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God's wrath refer to "nothing else but his holy nature standing in
opposition to sin." When sin is removed, sois God's opposition or wrath.
Therefore, the notion that sinners have been bound over to "the wrath
of God" to suffer for their sin is without foundation in Scripture. There
is no wrath of God that must be satisfied once sin has been removed.

Finally, Stone's study ofthe Scriptures convinced him that Christ
is not identified in the Scriptures as a substitute for sinners. Regarding
Hebrews 7:22, the one text in which Christ is referred to as a surety,
Stone offered the following interpretation.  "Here he is declared to be a
surety ofa new and better testament, and not of the elect. By this must
be understood that he gave assurance or certainty, that the promises of
this covenant or testament are faithful and true, and that they shall be
fulfilled to all believers." Stone concluded that since Jesus is not
identified in Scripture as a substitute for sinners, there is no foundation
in Scripture for the teaching that the benefits of his life and death are
imputed to sinners.12

In addition to concluding that the notion that Christ died as a
substitute for sinners to pay the penalty for their violation ofan original
covenant of works cannot be supported from Scripture, Stone became
convinced that the notion that Christ lived and died as a substitute for
sinners has a number of negative theological consequences. One of these
negative consequences is the destruction of the idea of grace and
forgiveness. According to the notion that Christ is a substitute for
sinners, God forgives sinners because Christ, as their substitute or
surety, has perfectly obeyed the law in their behalf and suffered the
penalty for their disobedience. Stone asked, "Is there any grace in this
act offorgiveness? Or, is it forgiveness at all? If!am in debt, and unable
to pay, and my surety pays the debt, is it grace in my creditor to forgive
me?" Stone noted that God is offered in Scripture as an example of how
we are to forgive. What are we to make of this example if a doctrine of
substitutionary ~ atonement is accepted? Stone answered, "If God for-
gives not till our debts are paid by us or by our surety, and he is proposed
as our example; then we must never forgive our debtors, till they or their
surety, have paid us their debts."13

Stone believed that another negative consequence of the doctrine
that Christ was a substitute for sinners is that it "draws a veil over the
love, grace and mercy of God." He argued that a person and the person's
surety are considered one in law. What the person's surety does is
considered to have been done by the person. When Christ is said to be
the surety of sinners, sinners appear to have saved themselves! How, he
asked, does such a doctrine encourage believers to ascribe glory to the
grace and love of God for their redemption? Stone allowed that believers
may be inclined to extol the grace and love of Jesus, the surety. This,
however, he asserted, has the negative effect of suggesting that the Son
and the Father are two distinct, independent Gods!l4

Another negative consequence of the doctrine that Christ was a
substitute  for sinners for Stone was a significant misunderstanding of
God's justice. Christ is said to have died in the place of sinners to satisfy
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justice. This suggests that divine justice is an inflexible principle. Stone
argued that God’s justice is not inflexible. The inflexible or unchange-
able principle in God is love—that which unites. There is nothing in God
contrary to love. Thus, God’s justice does not stand against God’s love,
but is a “modification” or “emanation” of God’s love. In other words,
God’s justice is the servant of God’s love and may change to further the
unchanging purposes of God. Stone sought to illustrate this point with
an example from civil government. If the legislators of a state having
many convicted murderers were to abolish the death penalty in favor of
alaw that would reform the convicted murderers and make them useful
citizens, would anyone charge the legislators with injustice? Stone
answered, “No”! The purpose of civil government is the social good. Just
civil laws are those that advance the social good. In like manner, God’s
justice serves God’s end—the reconciliation of humanity to God. Stone
lamented that God’s justice had been so long misunderstood that
sinners were often hesitant to approach God for fear of God’s justice.
From his perspective, the notion that Christ was a substitute for
sinners, rather than inviting sinners to return to God, had hindered
sinners from returning to God!"

