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-seen that on both sides of the Atlantic we
were "perfectly joined together in the same
mind and in the same judgment."

The brethren had their New Testaments
- some of them in the original - open and
in use as I spoke. It was proposed by some
of the brethren that I should speak again at
night. "No!" said Bro. King, "The time
tonight has been divided between several
speakers, and we cannot give it all to one.”

I could not, however, have remained, but
dined with Bro. King - in company with
Bro. Apperson, who afterwards came to this
country and was very kindly and hospitably
entertained. | was struck by the great
simplicity and excellence of the repast. No
extra trouble had been taken; no elaborate
provision made; little cooking was needed
to set before a stranger a perfect Christian
meal, characterized at once by neatness and

healthful abundance. A cordial welcome
seasoned everything.
In due time we made our way to

Nottingham. From that city came the first
person who had accepted our plea for a
return to original Christianity that from
England | had met with. This was a Mr.
Oldcastle, who in the year 1828 delivered
a course of very interesting lectures on
Astronomy in Nashville. His name was not
known to the brethren liVing in 1851.

Bro. Wallis met us at the station and
conveyed wus in a carriage to his home,
where we were most kindly treated. We
spent Saturday in looking over part of the
City, & amongst other things witnessed the
effect produced on the working classes by
want of employment. A large number of
men were passing thro' the street singing
hymn tunes, and received donations from
such as heard them. Bro. Wallis handed
them money.

On Lord's Day morning we repaired to
the Chapel and found it well filled. Many had
come for the first time to enquire, as the
Athenians did, "what these things meant."
A hymn was well sung, and prayer was
offered by Brother Greenwell. After another
hymn | was requested to address the
audience. The passage selected was Matt. 10,
and the question examined: "What does the
Son of Man require of those who would be
his disciples?”

| noticed, just in front & not more than
ten feet from me, alady somewhat advanced
in years, sitting on the right hand of a rather
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youngish-looking man. Their conduct was
incomprehensible.  While all others listened
with the most respectful attention, they -
especially the latter - threw their faces into

the most ludicrous distortions. As children
shew their contempt for each other by
"making mouths,” these  Christian
philanthropists  attempted to awe or to
embarrass me by their grimaces. Not.
imagining, however, that all this was
intentional - since | could not suppose it

possible that religious people would in this
outre was try to be ‘“entertaining to
strangers" - 1took no notice of their insane
rudeness, but went on astho' they were not
there.

The discourse being ended, Bro. Wallis
arose to attend to the breaking of bread.
Some unaccountable trepidation might have
been observed in his manner, and it became
apparent very soon that he anticipated what
followed. The young man said, "Bro. Wallis!
Before you proceed, |wish to ask the person
that has spoken some questions.”

"You cannot .ask them now, Bro. Lee”
said Bro. Wallis. "You know that no
question can be asked in public that has not
beforehand been laid before the elders of
the congregation.”

"I know that,” said Lee, "but this is a
matter involVing truth and righteousness
and | must ask them.”

"You must wait then till the worship has
ended,” replied Bro. Wallis.

"No! I shall not do that; | want to know
beforehand if this person is a man-stealer;
and if not, whether he sympathizes with
such asare; and if neither, if he hires from
either. "

| sat still, observing the mortification of
Bro. Wallis and others, & not knowing
whereto the thing would grow. One after
another arose, said a few words expressive
of regret that the hospitalities of a Christian

community had been so contemned, and'
when Lee retorted that Bro. Wallis was
responsible for the men he introduced into

the pulpit, I saw, I thought, some desire to
oust Bro. W. from the oversight. Of course
| said at once: "Brethren, | might possibly
answer those questions, but I shall not do
it. These are matters over which you have
no jurisdiction and about which no one here
has aright to interrogate me, or any of your
visitors.For the sake of others that may come
after me, | will not countenance such a



precedent,” and sat down.4

Lee arose and remarked, “Well, if he can
answer those questions and will not, there
must be something wrong. I have no
fellowship for him.”

