Disciples of Christ Historical Society

Digital Commons @ Disciples History

Discipliana - Archival Issues

1975

Discipliana Vol-35-Nos-1-4-1975
Roland K. Huff

Marvin D. Williams Jr

Follow this and additional works at: https://digitalcommons.discipleshistory.org/discipliana

b Part of the Christian Denominations and Sects Commons, History of Religion Commons, Religious

Thought, Theology and Philosophy of Religion Commons, and the United States History Commons



October 9, 1910 the New York Times re-
ported a talk given by Dr. Wesley Ketchum
who had asked Edgar Cayce when under hyp-
nosis to explain the source of the information
which comes through him. This is what he-
Cayce-said:

Edgar Cayce's mind is amenable to sug-
gestion, the same as all other subcon-
scious minds, but in addition thereto it
has the power to interpret to the objec-
tive mind of others what it acquires from
the subconscious mind of other individ-
uals of the same kind. The subconscious
mind forgets nothing. The conscious
mind receives the impression from with-
out and transfers all thought to the
subconscious, where it remains even
though the conscious be destroyed. The
subconscious mind of Edgar Cayce is in
direct communication with all other sub-
conscious minds, and is capable of inter-
preting through his objective mind and
imparting impressions received to other
objective minds, gathering in this way all
knowledge possessedby millions of other
subconscious minds.
One thinks here of Carl Jung's concept of the
collective unconscious. Therefore, only as one
begins to study the immense amount of data
now on record from the Cayce readings can he
begin to appreciate the uniqueness of the infor-

mation given.

More than 15,000 readings were given
throughout  Cayce's life in behalf of troubled
people to help solve medical, religious, and
corporate problems.  The majority of these
readings were stenographically recorded. Where
case histories have been secured on physical
readings these have proven to be accurate
diagnosis of illness and cures for people he had
never seen; there were baffling and absolutely
accurate clairvoyant descriptions of individuals
and scenes hundreds (and in some cases)
thousands of niiles away; there were explana-
tions of dreams submitted or merely alluded to
by persons writing to him; there was religious
counsel given to many of the foregoing and
others including helpful understanding insights
to thousands of Scriptural passages; and there
were countless references predicting future
events in the lives of both individuals and the

nation. One recent scholarly article about
Cayce pictures him as a twentieth century
prophet similar to Jeremiah. 13

Harmon Bro refers to the misuse of the
term "seer" characterized by sooth-sayer, magi-
cian, shaman, fortune-teller, medium, etc. It is
a technical term
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used 1n the discipline of the ihistory of
religions to that ideal-type of figure
who serves his fellows in a religious
vocation largely by one meansonly: by
interpreting the nature, will and works of
the divine to individuals by counseling
them on their preferred problems through
regularly received ecstatic insights imme-
diately or "intuitively" perceived.

Says Bro, "seership such as Cayce's apparently
exemplifies cognition which is genuinely extra-
ordinary and in some important senses 'revela-
tion' of the numinous in human experience." 14
To study such information and the individual,
a humble, highly respected teacher in the
Disciples of Christ religious movement, is a
challenging opportunity for scholars today.

When offered a new job at Potters book
store in Bowling Green, Kentucky, Edgar Cayce
accepted immediately and moved there in
1901. Later he opened a photographic studio
of his own. He joined the Christian Church
and its Christian Endeavor group. He lost his
speech again but regained it with Layne's help.
Layne also began to use Cayce's strange power
to aid his "patients" back in Hopkinsville.
Soon after Cayce's marriage to Gertrude Evans
in June, 1903 by Harry Smith, Christian Church
minister at Hopkinsville, Layne, visiting one
Sunday at Bowling Green, let out Cayce's
secret of putting himself asleep to get the
mysterious guidance so beneficial to others.

