to investigate, but to explain the
modus of uivine existence. This is cenainlv
going further into" the discovery of God, than he
has revealed himself." Hut for this must they
all be considered as having no reverential regard
for God? If they hau, they would not durc-
they woulu not presllme to do it! J'\ay, more;
they would be struck to sce another dare or pre-
sume to do it. The attempt to im'estigate the
modus of di\·ine existence, and to go beyond re-
velation, I cordially disapprobate; but feel un-
willing to proscribe all who have dared it. Your
writer tells us, that" in the westcrn sLltes a very
unprofitable contruversy bas cxisted on this sub-
ject. If men could be contont with thc scripturc
statements of the nature and ehoraclL'r of Christ,
and could reali:lc thc filct that he was worship-
ped as God by inspireu apustles anu christians,
for which they slJtfereu death, and which was,
indeed, the first cause of their persecution, it
would end all controversy, and we should soon
see a union of sentiinent. vVithout the agree-
ment that Christ is really an object of wurship,
anu is of course divine, t[lere can ncver be chris-
tian union between them."

And is this, sir, thc end of all yom labors to
destroy authoritiltive cr,eds anu eonf,·ssions, anu
unite christians on the broau, unerring b:tse of
the bible? Must we adopt this writer's creed,
an authoritative creed too? for, without it," there
can never be chri~tiall union?" Permit me) sir,

to take a view of this creed, and make a fe\v
strictures on it."

1. Men must be content with the scripture
statements of the nature and character of Christ.

2. They must realize the fact that he was wor~
shipped as God by inspired apostles and christians.

3. That the apostles anu christians for wor~
shipping Christ as God, suffered death.

4. That their worshipping him as God was
the first cause of their persecution.

5. That believing these things would end all
controversy, and prod uce union of sentiment.

6. That, without the agreement that Christ is
really an object of worship, anu is of course di-
vinp, there can never be christian union.

.I1rticle 1. Men must be content with the scrip-
tural statements of the nature and character of
Christ.

'Yith this I agree; but your writer has, in the
following articles, fixed the doctrine of his nature
and character, oS being God and divine; and
this in the supreme sense; for, on the same page,
he says, "the worship of Christ always supposes
and includes his godhead, in which the eternal,
original, and essential dignity of his person eon~
sists." He also informs us on the same page,
that this divine person, this person of eternal, ori-
ginal, and essential dignity, called the Logos,
was made flesh, or conceived in the Virgin Mary,
and therefnre called the Son of God, by which
naille he was never called, till born uf Mary.
Now, sir, who can subscribe this article? Uni-
tarians of every class reject it. Trinitarians
will never receive it, for they never will admit
the soul revolting, the heart chilling idea of the
God supreme being conceived and born of a
woman. Can men, thinking men, with the bible
in their hands, be content with your wtiter's
statement of "the nature and character of
Christ~" Impossible! "It is presuming to go
further in the discovery of God than he has re-
v·ealcd himsclf."

~qrt. 2. They must realize the fact that he
(Christ) was worshipped as God by inspired apos-
tles and christians.

Th is, though stated as a fact, we think, needs
proof; and until this can be brought from the
bible, we humbly deny it as a fact. We admit
that he was worshipped by inspired apostles and
christians, not as the only true God, but as the
Son of the only true and living God.-Him, who
was obedient to the death of the cross, has God
highly exalted, anu given a name above every
name, that e\'ery knee should bow, of things in
heaven, in earth, and under the earth, and every
tongue con fe,s him Lord, to the glory of God the
Father. Phil. ii. 6. Here is an object of wor-
sbip, and one, too, worshipped not only by in-
~:pir("(l apostles and christians, hut alsu by all in
heaven. Can any une believe that this was the
only true anu livir;g God? I think not. Again,
in He/:. i. 5. 6. To him that loved us, and
washed us from our sins in his own bloou, and
has made us kings and priests to God, and
his Father, to him be glury and dominion forever
alld ever. Amen. Here Christ is evidently an
object of worship; anu it is equally evident that
this object is not the only true God. Again,
Rev. v. 9. And they sang a new song, saying,
You are worthy to take the book and loose the
seals thereof; fllr you were slain and have redeem-
eu liS to God by your bluou, out of every kindred,
and tongue, and nation; and have made us to
our God kings and priests. v. 12. Worthy is the
Lamb that was slain, to receive power, and
riches, and wisdom, and strength, and honor,
and glory, and blessing. v. 12. Blessing, glory,
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