Bro. Greenwell added that he had had a
desire to ask the same questions, but that he
had conversed with Bro. Wallis and his
family and was satisfied to be silent. One or
two others said something of the same
pacific character, but it was evident that
much anxiety prevailed.

Thinking it better to stop discussion, I
remarked, ‘‘Brethren, it appears probable
that my presence will interfere with your
worship. I shall take leave to withdraw. In
doing so I must remark that I am not here
to discuss the subject of slavery with
anyone, and especially with such as can
know nothing really about it.”

Bro. Greenwell said, “We read your
books.”

I rejoined, “‘Personal observation, long
continued, alone could give an adequate
knowledge of slavery.”” As to the fellowship
of the person who had thus marred the
peace of the meeting, that had not yet been
asked, and the want of it was not very
important; still, I would not be even in his
way, and would disturb him no further. In
withdrawing I hoped they would not
attribute my conduct to either anger or fear.
I thought they were allowing a great wrong,
and that the course was suicidal; still,
without one ill feeling I must bid them a
kind adieu. ‘“You have made an
appointment for me to speak tonight, but I
must respectfully decline to fill it.”” I then
left the house by a door near me.

Someone immediately said, “Well, I hope
we may imitate his spirit.”

Mrs. Fall and my daughter remained to see
the end, which was not far off, for soon the
members left the house and joined me
outside. One brother said: ““So long as the
Epistle to Philemon remains in the New
Testament no man living has a right to ask
such questions.”

A lady, much excited, added: ‘“He ought
to be turned out of the Church at once.”

The meeting was broken up. Bro. Wallis
said afterwards that he could not, under the
circumstances, go forward with the
worship, and no one else would do it. They
had then no alternative but to disperse.

That young man had the bad ambition

and the bad fame of Herostratus. I have
known young persons at school, who rather
than not be noticed at all, would do wrong,
[so] that — such was their vanity — they
might be punished.>

[Bro. Wallis], however, was not alone in
the grief that followed. I never saw so much
sorrow and mortification resting on an
assembly — or more regret — not only that
their worship had been thus inopportunely
interfered with, but that outsiders should
have witnessed so disgraceful a scene & that
enquirers for truth should have had so sad
an exemplification of selfishness and
meddling in other people’s affairs, as
illustrating the system they desired to study.

A deputation from Bulwell reached
Nottingham on Lord’s Day afternoon,
bearing an affectionate letter and a cordial
invitation to visit the congregation there,
and to be present at their social meeting that
night; after which they desired ““‘the ancient
gospel” to be preached. The letter was
signed “W. I. Dawson.”

I saw, however, that in Nottingham there
were fears that Lee might get up a mob; and
thought it best not to go to Bulwell. The
next morning, to quiet all misgivings on this
subject, I concluded to return to the house
of my relative at St. Albans in Hertfordshire
[John Gomme] and accordingly bade adieu
to Bro. Wallis and his amiable family.

The news soon spread amongst the
congregations, and by way of shewing the
effect it had, the following extract of a letter
from Bro. [John] Davies of Mollington is
copied:

Dear Sir,

I have indeed been grieved at and
ashamed for the gross impropriety
committed at Nottingham, and do not
wonder you should be desirous to
avoid similar outrages on Christianity.

I can assure you there is no fear of

anything of the kind here. All our

brethren will be most happy to
welcome you to their fellowship & to

pay you all that kind respect due to a

Brother from a distance, of whom

most of them have heard something.

May we hope that Mrs. & Miss Fall
will accompany you? The best
endeavors of Mary Davies will be used
to make them comfortable, and the
more so if only to shew that all the
friends in Great Britain are not Lees.
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My business in London, however, had
detained us so long that we had to go on
board the Pacific without the opportunity
to accept this very kind invitation — much
to our regret — especially as an appointment
had been made for the Lord’s Day after we

sailed, in the hope that we could be there.
'James Edward (Jef) Fall is compiling a book of let-
ters pertaining to the Fall family. He is Philip Fall’s great-
great grandnephew.
’Fowler, Newton B., Jr., ‘‘Alexander Campbell’s Im-
prisonment in Scotland,”’ Discipliana, vol. 44, #2, Sum-
mer 1984.