It was not long before the medical fraternity
stopped Mr. Layne's practice of using Cayce's
unconscious state of mind to benefit others,
but Cayce again lost his voice immediately.
Thi~time he asked John Blackburn, a physician,
to "conduct a reading." He did, in the same
manner as Layne had done before, and the
instruction to increase the blood flow to his
head and neck was not dissimilar from what is
known today as biofeedback.  Cayce's voice
returned and there began a series of experi-
ments that astounded both Blackburn and his
colleagues.  Meanwhile, notoriety stemming
from Layne's experiments, had been unpleas-
ant, and, said Cayce, "l was questioned by the
board of the church of which | was a member.
A professor in the Bowling Green university,
Mr. Dickey, (who was later president of the
school) came to my defence-as he had obtained
readings for his wife, daughter and himself,
through Dr. Blackburn's experiments and | was
exonerated." 15 The reason for examining him
ostensibly was that he taught a Sunday School



class, and the church officers were uncertain
whether such a man should be permitted to
continue.

Cayce was retained as a church member, but
he was uncomfortable. Medical experiments
were generally successful but he refused to
cooperate further when during one reading,
skeptical doctors jabbed various objects into
his flesh to test him. He had not felt them,
but upon awakening and learning of what
they had done, it infuriated him that they were
interested only in the physical results and were
little concerned about the spiritual insights
which were also being given. Thus, he began
to concentrate on photography but a fire
destroyed his studio in 1906 and by 1909 he
was broke. In reflecting upon what had
happened he concluded that the hidden power
within him had been used for predictions
about wheat futures and horse races for a
short period of time and he felt he had
abused his gift. He returned to Hopkinsville
where he rested for several months. His
religious training began to manifest itself again,
and he took up Bible study and prayed about
the whole business. 16

Moving to Gadsden, Alabama he became
associated with a photographer by the name of
Hardin. Staying at the Hardin home he again

Edgar Cayce

found spiritual company with, as he described
them, “the most devout Christian people
it has ever been my pleasure to know.” Brief
periods of employment in Anniston and Mont-
gomery, Alabama, were augmented by a return
to Hopkinsville where Dr. Wesley Ketchum
conducted the successful reading which ex-
plained Cayce’s extraordinary power of per-
ception. Later he lectured about Cayce and his
strange power which ultimately became the
basis of a paper presented to the American
Society of Clinical Research in Boston. Wide-
spread publicity followed and Cayce became
famous. Since he did not charge for readings,
he had not wanted to fool anyone but to be
used as a channel of service benefiting his
fellowman. He tried to start a hospital in
Nortonville, Kentucky in 1911 to speed these
benefits to people, but his associates were
trying to get him to-make money.'? A trip
to Chicago brought unfavorable publicity, so,
late in the year he moved to Selma, Alabama.
Here, after a shaky start, he succeeded not only
as a photographer but in providing help through
the readings to people with a variety of prob-
lems. He also became a member of.the Chris-
tian Church. He was elected deacon, March
10, 1912.18 The church directory of 1914-
1915 listed 213 resident members including
Deacon Edgar Cayce.'® In a sentimental
poem entitled “Our Church” by Grace K.
MacDonald, which first appeared in The Ala-
bama Christian, March 1919, references are
made to various pillars of the church, and
among them is this statement,

Brother Cayce, our photographer manz
Registers smiles for the congregation. 0

During his Selma years Cayce was again influ-
ential in the Sunday School.

It was called “The Seven Class.”2! It
published a little paper called The Sevenette
instituted to “further the cause of Christianity
and give publicity to the work of the Master in
all of its branches especially in the Sunday
School department.” It intended to appeal to
the young man but also to improve the effi-
ciency and enrollment of every class. “Our
greatest aim is to show man his true relation-
ship to God. In so doing we claim that charac-
ter will be builded, morality improved, and vice
subdued.” 22