Yet another negative consequence for Stone of the doctrine that
Christ was a substitute for sinners was a significant misunderstanding
of justification. The doctrine that Christ was a substitute for sinners
teaches that believers are “declared just” (that is, said to be just) because
the righteousness or justice (love for God) of Christ is imputed to them.
Stone argued, instead, that believers are declared just because they are
just or righteous (that is, they are lovers of God)! Stone explained his
position as follows. The nature of Christ is righteousness or justice (love
for God). By union with Christ, sinners become partakers of Christ’s
nature. Sinners are united to Christ by faith. Thus, believers “become”
or are “made” lovers of God. There is an actual change. According to
Stone, this transformation is properly called “justification by faith”
because the change (from alienation towards God to love for God) is
brought about by faith in Jesus Christ, and not by works of the law.'
Stone charged that the misunderstanding of justification produced by
the notion that Christ is a substitute for sinners leads to “supineness and
slothfulness in religion.” He asserted that persons who were not righ-
teous or holy (that is, not lovers of God) gave relationship with God little
thought, hoping that they would be justified (declared just) by the
imputed righteousness of Christ. In other words, for Stone, the doctrine
that Christ died as a substitute for sinners distracted sinners from
seeking relationship with God which, for Stone (and other Christians of
Presbyterian heritage), was the chief end or purpose of human life!"

CONSTRUCTION
Stone’s study of the Scriptures regarding the atonement did not
resultin theological destruction alone. It also provided the materials for
his new doctrine of atonement. Stone concluded from his study of the
Scriptures that the ultimate purpose of Christ’s death is to reveal or
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“display” the glory or excellence of God’s love, grace, and mercy towards
sinners. Stone argued that the Scriptures teach that when sinners catch
a view of the love, grace and mercy of God towards sinners in the death
of Christ, they are liberated from their captivity to sin and reconciled
toward God.* It is in light of this ultimate end of Christ’s death that
Stone interpreted Romans 5:11 in which Christ is described as the one
by whom “We have now received the atonement.” The word atonement,
he argued, means “to make one” (at-one-ment)." Stone asserted that all
of Christ’s life reveals the love of God to sinners. “Every word and action
was marked with love; by which he plainly showed the Father.” In
Christ’s death this love to sinners was displayed “in the greatest and
most astonishing degree.”” Thus, he concluded, Christ is the one
through whom we receive atonement, for it is through the revelation of
God’s love, displayed supremely through Christ’s death for sin, that
persons alienated from God are enabled to see the glory of God’s love,
grace and mercy toward them and are thus freed from their captivity to
sin and are made one with God.

How does Christ’s death display God’s love for sinners? Stone
answered that Jesus’s death was a sacrifice for human sin in accord with
the Scriptures. This, of course, is the answer that any Presbyterian
would have given! However, as a result of his study of the Scriptures,
Stone’s understanding of the role of sacrifice in the Scriptures differed
from that of the Presbyterians.

In Atonement: The Substance of Two Letters Written to a Friend,
Stone argued that in Hebrew sacrifices the death of victims was meant
to make sinners aware of the character and consequences of their sin
and thus produce repentance, without which sinners could not accept
God’s forgiveness. He asserted that in like manner, Jesus’ death was
meant to make sinners aware of the character and consequences of their
sin and thus enable them to repent and accept God’s forgiveness. The
difference between Hebrew sacrifice and the death of Christ was the
difference between shadow and substance; what was merely glimpsed
in the institution of Hebrew sacrifice was fully disclosed in the death of
Christ. Stone concluded that the institution of Hebrew sacrifice and the
death of Christ—both understood as vehicles to bring persons to
repentance so that they might accept God’s forgiveness—reveal the
glory of God’s love towards sinners.

RENOVATION

Stone’s understanding of the ultimate role of Christ’s death in
reconciling sinners to God (to reveal the glory of God’s love towards
sinners) remained constant following the publication of Atonement.
However, his understanding of the role of sacrifice in the Scriptures did
not. Rather, it changed as he continued to engage in dialogue with
Presbyterians regarding the significance of Christ’s death.?