3The Rev. Tolbert Fanning (1810-1874), founding
editor of both the Religious Historian and the Gospel
Advocate, was married to Fall’s sister Charlotte
(18107-18906).

4The Falls, or at least Mrs. Fall, did own several slaves.

5**Herostratus, an Ephesian, set fire to the temple of
Artemis at Ephesus...on the same night that Alexander
the Great was born, B.C. 350...Herostratus was put to
the torture for his deed, and confessed that he had fired
the temple to immortalise himself. The Ephesians passed
a decree condemning his name to oblivion; but
Theopompus embalmed him in his history, like a fly
in amber.” (Smith, William. Dictionary of Greek and
Roman Biography and Mythology. Boston: Little,
Brown, 1867.)
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Society Receives Treasured
Campbell Objects

As a part of the celebration of the 200th
anniversary of the birthday of Alexander
Campbell, Eva Jean Wrather presented to
Dale W. Brown, Chairperson of the Board
of Trustees of the Disciples of Christ
Historical Society, three gifts for use in the
Thomas W. Phillips Memorial Building. Most
significant of the gifts was an oil painting of
Alexander Campbell by William Page. Mr.
Page, a Nashville, Tennessee, artist, copied
the painting from an 1842 engraving by
Sartain which was based on a painting by
William Cogswell.

An oriental rug (Anatolin Sirves) that was
purchased by Decima Campbell and John
Judson Barclay while he was Consul on
Cyprus was given to Miss Wrather by Mrs.
Mary Campbell Magarey Barclay and her son
Magarey. Until Decima’s death in 1820, it
was used as a hearth rug before the fireplace
in the “‘new’”’ parlor of the Campbell home

in Bethany, West Virginia. The rug measures
forty and one-half inches by seventy-five
inches.

A Tutor-Gothic table copied from an
Elizabethan table in an Inn where the Queen
slept in Chester, England, was made by a
Nashville craftsman at the request of Miss
Wrather. It has a Tennessee marble inlaid
top. Alexander Campbell spent some of his
happiest years in Chester, England, home of
his friend and supporter, John Davies, and
the Davies family.

The portrait and table are in the Board of
Trustees room of the Society. The rug is
displayed in the museum. These gifts are
very important additions to the collection
of Campbell artifacts held by the Society.
The Board of Trustees accepted these gifts
with great appreciation from Miss Wrather
and they are on display for all who visit the
Society to see.
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The Society, A Museum
and More!

The lady walked in from the street
because the architecture of the building
fascinated her. Nashville, after all, does not
have many Tutor-Gothic buildings the size
of the Thomas W. Phillips Memorial. She
was intrigued to know if it were a church,
a university building, or something else. She
was delighted to discover a beautiful and
interesting museum, but was surprised this
was only one part of the building.

Presently, the museum is displaying a
major collection of Alexander Campbell
material in celebration of the 200th
anniversary of his birthday. Three display
cases; a desk, chair, and rug belonging to
Campbell; and oil portraits and writings of
Campbell give people a concept of
Alexander Campbell and the significant role
he played in the early history of the church
and this nation.

However, church tour groups,
researchers, and historians all come for other

reasons. Somewhere among the 28.000
books, the 1,000 permanent paper
collections, the 17,000 biographical files,

and the 5,000 congregational files are the
historical material these persons are looking
for. A glimpse of a church of the past,
personal writings of an early church leader,
the teachings or beliefs of a well known
leader, or even the personal papers of a
distant relative are found day in and day out
at the Society.

A researcher may come for two or three
weeks, a group of lay persons may spend an
entire day, a scholar may spend an entire
semester or a school year working in the
library, but all are working with the
historical materials belonging to the
Campbell-Stone Movement.