On November 15, 1912, the State Conven-
tion of Christian Churches was held in Selma,
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Alabama. Serving as its teacher at that time,
Cayce led his boys in demonstrating a model,
organized class and how it functioned23He was
the sponsor of the Christian Endeavor group
and had the first group of Junior Christian
Endeavor experts as they were called which
was a special study course for early teen
agers. 24 In 1917 Edgar Cayce is listed as
President of Class Number 7 and Robert C.
Butler as the teacher25 There is no explana-
tion as to why Cayce was not teaching that
year but he was still an influential layman. Bro
reports a Sunday School Superintendent in
Selma “who had a sister mentally ill, took
readings which were followed until the girl
recovered, and a lad in Cayce’s Sunday School
class, who, like many after him, got readings
each year for himself and each member of his
family. 26

From his own contacts with the Cayce
family, Harmon H. Bro intimates that Edgar
was called to Washington, D.C. to give in-
formation to President Woodrow Wilson osten-
sibly concerning the peace program known as
“the fourteen points.” There is no way to
verify this information inasmuch as the iden-
tity of all those seeking Cayce’s assistance on
any kind of a problem are listed by a code
number so as to protect the confidentiality of
the counseling relationship. But it was about
the same time Cayce’s clairvoyance was accu-
rately describing movements and events which
transpired in world affairs through an exper-
iment in this direction for members of his
Sunday School class. Also, a cousin of Wilson’s
was one of his closest friends in Selma.27

It may seem even stranger that one who was
so highly thought of as Edgar Cayce should
for a period of three years begin to use his
unusual powers to speculate for oil. However,
his purpose was to find a source of income so
that he could build a hospital. Again, he felt
that he was unable to aid others fast enough
by himself and a hospital would begin to
benefit more people if it would use the infor-
mation coming through the readings. Unfor-
tunately, when he left Selma in 1920 with
David Kahn, a well-to-do Jewish friend, it
proved too costly to speculate, and the three
years were fruitless. Everytime his efforts
were used to advance himself or to make money
the effects were adverse. Returning to Selma
in 1923 Cayce was soon back as teacher of the
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Seven Class and sponsor of the Christian
Endeavor. No one had been successful with
those groups since he had left.

Later in the year a man by the name of
Arthur Lammers from Dayton, Ohio, proposed
that Cayce come to Dayton and give readings
to examine some of the psychical and deeper
spiritual implications of life.  This suited
Cayce, but after the first two readings given on
October 10, 1923, he found they introduced in
meticulus detail the subject of reincarnation, a
matter which Cayce at first thought included
transmigration of souls but which actually
involved only the return of souls into human
form. It so shook him up that he walked the
streets of Dayton without a coat throughout
the night because the idea seemed to oppose
much he had learned from the Bible and the
Christian Church and had in turn taught in his
classes. Yet further readings threw additional
light on Scriptural passages which made room
for the concept without destroying other tradi-
tional beliefs of his Christian Church faith.
Writing to a member of the Christian Church
in 1942 he explained that reincarnation had
appeared in the readings but not from his
studying about any theory of eastern religions.
Yet he was persuaded “the BOOK teaches
same, or should I say, better understood if such
a theory is accepted at least.”28

Cayce brought his family and his newly
acquired secretary, Miss Gladys Davis, a sister
of one of the members of his Christian Endeavor
group in Selma to Dayton, and was soon giving
readings for his sponsor, Lammers. Readings
for others too were now giving details of
souls having incarnated previously in human
lives in addition to other startling information,
and although continuing to study the Bible
with great care, Cayce was convinced of their
authenticity. The major difference he found
was that whereas many had once thought of
his work as a gift of God, some now thought
it was of the devil. Others shied away from
what they once considered divine guidance. Pub-
licity fell off and only doctors who knew and
used the advice before this period stuck with
him and others did so reluctantly.2®

One of the readings suggested that Virginia
Beach was the place for him and his family to
live and do their work. They would not con-
centrate on the new life readings, as they were
called, but he would find a better geographical



and social climate in which he could devote
full time to assisting others physically, men-
tally, and spiritually. The move was made
September 16, 1925.