In the revised edition of his Address to the Christian Churches
published in 1821, Stone argued that Hebrew sacrifices were never
meant to enable spiritual justification or reconciliation between Israel
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and God. On the contrary, the “sacrifices of the law” pertained only to
Israel’s temporal or political relationship to God. The death of victims
was a means of purging or cleansing which restored the political union
between Israel and God. Sacrifice had no effect on the conscience (it did
not bring persons to repentance). Rather, Stone argued that in the
spiritual realm, as distinguished from the temporal or political realm,
Israel’s justification or reconciliation to God had always been enabled by
faith in the gracious promise or covenant that God had made with
Abraham prior to the giving of the law. Stone concluded in 1821 that it
was faith in the promise of God, not sacrifice, that had led Israel to
repentance and union with God.?

What was the penultimate function of Christ’s sacrifice for Stone
in 18217 Stone proposed that the Scriptures ascribe five “designs” to
Christ’s sacrifice. He argued that these five designs of Christ’s sacrifice
disclose the glory of God’s love toward sinners—the revelation that frees
sinners from their captivity to sin and makes them one with God.

First, Christ’s death abolished the “curse” of the law. Stone
distinguished between the moral law and the ceremonial laws. The
moral law was the command to love God and neighbor. Stone believed
that this law was eternally binding. The ceremonial laws, or Mosaic
covenant, pertained to Israel’s political or temporal relation to God. As
Stone read the Scriptures, the “sacrifices of the law” restored political
union between Israel and God in cases of ignorance, error, and ceremo-
nial uncleanness. However, there were transgressions of the Mosaic
covenant, such as idolatry, Sabbath breaking, blasphemy, murder, and
adultery, for which no pardon was to be granted. In those cases, the
violator of the law was to be put to death. Indeed, if the violator was not
put to death, the political union between Israel and God was broken. For
Stone, this was the political “curse” of the law—the requirement of the
death penalty in those cases that could not be remedied by the sacrifices
of the law. Stone argued that the ceremonial laws which pertained to
Israel’s political relation to God also had a prophetic function—they
were designed by God to point to the work of God inJesus Christ. Indeed,
this was the ultimate function of the ceremonial laws. By his death on
the cross, Christ fulfilled the prophecy disclosed in the ceremonial laws.
Therefore, from Stone’s perspective, the ceremonial laws are no longer
binding upon Israel; their ultimate purpose having been achieved
through Christ’s death. Stone asserted that since the ceremonial laws
are no longer binding upon Israel, the political curse of the
law—condemnation to death in those cases for which the ceremonial law
contained no remedy—has also been abolished. Stone suggested that
Christ's abolition of the curse of the law is the “prophetic” meaning of
Jesus’ encounter with the woman who had been caught in adultery:
According to the law, she was condemned to death; however, Christ
preached to her mercy and forgiveness.”

Second, Jesus’ death introduced the “everlasting gospel” to the
Gentiles. Stone noted that the gospels teach that before Jesus’ death,
Jesus forbade the apostles to preach to the Gentiles. However, the
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gospels report that after his death and resurrection, he commissioned
the apostles to go into all the world and preach the gospel to every
creature. Citing Hebrews 9:15, 17 as his text, Stone explained that the
beneficiaries of a testament have no right to the testator’s estate until
the testator has died. Jesus was the testator of a testament bequeathing
the blessings of the gospel to every human creature. For Stone, the term
“blessings of the gospel” referred to justification by faith in the gracious
promise or covenant of God. Stone asserted that justification “in every
age” for both Jew and Gentile has been by faith in the gracious promise
or covenant of God and never by deeds of the law. Stone argued that
justification by faith had been enjoyed by Jews ever since the time of
Abraham who had received the gracious promise or covenant from God.
However, the gospel had not been preached to Gentiles (thus, they had
not enjoyed justification by faith) until after the death of Jesus Christ,
whose testament bequeathed to them the blessings of the gospel.