This fall the Historical Society is
celebrating the 30th anniversary of being
housed in the Thomas W. Phillips Memorial.
The building itself is a credit to the
architecture of a growing city like Nashville,
but the treasure trove of material found
inside tell the story of three church groups
which developed over the past two hundred
years. You are urged to visit the Historical
Society to see, experience, use, and gain
knowledge from the wealth of material
found here.

James M. Seale
President




Alexander Campbell’s Millennial Program

by Hiram J. Lester*

Hiram J. Lester

No other preacher more completely fused the
religious and secular elements of the millennial
utopia; none more strongly emphasized the need
for social reform as preparation for the great age.
One might say that for Campbell.
“Americanizing the world, in the right sense,
is almost identical with millennializing it.
(Redeemer Nation, p. 217)
Thus, Ernest Tuveson summarized his brief
treatment of Alexander Campbell’s role in
19th century American thought. Tuveson’s
statement contrasts strikingly with the
judgment of Winfred Ernest Garrison who,
reflecting on Campbell’s 1829 decision to
name his new periodical the Millennial
Harbinger, said:

The name of the new magazine...does not

indicate any special interest in the second coming

of Christ in a spectacular way or anyv marked

devotion to either the premillennial or the

postmillennial view. (Religion Follows The

Frontier, p. 147)

Earlier Disciple historians and biographers
had agreed with Garrison, but most scholars
since Robert F. West (Alexander Campbell
and Natural Religion) have recognized that
the concept of an impending millennial age
had great importance in Campbell’s thought.
West noted that Campbell’s international
reputation in his own time resulted from his
commitment to and churchmanly defense of
revealed religion against the natural religion
of the Enlightenment, a fact obscured by
other historians. He asked: how could the
Christian Baptist editor, who had concurred

with the French and British opponents of
revealed religion in both principle and
strategy in his attacks on “‘priestcraft and
kingcraft,” tradition, creeds, speculative
theology and sectarian structures, make the
change to become the defender of revealed
religion?

Near 1830, according to West, Campbell
changed radically in temperament and in the
application of his principles. The clue to this
change from radical individualism with an
“infidel-type”” temper to constructive
churchmanship and defense of revealed
religion, West averred, is found in the
Campbell-Owen debate:

Campbell had developed a philosophy of history

which changed the whole perspective of the

current struggle. The culmination of history was
now at hand. The millennium was coming.

World history and current events must be

interpreted in the light of what was about to take

place. (West, 164)

While West’s survey of Campbell’s
millennialism is probably the fullest
treatment to date, it has three major
problems:

1. West’s own fileopietistic concerns color

it. (Note the italicized words in the

preceding paragraphs; West openly
acknowledges his bias.)

Campbell’s millennial philosophy of
history was not a new development in

1829-30.

3. West does not clarify Campbell’s basic
millennial concept and his programmatic
approach to the Millennium.

Unlike the early chiliasts, Campbell did
not speculate vividly on the Millennium. We
are near the heart of his millennial imagery
in his “*An Oration In Honor of the Fourth
of July:”

All confess that were men truly religious political

government would be unnecessary. So far this

is a concession in favor of our grant position, that

Jesus Christ will yet govern the world by religion

only, and that by the operation of one single

principle. ... Christianity, rightly understood,
cordially embraced, and fully carried out in
practice, will as certainly subvert all political
government, the very best as well as the very
worst,... . The admirers of American liberty and

American institutions have no cause to regret

such an event, nor cause to fear it. It will be but

the removing of a tent to build a temple... (MH
(1830] p. 306.)