Cayce joined the Presbyterian Church in
Virginia Beach because no congregation of the
Disciples was there. Soon he was teaching a
large adult Sunday School class. Money given
by people wanting help from all parts of the
country began to come with requests. Well-
to-do individuals began to encourage him in his
dream of a hospital which was built and dedi-
cated in 1928 as was the formation of Atlantic
University in 1930. Both had to close in 1931
due to the depression which had been foreseen
in readings but ignored. It is an accurate
measure of the man Cayce to observe that there
were limits to his abilities.3% One of the Chris-
tian Church ministers he held in great esteem
was Dan P. Taylor, minister of the Selma
Christian congregation from Nov. 12, 1912,31
until July 1930 when Taylor was granted a
leave of absence due to ill health. Brother and
Mrs. Taylor then went to Clairmont Springs,
Alabama for rest and then to Virginia Beach,
Virginia at the invitation of their “big-hearted
friends, Mr. and Mrs. Edgar Cayce.” They
had the best of care in “both medicine and
osteopathy,” and while it is assumed Mr.
Taylor was a patient in the Cayce hospital, he
nevertheless passed away October 1, 1930. 32
Edgar Cayce was no infallible.

After the failure of the hospital and the
University, the Association for Research and
Enlightenment was formed to continue the
studies of the Cayce information with specific
warnings from the readings that it should not
become a cult or an ism or sectarian in any
way. Cayce continued to give readings and was
studied by many investigators. Thomas Sugrue
came and gathered material for a biography
during late 1939, 1940, and 1941. Harmon
H. Bro observed Cayce at work daily for nine
months in 1943 and 1944. At the time of
Cayce’s death at age 67 on January 3, 1945,
he was receiving letters pleading for help at a
rate of 400-500 per day. He had literally
worked himself to death against the advice of
the same mysterious source of information
which had proved so helpful to others.

Funeral services were conducted at the
residence Friday, January 5 (which he had
predicted on January 1 would be the day
of his “healing”) by the Rev. Joseph B. Clower,
Jr., former pastor of the local Presbyterian
Church and in Cayce’s native town of Hopkins-
ville, Kentucky on Monday morning, January
8th, by the Rev. Monroe G. Schuster, pastor
of the First Christian Church.33 A Mr. Tate
wrote to Edgar Cayce’s secretary about the
latter and said among other things,

The service was simple but beautiful,
for even though the minister was not
personally acquainted with Mr. Edgar
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nor knew much about his work, he
seemed to sense his privilege of attending
to the last rites of one who loved God
and was loved by God in turn. It was a
big help for those of us who really
understood that Mr. Edgar had only
passed through a door and out of sight
for a time, that his greater mission was
ahead of him. | thanked the minister
and meant it. . .34

Three months later Gertrude died on Easter
Sunday at sunrise. She, who never moved her
membership from the Hopkinsville Christian
Church, was buried nearby there. She had
conducted most of the readings in her husband’s
later life and no doubt felt that her own con-
tribution to mankind was completed. One
of the two sons, Hugh Lynn, who has been at
the forefront of the A.R.E. since its inception,
has spoken at several state and International
Conventions of the Christian Church (Disciples
of Christ) and to some of its local congregations.
He is today an elder in the Presbyterian
Church at Virginia Beach, and serves as the
Associations’ President. His brother, Edgar
Evans Cayce serves as President of the Edgar
Cayce Foundation. Research into the findings
from the readings is now being done by
medical, chiropractic, and osteopathic divisions.
A staff of ninety-six is employed to handle
the inquiries, memberships, publications, and
other work of the Association. Study groups
have been formed both in the United States
and abroad to examine the spiritual teachings;
most of them meet in homes, a few meet in
churches of various denominations. It seems
appropriate also to propose in-depth studies of
the spiritual truths by those who have been in
the Disciples of Christ and allied religious
groups. At the very least they should not be
ignored or lightly dismissed by historians.