Third, Jesus’ death destroyed death and both procured and con-
firmed the resurrection. Stone read Hosea 13:14 as referring to Christ.
“I'will ransom them from the power of the grave; I will redeem them from
death. O death, I will be thy plagues; O grave, I will be thy destruction.”
Stone found New Testament confirmation of the notion that Jesus died
to destroy death in 2 Timothy 1:10 where Christ is declared to have
“abolished death.” Stone did not elaborate on how the destruction of
death was accomplished. He merely noted that the Scriptures teach that
the deed has been done through the sacrifice of Christ.?

Fourth, Christ’s sacrifice brought immortality to light by tearing
down the dark veil between earth and heaven. Drawing on the Letter
to the Hebrews, Stone argued as follows. The “sanctuary” of the temple,
where the people worshipped, represented this world. The “holiest of
all,” separated from the sanctuary by a veil, represented heaven. The
high priest, alone, was permitted to enter the holiest of all, and only after
having been purified by the blood of a victim. Jesus, the great high
priest, entered into heaven itself, by his own blood, thus disclosing the
way into heaven for believers (believers enter heaven by faith in the
blood—or death—of Jesus Christ, which discloses the glory of God’s love
for sinners and, in turn, makes them spiritually at-one with God). Stone
taught that as a result of Christ's passage from death into heaven,
believers are assured of eternal life with God and thus liberated from the
spiritual bondage produced by the fear of death.?

Fifth, Christ’s death displayed God’s love for sinners in that his life
was given for the sake of sinners. For Stone, this was the meaning of
Romans 5:8 “But God commendeth his love towards us in that while we
were yet sinners Christ died for us.” This was also the meaning of 1 John
4:10, “In this is love, not that we loved God but that he loved us and sent
his son to be the expiation for our sin.”#

Stone did not argue that the sinner must understand all five of the
designs of Christ’s death in order to be reconciled to God. On the
contrary, he argued that in the death of Christ some may discover only
the love of God for sinners, and by this discovery alone be encouraged
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to trust God. He illustrated his point by the example of a father who
provides plentifully for a large family of children. Some of the children
know the means by which the father got the provisions, others may not
know so well, while the youngest may scarcely know anything more
than that the father’s love provided the provisions. Yet, all of the
children eat and thrive.?

CONTEMPORARY USES

Stone’s doctrine of atonement can help contemporary Christians 1)
to recognize the relationship of God’s justice to God’s grace, 2) to define
the relationship of Christian faith to Judaism, and 3) to understand the
significance of any doctrine of Christ’s death for Christian faith.

For Stone, God’s justice serves God’s grace. The Presbyterian
theology which Stone had been taught (as well as much subsequent
popular theology) describes God’s fundamental relationship to human-
ity as one of law. Grace is understood as having become necessary as a
result of human violation of God’s law. Thus, grace must serve justice
by the death of Christ as a substitute for sinners. Stone challenges this
understanding of Christ’s death—which places law at the center of the
universe—by boldly proclaiming that grace is at the center of the
universe. This does not mean that there is no divine judgment. Persons
who are alienated from God are condemned and stand under the wrath
of God. Nevertheless, it is God’s nature to give light, life and happiness
to all. Once alienation is overcome, God’s judgment is removed. For
Stone, Jesus died not to satisfy God’s wrath over human violation of
God’s law, but as the means of drawing sinful humanity away from sin
by disclosing to humanity a gracious God.

Stone’s understanding of the relationship of God’s justice to God’s
grace has at least three important applications. First, Stone’s under-
standing of the relationship of God’s justice to God’s grace, which does
away with the notion that Christ’s death was necessary to pay the
penalty for human violation of God’s law, allows the grace of God to
shine forth more clearly through the gospel of Jesus Christ. By contrast,
the notion that Christ died as a substitute to pay the penalty for sin can
distract one from the gracious or unconditional quality of God’s love.
Indeed, it could lead one to believe that ultimately one’s relationship
with God depends on works, either one’s own, or those of the substitute.
This, according to Stone’s reading of the Scriptures, is a fundamental
misunderstanding of God’s relation to humanity.