*Hiram J. Lester is on the faculty of Bethany College, Bethany, WV
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At a time when Barton Stone, Walter
Scott, and many others were enamored with
William Miller’s enthusiastic predictions of
the immediate pre-millennial return of Jesus,
Campbell repeatedly affirmed his own post-
millennialism. This post-millennialist stance
sprang from at least three sources in
Campbell’'s theology:

1. Campbell’s eschatological philosophy of
history.

2. His deep trust in the faithfulness of God
and the reliability of the Scriptures;

3. His abiding certainty of the triumph of the

Gospel.
Garrison (The Sources of Alexander
Campbell’s Theology) observed that

Campbell’'s philosophy of history is the key
to his theology. Certainly it was the
touchstone for his millennialism, although
Garrison inexplicably makes no reference to
the Millennium. West agreed, adding that the
dispensationalism central to his mature
churchmanly activity was developed in the
late 1820s.

Beginning as early as 1812 and continuing
throughout his life, Campbell expounded his
understanding of the dispensations of God's
dealings with humanity. He even asserted
that this philosophy of history was the
hermeneutical principle essential to
interpreting scripture correctly. He named
them the Patriarchial Dispensation, the
Jewish Age, and the Christian Age. His
favorite metaphor shows clearly the
progressive nature which he saw in God’s
self-revelation: ““Thus the patriarchial age
was the star-light of the moral world; the
Jewish age was the moon-light; the ministry
of the harbinger was the twilight; and the
Christian age was the sun-light of the moral
world.” (CB, VI [1828] pp. 61-64, 81-91)

In the scheme, the past and present derive
their meaning from the future which
encompasses the whole creation. Campbell
insisted that the New Testament be read
from a millennial perspective (Living
Oracles, [1832], pp. 41-51). The divine self-
disclosure was progressive; the covenants of
each age were not binding on later ages, but
did foreshadow the coming ages. Thus,
there yas both  continuity and
‘revolutionary’ discontinuity.

Eugene Boring has demonstrated that
Hebrews and Romans constitute Campbell's
canon within the canon: both epistles
played decisive roles in  his post-

306

millennialism.  Hebrews  provided  the
Biblical support for his philosophy of
history. Although highly critical of attempts
to date the Millennium, he expected it to
dawn before the year 2000, a terminus ad
quem  evolved from  the common
assumption that creation was almost six
millennia old and from the promise of an
eschatological Sabbath in Hebrews 4.

Romans 11:25-26 was also key in his post-
millennialism. Campbell studied Biblical
prophecy systematically from the first yvears
of his ministry, listing in a notebook
prophecies that had been specifically
fulfilled and those awaiting fulfillment. This
study continued throughout his life: he
carefully read books from all viewpoints. At
the height of Millerite enthusiasm, he called
the list of unfulfilled prophecies, especially
Romans 11, to the attention of Miller and
others (MH [1843] p. 74 and passim).

I have no objection that the present dispensation

close during the present vear. But were it to

close. the fortunes of Christianity are vasth
diverse from all that we have learned in both

Testaments (MH [1840]. p. 24).

If Jesus came-in 1843, there would be no
conversion of the Jews, no fullness of the
Gentiles, no Gospel triumph, no beating of
the swords into plowshares. It was not a
question of apocalyptic calculus, but of
God’s faithfulness — does God keep his
promises?

The central Millennial issue for Campbell
was the triumph of the Christian Gospel. the
promised conversion of the whole world.
While Campbell does not fall into the heresy
of affirming that humanity initiates the
Millennium, he believed that the millennial
dawn was necessarily connected to the
ultimate triumph of the Gospel throughout
the world:

there is now, a scheme of things presented. in

what is called the Ancient Gospel, which is long

enough, broad enough, strong enough for the
whole superstructure  called  the  Millennial

Church — and that it will alone be the instrument

of converting the whole human race. and of

uniting all Christians upon one and the same

foundation. ...All that the world needs to its
happiness, and all that is necessary to bring us
into the millennial enjoyments. will be to have
the ancient gospel and the ancient order of things
clearly, fully, and faithfully propounded to us.