Edgar Cayce was at home most of his life in
the Christian Church. A letter of his to one
of those he tried to help (2697) dated March
25th, 1942, tells of his having met a young
lady on a street car in Texas some years before.
She had overheard two men calling him
“Cayce”. Says he,

Finally, the young lady turned to me
and said, “Beg pardon, but how do you
spell your name?’’ When | said, ‘‘Cayce”
she said, “Are you a member of the

",

Campbellite Church?""—"'yes’'—'‘are you a

Democrat?’’—"yes’’—"well, shake,” as she
offered her hand. "I am a Cayce
also.” So it is in meeting one vitally

interested in the Christian Church. There
is a closeness that [sic] doesn’t come
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from anything else that | am aware of,
unless as above.

The correspondent had commented about sev-
eral men identified with the religious reforma-
tion in Tennessee and Kentucky. But Cayce
said little about them while crediting Dwight
L. Moody for influencing him the most and in
encouraging him to start the Sunday School
class that he said

has had a bit to do with foreign missions.
Dr. William Hardy was a member of that
class, the first medical Missionary to
Tibet. He is still there, or so | hear,
as well as two that went to China.
Another to Hawaii and to So. Africa
and interesting fact the class | try and
teach now is supporting a native Mis-
sionary in Africa who works under the
young man, Mr. Taylor, who was in the
class of mine in 1898, has been in the
Congo many vyears, he is also of the
Christian Church.35

Cayce believed in the oneness of the true
Church. He believed in the authenticity of
the Old Catholic Church which existed the first
few centuries before Roman Catholicism. His
restoration concept, however, was not the
institutional form, although he always believed
the day would come when all Christians would
be united but a restoration of the oneness of
the soul with God. The true Church was the
expression of the Christ in the heart of the
believer, and this expression was fulfilled in
loving service to one’s fellowman. When one
seeking his help asked “What future develop-
ment can he have in the Campbellite Church
for the best interest of his spiritual develop-
ment?” Cayce’s advice was “not as a Campbel-
lite Church, but AS one walking close with Jesus
the Christ, often.” 36 He further stated, “Be
assured I have nothing to sell nor ‘any theory
that I wish to have others subscribe to for I am,
I believe, like Paul, I am determined to
know nothing among you but Jesus the Christ
and him crugified.”37 Cayce often encouraged
an inquirer to attend the Church in which he or
she had been trained; to one inquirer in par-
ticular, after giving such counsel, he added,
“pbut don’t get the idea that you have the
whole cheese.” 38 In essence, then, there was
a universalism found in Cayce’s information
and teachings or at least a wide reception to
all believers much as was found in the Christian
Association of Washington, Pennsylvania under
Thomas Campbell, and not unlike the Christian
unity beliefs of Barton W. Stone. Cayce
encouraged people to go to church, and he



insisted that his own studies were not in
basic conflict with the first Christian teach-
ings, but if individuals could not accept the
ideas which came through him, then by all
means they should stay with the tenets of
their own faith.39

There is much in the readings on prayer
and meditation. Prayer he defined simply as
man speaking to God whereas meditation is
God speaking to man. He felt that if someone
sought his aid in healing of body, mind or
soul or all three, he or she should spend the
time in silence if not in prayer during the
hour the reading for the individual was to be
given. In 1914 son Hugh Lynn Cayce was
badly burned about the eyes by exploding
flash powder in his father’s studio. After
medical help proved inadequate, a reading was
taken to see if information could be obtained
which would heal the damaged eyes. Thirty
people were gathered to observe the reading
many of them members of the Christian
Church in Selma. Sugrue reports that while
Edgar went to sleep, they prayed. The informa-
tion which followed suggested a new therapy
which was immediately applied and the boy’s
eyes began to heal. 40 Cayce always felt that
prayer should not be a means of telling God
what to do so much as the individual getting in
tune with the Infinite. The study of prayer
and meditation is a discipline which appears
necessary if an individual is to become at one
with God.