Second, Stone’s understanding of the relationship of God’s justice
to God’s grace, which does away with the notion that Christ died to pay
the penalty for human violation of God’s law, releases God from the
charge of killing his/her Son to satisfy the divine wrath. For many
individuals now, as in Stone’s time, a God who would act in such a
manner is not morally attractive. In defense of God’s acting in such a
manner, Stone’s theological opponents argued that for the good of all
God cannot pass over sin, but must manifest hatred of sin. Stone agreed
that a just God must manifest hatred of sin. However, he argued that
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defenders of the notion that Christ died to satisfy God’s wrath have
misunderstood how Christ’s death manifests God’s hatred of sin. God
manifests hatred for sin in sparing not his only Son from death in order
to deliver sinners from the power of sin. This understanding of God’s
hatred of sin Stone endorsed. “But,” he asked, “must I see his hatred to
sin in pouring out his wrath and heavy vengeance on the head of the
innocent Jesus—punishing sin in him in the stead of sinners?"?

Third, Stone’s understanding of the relationship of God’s justice to
God’s grace clarifies the moral implications of the gospel. The notion
that is was necessary for Christ to die as a substitute to pay the penalty
for sin before God could forgive sinners could lead one to believe that to
be Godlike is to be strict and unbending in relationships. One who holds
this view might believe that it is inappropriate for individuals or society
to forgive until satisfaction for past offenses has been rendered in full.
It may be no coincidence that some contemporary individuals who
believe that Christ died to satisfy the claims of justice also support use
of the death penalty on the grounds of justice. To be sure, Stone did not
advocate doingaway with laws and penalties. However, he asserted that
the administration of laws and penalties must conform to the purpose
of the law in order to be deemed just. He argued that if a judge could
determine that a person convicted of a crime for which the death penalty
was stipulated was truly penitent, it would be unjust to sentence that
person to death. Stone argued that the injury done by the convict could
not be repaired by the convict’s death and, in such a case, the probability
of the convict repeating the crime would be greatly diminished. (Appar-
ently, Stone did not view the death penalty as a deterrent to crime.) For
Stone, only the advancement of the social good, not a static principle of
justice, could warrant use of the death penalty.*

For Stone, the relationship of Christian faith to Judaism is much
different than Christians have typically taught. According to Stone,
Jesus’ death fulfilled (that is, replaced) the ceremonial laws. As a
consequence, Israel no longer needs to observe the ceremonial laws or
practice the death penalty in cases not covered by the law. In this
regard, Stone—like most Christians—was a supersessionist: Christ’s
death superseded the ceremonial law. At the same time, Stone argued
that Judaism had never taught justification by the deeds of the law. On
the contrary, Stone clearly stated that Jews “were justified by faith in
the gospel preached to Abraham four hundred and thirty years before
the law, and which was continued to be preached to the Israelites; and
by which alone, without the deeds of the law, all the children of
Abraham, whether Jew or Gentile, have been in every age justified.”
Stone defined the gospel as God’s “gracious promise or covenant.” For
Stone, Christ’s death did not establish a gracious promise or covenant
with humanity, but rather extended the preaching of that gracious
promise or covenant (which had already been delivered to the Jews), to
the Gentiles. For Stone, Judaism is not a ritualistic religion of law and
works while Christianity is a spiritual religion of grace and faith—a
view that Christians have propagated for centuries. According to Stone,
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there is no such disjuncture between Judaism and Christianity. On the
contrary, Stone argued that Jews are justified by faith in the gracious
promise or covenant of God that was delivered to them through Abraham,
while Christians are justified by faith in the same promise or covenant
of God delivered to them through Jesus Christ.®