(MH [1830] p. 58)

The explosive growth of Campbell's
reformation, not an assumed theological
change, accounts for the eschalating
millennial emphasis near 1830. Fifty years



later, A.S. Hayden (Early History of the
Disciples in the Western Reserve, Ohio, p.
183) remembered the millennial excitement
engendered by the phenomenal growth of
the late 1820s. Among Campbell’s
associates, Hayden reports, the Millennium
provided the meat for many sermons, a
topic for exhaustless conversation, a
motivation for intensive Bible study, and the
inspiration for many hymns because ‘‘the
restoration of the ancient gospel was looked
upon as the initiatory movement” leading
to the millennial dawn. Campbell wrote in
1830:

No seven years of the last ten centuries, as the
last seven, have been so strongly marked with
the criteria of the dawn of that period which has
been the theme of many a discourse, and the
burthen of many a prayer. (MH [1830] p. 8, cf.
also CB [1829] p. 0)

Campbell’s millennial philosophy of
history has its roots in the evangelical
experience of his Irish Presbyterian
background. In the decades of Campbell’s
childhood and adolescence, astonishing, but
long-anticipated, apocalyptic events shook
the western world. The American
Revolution, Irish parliamentary
independence (1882) and the French
Revolution followed each other in close
order; the last destroyed the kingdom of
“His Most Catholic Majesty,” ended papal
power in France, and established the rule of
reason. In 1798, French troops seized Rome,
established a republic and banished the
pope, exactly 1260 years after Belisarius
ended the Ostrogothic kingdom in Italy and
left papal power supreme. In the dramatic
upheavals of the 1790s, devout students of
apocalyptic literature were convinced that
they were living through the fulfillment of
Daniel 7 and Revelation 13.

In the same decades, a revival swept
western Europe and America, reaching an
apex at Cane Ridge. Thousands responded
to the itinerant evangelists of the Second

Awakening. In these halycon days, the

Protestant missionary enterprise was born
with its vision of winning the world for
Christ in one century. Concurrently, the
great Protestant evangelical or voluntary
societies arose, dedicated to education, the
transformation of morals, the distribution of
Bibles, and the conversion of the Jews. It
looked like Romans 11 was soon to be
fulfilled.

Was there ever such unambiguous

evidence of the fulfillment of apocalyptic
prophecy or such portents of the Second
Advent? Irish Presbyterianism, especially its
left-wing Protestant sects, had long been rife
with apocalypticism. But now the western
world became drunk on the millennium;
more than 339 works on prophecy were
published in England and Scotland between
1775 and 1815, and comparable numbers
were issued in America.

The Campbells in Ireland were deeply
involved in this vortex of apocalyptic
change. Northeastern Armagh was in the
center of sectarian and socio-economic
conflict, and the Ahorey congregation had
resulted from revolutionary ferment.
Thomas developed a passion for itinerant
preaching and became a founding officer of
the Evangelical Society of Ulster just months
after his ordination. Recently discovered
letters demonstrate that the evangelists and
officers of this ecumenical association
interpreted apocalyptically both the
unparalleled response of the masses and the
ensuing turmoil in the Seceder synods.
Richardson describes this Irish experience
as very formative in Alexander’s life.

Thomas Campbell reflected much of
apocalyptic woes and millennial hopes of
those Irish experiences in The Declaration
and Address of the Christian Association of
Washington, the earliest extant statement of
the Campbell millennial philosophy of
history. The entire document is set upon a
series of millennial premises, which may be
summarized as follows:

e.g., God has demonstrated the near approach
of his Eschaton by a sequence of remarkable
events which obviously fulfill key Biblical
promises. This, then, is a favored time for the
church, a circumstance confirmed by other
collateral evidence. Since the world must be won
to Christ before the Millennium commences, that
happy circumstance can be hastened by
concerted evangelical action. This evangelical
action cannot be successful unless the church is
united. Because the United States has never been
tainted by the Mark of the Beast, the unity and
evangelical action necessary for the Millennial
Dawn have the greatest chance of succeeding
here.
The word Millennium does not appear in the
document, but it is full of images to which
Alexander Campbell would return again and
again to describe the millennial age: “‘we
desire to be at rest — give rest to our
brethren throughout all the churches —

restore unity, peace and purity to the whole
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Church of God.”