There are more than 10,000 Biblical ref-
erences in the readings now preserved at
Virginia Beach. To one man who was quite
critical of the Jewish-Christian tradition, Cayce
wrote that truth grows in the consciousness of
individuals as they are capable of applying it
in their lives. He accepted what he called the
Jewish Bible that we have. “I don’t accept it
without question. Honest seeking, I believe,
should be the privilege and the right of every
man. I believe that is what the man Jesus
taught.”41

Thus, in reporting on efforts to understand
Scripture, he said he believed there were five
things to observe: “Of whom He speaks, to
whom He speaks, how, when and where. That
is good, but remember ‘The Lord thy God is
one.” He is no respector of persons. He is the
same yesterday, today and forever. So He is
also speaking to us.” 42 In a real sense, there-
fore, Cayce could agree with the familiar

slogan of the Campbell tradition, “Where the
Bible speaks we speak; where it is silent we are
silent.” But he would insist on seeing not the
literal statements in every case but understand-
ing the intent of the author and the context of
the material as did Alexander Campbell. Much
of the writing he felt is allegorical, metaphorical,
and symbolic and only as one tries to under-
stand its nature as intended by the writer do
we get the proper message for today.

Cayce’s series of readings on the Book of
Revelation offer a commentary quite different

(Continued on next page)
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EDGAR CAYCE

(Continued from page 23)

from the standard works if anyone really has a
clear picture of this apocalyptic book. Not
even a summary here will do justice but it is
vastly different form most extant works. It
was Cayce’s view on the Scriptures, however,
that there are too many controversies which
have been started needlessly within religious
movements about Biblical.details, and used as
excuses for dodging personal responsibility.43
He believed in the divine inspiration of the
authors but felt that those within the historic
church were partly to blame for not transcrib-
ing some portions of the Biblical records
accurately. What was more important to him
is that the individual applies what he already
knows.

A cursory examination of the Cayce read-
ings and correspondence does not do justice
to the tremendous volume of ideas and con-
cepts which poured through this simple and
humble man. With this fountain of informa-
tion Cayce becomes something of a Biblical
scholar in his own way, namely that of provid-
ing new information which will now be left
to Bible scholars to check and to verify or
discredit with any other records now extant.

Here, then, is the saga of an extraordinary
individual. There was never any effort to
perpetrate fraud or deceit. There were no
darkened rooms, incantations, or shenanigans
when he laid down and put himself to sleep.
He warned against spiritualism and dabbling
in the occult. He believed that the power
which spoke through him was one all men once
had, then lost, but may regain again. He made
no effort to hide anything, and the scholarly
way in which he had stenographic records
made of the information coming through him
makes available to members of the groups within
this religious movement and all others a wealth
of data which will not be easily exhausted.
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Like a Lion: Daniel Sommer’s Seventy Years:
of Preaching. By Matthew C. Morrison.
Murfreesboro, Tennessee: Dehoff Publica-

tions, 1975. 180 pages. $3.95.
Reviewed by Steve Wolfgang™*

Daniel Sommer was an intriguing figure in
the history of the Christian Churches and the
Churches of Christ, especially with reference
to the separation of these two groups. His life
(1850-1940) spanned the crucial “middle pe-
riod”of the Restoration Movement.

Born in 1850 near
Baltimore, Sommer was
baptized in 1869 and
immediatley  entered
Bethany College, where
he remained until 1872.
He preached in Balti-
more (1872-74), Kelton,
Pennsylvania  (1874-
1880), Reynoldsburg,
Martel and Richwood,
Ohio (1880-1894), and
finally settled in In-
dianapolis, where he
lived until his death in
1940. In 1886, he became editor of the Ameri-
can Christian Review, which had earlier been
an influential conservative journal under Ben-