Finally, for Stone, the significance for Christian faith of any
doctrine of Christ’s death is its disclosure of God’s loving relationship to
humanity. Stone asserted that the Scriptures, alone, interpret Christ’s
death. Without the Scriptures, the sinner would have no knowledge of
the “designs” of Christ’s death. Hence, for Stone, without the Scriptures,
Christ’s death would have no power to reconcile sinners to God.* In
other words, the power of a doctrine of atonement for Stone was the
power of a religious symbol. Symbols point not to themselves, but
beyond themselves. In the case of Christ’s sacrifice as portrayed in the
Scriptures, the symbol points to the glory of God’s love towards sinners.
Thus, in 1821, after having spent a decade and a half opposing the
doctrine of substitutionary atonement, Stone could state in reference to
the notion that Christ died as a substitute for sinners, “If the doctrine
of imputation be not understood in the sense of the old divines, but in a
figurative sense, I should be glad to know and understand it; for it is
probable I should have no objection to it.”* That is, Stone could accept
the doctrine that Christ died as a substitute for sinners if it were
explained so as not to obscure the glory of God’s love for sinners. For
Stone, it was that to which doctrines of the atonement point—the
graciousness of God—and not any doctrine of atonement, itself, that is
proposed to faith.

Since by 1821, Stone was willing to accept the notion that Christ
died as a substitute for sinners if interpreted in a “figurative” sense, is
there really much value in attending to Stone’s doctrine of atonement?
Indeed, there is. Stone’s understanding of the atonement can help
contemporary Christians in the three respects noted above: 1) to realize
that God's justice is determined by God’s grace, 2) to recognize a
continuity of grace and faith in Judaism and Christianity, and 3) to
understand that the significance for Christian faith of any doctrine of
Christ’s death is its faithfulness in disclosing the glory of God’s love
towards sinners. Of course, Stone would insist that it is not necessary
to accept his doctrine of the atonement to be spiritually at-one with God.
According to Stone, all one must believe to be spiritually at-one with God
is much simpler: the Father’s love has provided plentifully for disobedi-
ent and rebellious children.

*Dr. D. Newell Williams is Dean and Professor of
Modern and American Church History at Christian
Theological Seminary.

NOTES

'An exception is William G. West's Barton Warren Stone: Early American Advocate of
Christian Unity (Nashville: Disciples of Christ Historical Society, 1954).
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*Barton W. Stone, Atonement: The Substance of Two Letters Written to a Friend (Lexington,
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Westminster Press, 1948) pp. 169-173, and Holmes Rolston, III, Jokn Calvin Versus The
Westminster Confession (Richmond, VA: John Knox Press, 1972) pp. 11-22.

*Barton W. Stone, A Reply to John P. Campbell’s Strictures on Atonement (Lexington, KY:
Joseph Charless, 1805), pp. 3-6; see also Barton W. Stone, Biography of Eld. Barton W. Stone,
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Published for the authorbyJ. S. and U. P. James, 1847: reprinted in The Cane Ridge Reader,
ed. Hoke S. Dickinson, N.p.: n.p., 1972), pp. 29-35.
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Campbell, p. 7.

5See David Caldwell, “The Doctrine of Universal Salvation Unscriptural,”inE. W. Caruthers,
A Sketch of the Life and Character of the Rev. David Caldwell, D.D. (Greensborough, NC:
Swaim & Sherwood, 1842), pp. 285-302.

fStone, Reply to J. P. Campbell, p. 5.

"Stone did not engage in this study by himself. The other ministers who had withdrawn from
the jurisdiction of the Synod of Kentucky in the fall of 1803 shared in the project. Richard
McNemar (who later became a Shaker) is reported to have first suggested the main outline
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Orderly Connection (Cincinnati: J. Carpenter and Co., 1811), pp. 257-258; and David
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Memoirs: Containing his Views on Baptism, the Divinity of Christ, and the Atonement,
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Reuben Dooley, William Dye, Thomas Kyle, and Nathan Worley, Together with a Historical
Sketch of the Great Revival (Dayton: Published for the author by B. F. and G. Wells, 1848),
pp- 150-151.

Stone, Atonement, pp. 4-5.

°Ibid., p. 8.

°Tbid., pp. 18-19.