One may object that Alexander Campbell
did not write the Declaration and Address,
but he read and approved it in galleys and
later republished it, reiterating his total
agreement with it. Furthermore, his
notebooks from the first years of his
ministry (1811-18106) have extended notes
on, and lists of, specific Biblical prophecies
which have been fulfilled and which are vet
to be fulfilled, as well as sermon outlines in
which young Alexander details his
dispensational view of salvation history,
which West identified as his millennial
philosophy of history, often using the same
metaphors that later became so familiar.

Campbell’s program to facilitate the

Millennium’s coming grew from his belief

that it would arrive when society believed
and practiced the Gospel. He was not naive
— he knew that many things both in the
church and in the world impeded the
desired triumph of evangelical principles.
Therefore, much of Campbell’s thought and
ministry were devoted to removing the
obstacles and advocating the reforms
necessary to Gospel progress.

The first sentences in the Prospectus of his
new Millennial Harbinger contain the most
concise statement of this program:

This work shall be devoted to the destruction

of Sectarianism, Infidelity, and Antichristian

doctrine and practice. It shall have for its object

the developement, and introduction of that
political and religious order of society called THE

MILLENNIUM, which will be the consummation

of that ultimate amelioration of society proposed

in the Christian Scriptures. (MH [1830] p. 1)

Negatively, the cosmic rivals to be
removed were typical of early evangelicals.
Martin Luther identified the Holy See with
Revelation’s demonic beast, the 19th
century evangelicals had tasted the sweet
wine of his demise in the days of the French
Revolution. The lists of opponents to
Biblical Christianity varied some, but most
shared Campbell’s expectation:

...the triumphs of the gospel over its four grand

rivals, Mahometism, Papalism, Paganism, and

Atheism, occupy a large space in the vet

unfulfilled visions of Daniel and of John. Public

attention is, therefore, specially directed to five
great events: — The downfall of Mahometianism,
the demolition of the Papacy, the conversion of
the Jews, the end of Paganism, the abolition of

Atheism, or the Millennium, and, as connected

with them, the coming of the Lord. (MH [1841],

p. 7)

Campbell's favorite phrase for the positive

process to facilitate the millennial dawn was
the amelioration of society. This implied
social reform, which led Campbell in his
third essay on the Millennium to affirm that
innovations were necessary to the coming
of that kingdom (MH [1830] pp. 311-313).
Although he never published a specific list
of all the areas that needed to be changed
before the Millennium came, the list of
concerns to be addressed in the Millennial
Harbinger comprises much of Campbell’s
program for millennial amelioration:

1. The incompatibility of any sectarian
establishment, now known on earth, with the
genius of the glorious age to come.

2. The inadequacy of all the present systems
of education, literary and moral, to develope the
powers of the human mind, and to prepare man
for rational and social happiness.

3. The disentanglement of the Holy Scriptures
from the perplexities of the commentators and
system-makers of the dark ages. ..

4. The injustice which yet remains in many of
the political regulations under the best political
governments, when contrasted with the justice
which Christianity proposes, and which the
millennial order of society promises.

5. Disquisitions upon the treatment of African
slaves, as preparatory to their emancipation, and
exaltation from their present degraded condition.

At one time or another, Campbell
declared that each of these issues was
essential for bringing in the Millennium, and
the Harbinger frequently carried news items
and essays on each. Although he was active
on occasion in every aspect of this
ameliorative program, Campbell understood
his role in much more specific terms.
Explaining why he had waited until 1840 to
write a major series of essays on the Second
Advent of Jesus, he said that the extension
of apostolic Christianity throughout all
nations and languages (i.e., evangelism,
Christian unity, restoration) was where he
could make his greatest contribution (MH
[1840] p. 501).