LIKE A LIOW

Matthew C. Morrison

*Mr. Wolfgang, a Ph.D. candidate at Vander-
bilt University, assumed duties as minister of
the Expressway Church of Christ in Louisville,
June 1. He has recently completed a M.A.
thesis at Butler University on Daniel Sommer.

jamin Franklin, whom Sommer revered and
consciously imitated. From that time forward,
Sommer was prominently involved in the sepa-
ration of the Christian Church and Churches of
Christ. In 1889, at Sand Creek, near Shelby-
ville, Illinois, he read the “Address and Decla-
ration,” probably the first public formal recog-
nition of the splintering of the movement. In
1908 he moderated for W. W. Otey in his
debate with J. B. Briney in Louisville.

Interestingly, in his last years Sommer
became involved with F. D. Kershner, C. C.
Morrison, and Peter Ainslie in an aborted
attempt to unify the movement. Failing this,
Sommer turned his attention to healing the
wounds among the Churches of Christ which
differed over the establishment and existence of
educational institutions. A thorough study of
Sommer’s life, therefore, could be of great
value in comprehending the division of the
Restoration Movement and the origins of the
Churches of Christ. Unfortunately, this book
does not fulfill that promise.

Dr. Morrison, who now teaches in the
speech education department of the University
of Georgia, received his Ph.D. in Rhetoric and
Public Address from Indiana University in
1972. Like a Lion is an almost completely
verbatim reproduction of his dissertation. Itis
unfortunate that Dr. Morrison did not see fit to
utilize the ensuing three years to revise and
polish his work—if nothing more, at least to
remove the “dissertationese” and smooth out
choppy places in the narrative.

Morrison has used a number of approaches
in examining Sommer’s speech characteristics
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as they can be seen in four major cases: the
Sand Creek address, and Sommer’s debates with
Robert H. Miller (German Baptist, 1889), B. F.
Rhodes (on colleges controlled by members of
Churches of Christ, 1907) and J. N. Cowan
(on classes, women teachers, rebaptism, and
pacifism, 1926). Quoting speech authorities
from Cicero to the present, he presents a good
technical analysis of Sommer’s preaching style
and content. In fact, readers may be put off by,
or become lost in, a morass of technical
details while yearning for answers to more fun-
damental questions. His use of form letter
interviews (one of which has supplied the
author with his title, p. 144). with those who
as children and adolescents heard Sommer
speak yields an occasional rewarding vignette,
but in the final analysis, this approach is satis-
factory only in answering a rather narrow set of
technical questions in rhetorical strategy. If
Sommer was as pedestrian a speaker and as
shallow a thinker as Morrison would have us to
believe, how then did he become influential
enough to emerge as a spokesman for a sig-
nificant minority of the movement? These
kinds of questions are left unanswered or
ignored.

More seriously, the work suffers from a
lack of focus as the author attempts to turn
speech analysis first into biography and then
into historical analysis. It becomes apparent
that he has left his area of competency as he
attempts to relate Sommer’s life and work to
the Restoration and then to American social
thought generally. His work becomes another
addition to the genre of speech dissertations
which attempt to masquerade as historical
studies, using extremely narrow research bases
upon which to make sweeping historical gen-
eralizations. The most obvious example is his
naive acceptance of the secondary source stereo-
type in that Disciples were unaffected by and
involved in the “social gospel”” emphasis of the
late nineteenth century.

Perhaps one of Sommer’s most significant
contributions was his perceptive understanding
of the sociological roots of the division in
which he participated. (These roots, as well as
the myriad of other social forces with an
enormous impact on the movement, have been
the subject of the superb work of David Edwin
Harrell, Jr.). Sommer was not only a partici-
pant, but he understood as an observer what
was transpiring around him, and in addition
lived long enough to see the division in histori-
cal perspective. To understand Sommer’s
insight is to comprehend more fully the proc-
esses/ and forces culminating in the splin-
tering of the Restoration Movement. Mor-
rison (himself a product of the same sort of
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social evolution in education, affluence, and
sophistication which has taken place among
Churches of Christ since World War II) fails to
deal adequately (indeed, at all) with this most
important aspect of Sommer’s career and preach-
ing. Moreover, the significant decade (1930-
1940) of Sommer’s “unity efforts’ are almost
entirely overlooked.