"Tbid., pp. 5-6, 18. Stone also notes that the absence of wrath in God is evident from Christian
experience: “If wrath be in him, and believers be renewed after his image and partake of his
nature, why is it that they fecl wrath dying in them as they grow in grace?” Ibid., p. 5. Stone’s
thinking about the character of God may have been influenced by Samuel Davies’ sermon,
“God is Love.” Ibid., p. 18. See Davies, Sermons on Important Subjects, 3 vols. (New York:
R. Carter and Brothers, 1849), 1:315-322. When Davies applied the notion that God is love
to the doctrine of atonement, the result was a moral government interpretation of the
traditional doctrine. Christ did not die, Davies suggests, to appease a principle of wrath in
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12Stone, Atonement, pp. 7-9.

BIbid., pp. 10-11.

“Ibid., pp. 16-17.

Ibid., pp. 17-18, 24, 34.

6]bid., pp. 14-15.

"Ibid., p. 17.

18Stone supports his position by showing how Biblical images associated with the death of
Christ such as propitiation, purchase, blood, redemption, and deliverance can be understood
as pointingto the powerof God’s revelation of love, grace and mercy to free sinners from their
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9]bid., p. 20.
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2Ibid., p. 25.
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I.T.Cavins & Co., 1821), Letters to James Blythe, D.D. Designed as a Reply to the Arguments
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%Ibid., p. 60.

26Ibid.
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31]bid., p. 38.

]t is noteworthy that in Atonement, where Stone argued that the sacrifices of the law had
the same purpose as the sacrifice of Christ (to spiritually reconcile persons to God), but were
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that Jews were justified by faith in the gospel since the time of Abraham, negative comments
regarding Judaism and Jews are not to be found.

3Stone, An Address, Second edition, pp. 58-61.

3Ibid., p. 49.

Opal Whitacre Larrick Named Fund

Mrs. Larrick, a native of Virginia, worked during the Second
World War at the Pentagon. She and her husband, Harold S. Larrick,
and their two daughters lived in Butler, Pennsylvania. Once a member
of the Ebenezer Christian Church, she later served as elder at the Oak
Hills Christian Church, and as deaconess at North Christian Church.
Mrs. Larrick was a member of Oak Hills Garden Club and active in
many civic organizations in Butler. In 1991 she was buried in the
cemetary at Timber Ridge Christian Church near her home town of

Victor K. Phillips Named Fund

Victor Phillips was the son Bejamin D., Sr., and Undine Conant
Phillips. He served as member, trustee, and a member of the Board of
North Street Christian Church, Butler, Pennsylvania. He was an active
worker for the Butler Y.M.C.A., the Morain Trails Council of Boy Scouts
of America, and Butler Memorial Hospital. A grandson of T. W. Phillips,
Sr., founder of T. W. Phillips Gas and Oil Company, Victor Phillips
served as Vice President of that company until his retirement in 1972.
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Just As I Lived It
by Lester G. McAllister

(Recalling events occurring during a 70-plus year fellowship in
the Stone-Campbell Movement.)

Immediately following World War II a number of Disciples leaders
considered the possibility of a centralized headquarters for our several
agencies then divided between St. Louis and Indianapolis. Such a
project would facilitate planning and cooperative action.

Studies in which I participated pointed to the city of St. Louis as the
most inexpensive place for meetings of our people. Since it was obvious
that air travel was to be the means of travel in the future, an option was
offered for land near the St. Louis airport. There were those who
remembered that at one time the United Christian Missionary Society
had been headquartered in that city and the National Benevolent
Association and the Christian Board of Publication were still located
there.

The move to Indianapolis came about because in 1927 Butler
University relocated its campus from Irvington on the east side of the
city to the northwest side. At the same time the College of Missions
moved to Hartford, Connecticut, leavingitsbuilding vacant. The U.C.M.S.
was paying rent in St. Louis, while owning the Missions Building, so it
was determined money would be saved by moving to Indianapolis.

Whenin 1947-48 areturn to St. Louis was suggested, the move was
opposed immediately and forcefully by several agencies and individu-
als. Monsanto Chemical Company purchased the optioned land and
today units of the Christian Church (Disciples of Christ) are still located
inboth St. Louis and Indianapolis; while the Historical Society is located
in Nashville, Tennessee.
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