This program of social amelioration
provides the necessary context for
understanding Campbell’s view of America’s
millennial role. He believed that America
had a special God-given eschatological
destiny; he even suggested that the
Millennium might begin in America’s central
river valleys. But he never thought, as
Tuveson and others have suggested, that
America (or even the Anglo-Saxon nations)
would be the chosen instrument to initiate
the Millennium. One of his clearer
statements of America’s limited millennial



role is found in the oration for July 4, 1830:
The fourth of July, 1776, was a memorable
day, a day to be remembered as was the Jewish

Passover — a day to be regarded with grateful

acknowledgements by every American citizen,

by every philanthropist in all the nations of the

world. The light which shines from our political

institutions will penetrate even the dungeons of

European despots, for the genius of our

government is the genius of universal

emancipation!
The American Revolution is but a precursor

of a revolution of infinitely more importance to

mankind. ...A more glorious work is reserved for

this generation — a work of as much greater

moment, compared with the Revolution of '76,

as immortality is to the present span of human

life — the emancipation of the human mind from

the shackles of superstition, and the introduction

of human beings into the full fruition of the Reign

of Heaven. ...This revolution, taken in all its

influences, will make men free indeed. (MH

[1830] pp. 306-307).

More prudent than Stone, Scott and
others whose hopes were crushed in
1843-44, Campbell still experienced deep
millennial disappointments. He believed that
Christian union was essential to the
Millennial Church; but this great goal eluded
his quest. He confessed to C. L. Loos late in
1865 his painful awareness that Baptist
opposition to him personally prevented
even the initiatory steps. Restoration had
seemed to be the key, but much of his
editorial work was devoted to maintaining
a modicum of unity, tolerance, freedom, and
openness to change among his fissiparous
brethren. And the admiring James A.
Garfield quickly recognized that Campbell’s
Bethany had more social classes than one
should find among Christians!

The Civil War was his crushing
disappointment. Knowing that slavery was
pernicious, he tried to alter the nation’s
course in 1829. In 1835, he warned grimly,
but eloquently, that war seemed inevitable.
But the Civil War came in spite of him, and
each side justified its massive blood-letting
by appeal to apocalyptic images. The
fracturing of Campbell’s reformation began
before the war and quickly escalated as
prominent leaders took up arms on
opposing sides. His beloved college almost
closed for lack of students. Even his own
family divided, with Campbell and his
siblings for the Union, while his wife and
children favored the South. No wonder the
Patriarch often drifted into fantasy!

But hope did not die! Campbell’s last
essay, published shortly before he died,
concluded with the promises of God:

The present material universe, yet unrevealed

in all its area, in all its tenantries, in all its riches,

beauty and grandeur, will be wholly regenerated.

On this fact we have full assurance: since he that

now sits upon the Throne of the Universe, has

pledged his word for it, saying, *‘Behold, I will
create all things new,” — consequently, new
tenantries, new employments, new pleasures,
new joys, new ecstasies. There is a fullness of
joy, a fullness of glory, and a fullness of
blessedness, of which no living man, however
enlightened, however enlarged, however gifted,
ever formed or entertained one adequate
conception (MH [1865] 517).
The Old Man did not enter the Promised
Land. But like Moses, he had climbed the
mountain and seen it from afar. He bore
witness that ‘‘there abideth yet a Sabbath

rest for the People of God.”

T R A R T N Y o e T S S R T O T S SN e
CWBM: A Flame of the Lord’s Kindling

by Debra Hull*

Debra Hull

Go back in history with me to the year
1834 in London, England. We are
eavesdropping on a group of fairly well-to-
do church women who are hearing a report
from Rev. David Abeel, American
missionary to the Orient. He is telling them
of secluded Hindu, Chinese, and Moslem
women who are not allowed to leave their
zenanas (small sections of their homes where
they may move about). No men, except their
masters, are permitted to see them. Rev.
Abeel is asking the assembled English church
women to send unmarried women
missionaries to share the Gospel with their
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