In short, while this is a good published
report of research on the debates and speech
techniques of its subject, it is not a definitive
biography of Daniel Sommer, which remains
to be written.

LATE BULLETIN

The Disciples of Christ Historical Society
Dinner, Tuesday, August 19, 5:00 p.m.
will be held in the Mission Room of the
General Assembly Convention Center in
Austin, Texas. Tickets may be pur-
chased at the registration ticket windows
or at the Historical Society exhibit booth
for $6.25.

J. B. Logsdon Family Memorial Fund
Established

Dr. and Mrs. Harold F. Kaufman of Missis-
sippi State, Mississippi have presented a gift of
$1,000 to the Disciples of Christ Historical
Foundation establishing a named fund in mem-
ory of the J. B. Logsdon family of Brookfield,
Missouri.

Mrs. Kaufman’s mother, Mrs. Mary N. Cook,
was one of four daughters of Mr. and Mrs. J. B.
Logsdon. The Logsdon family were outstanding
members of the Rothville, Missouri Christian
Church until its close. They entertained many
young ministers in their home and by precept
and example helped to develop Christian charac-
ter in the young people of the community.
The daughters—Olive, Mabel, and Virgie did
much to help organize and strengthen the
University Christian Church in Starkville, Mis-
sissippi, where the Kaufmans are now members.

The Logsdon family prized their Disciple
heritage. It was a vital part of their lives.
How appropriate for this memorial fund to be
established in their honor for the advancement
of the work of the Historical Society.



FORREST F. REED

(Continued from back cover)

regional, and national manifestations. He was a
charter member of Woodmont Christian Church
in Nashville and served there as an elder. In
1957 he was elected president of the Christian
Church in Tennessee and served on its board of
directors. Mr. Reed was also elected chairman
of the board of directors of the Disciples
Divinity House of Vanderbilt University Divini-
ty School. He served on the board of directors

of Unified Promotions and was its vice-chairman.

Forrest F. Reed founded the Tennessee
Book Company and was its president for
thirty years until his retirement in 1965.
Born in Itawamba County, Mississippi, at
“Reedsville” near Fulton in 1897, he taught
school for one full term in Prentiss County,
Mississippi, but went to work for the Arkansas
School Book Depository in Little Rock in

1918. He considered becoming a lawyer, at-
tending night law school at Andrew Jackson
University in Nashville and received an LL.B.
degree. Instead, Forrest F. Reed devoted
over a half century to the book business as a
wholesale bookseller. After selling for whole-
sale book companies in Little Rock and Okla-
homa City, Mr. Reed moved to Nashville in
1930 to organize the Tennessee Book Com-
pany. During his successful career, the Com-
pany became the distributor of all textbooks
in the state.

Mr. Reed was married to Katherine Ruth
Mueller of Oklahoma City in 1925, who sur-
vives him. They had two children, Dr. John
M. Reed, Sacramento, California and Mrs. N.
Thomas Collins, Franklin, Tennessee. Three
brothers survive: Murray O. Reed, Little

Rock; Fred W. Reed, Wichita; and Marvin T.
Reed, Arlington, Virginia.

Robert L. Schafer photo

A photo portrait of Howard E. Short has been presented to the Disciples of Christ Historical Society by a
group of his former students at Lexington Theological Seminary where he was professor of church history from
1947 to 1958. Shown here viewing the portrait are Risley P. Lawrence, Society treasurer, and his wife,

Elizabeth.

Dr. Short, former editor of The Christian from 1958 to 1973 is a Historical Society trustee and former vice-
chairman of the Board. He is the author of Doctrine and Thought of the Disciples of Christ wWhich has had

seventeen printings since 1951.
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