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particularly in the pages of the Christian Standard from 1892-1893,
when 29 different authors wrote about the issue. Debate centered on the
proper interpretation and application ofscripture, the role of culture in
church polity, the critical need for evangelists in the church, the
inherent status of women, and the authoritative function of preachers
and evangelists.20

Clara Hale Babcock was probably the first ordained woman in the
Disciples tradition. She began her preaching ministry in 1888 at the
Erie (lllinois) Christian Church and was ordained on August 2, 1889. In
her 36 year ministry Babcock served primarily as an evangelist in
Illinois and lowa, and at her death, had conducted 28 successful revival
meetings and baptized 1052.21

Jessie Coleman Monser is an example of one of many early Disciples
women who found easier acceptance because they followedtheir husbands
into the ministry. Also known as an author and lecturer for CWBM,
Monser said, "Only as men and women seek truth together and together
build for a complete humanity can either come to the fullness of life.
Both men and women are needed to make the Church full-orbed and
complete."22

Mrican-American Sarah Lue Bostick overcame the double bias ofrace
and gender by becoming a well-respected preacher and evangelist, in
both black and white churches, primarily in Arkansas. She organized
the first African-American Christian Woman's Board ofMissions auxiliary
(at Pea Ridge, Arkansas) in 1896, was appointed by the "white sisters in
Little Rock"to organize other Mrican-American CWBM auxiliaries, and
at some point in her long ministry, became ordained. At her death,
Bostick had only meager income from the Pension Board, but she gave
it to the church she loved, specifying in her will 100 dollars to Southern
Christian Institute, 100 dollars to Jarvis, and 50 dollars to her home
church.23

During a Bible Institute Sadie McCoy, a Sunday School evangelist in
Illinois, was conducting, 95 came forward to confess their faith. Church
leaders had two choices-deny their confessions or recognize a woman's
right to receive them. The matter was settled on March 17, 1892, when
Sadie McCoy was ordained. In her long career, Sadie McCoy Crank
baptized between 5,000 and 7,000 people, officiated at 361 weddings and
more than 1,000 funerals, organized or reorganized 50 churches, and
assisted in eighteen church building programs.24

Bertha Mason Fuller, friend to Sarah Lue Bostick, pastor to struggling
churches in Arkansas and Texas, and active in the founding of Jarvis
Christian College, was ordained in 1896. Clara Espy Hazelrigg, ordained
in 1897, served as an evangelist in the Midwest and West and is best
remembered as the pastor who converted Jesse Bader, one of the most
outstanding male evangelists of the church. In an address she gave
before the Minneapolis Evangelistic Convention, Hazelrigg said,
"Preparation, consecration, inclination, make up a call to the ministry,
not sex or previous condition of servitude."25

Disciples women who tried to follow the traditional path to ordination
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were hampered by the lack of access to higher education and seminary
training. In 1895, Gustine Courson Weaver, one of the first women to
attend classes at the College of the Bible (now Lexington Theological
Seminary) wrote,

The doors of the college of the Bible were opened wide enough for the slender
Miss to squeeze through, that is, if, demanded Brother [J. W.] McGarvey, she
sit on the back seat, next to the door, and if at the close of each session when I
nod my head to her, she arises at once and leaves the room before I dismiss my
class—also if on days when I decide our text is questionable and she finds a note
written by me on her desk—she quietly withdraws, before the class begins—
yes—if—also she always arrives—after the men students are all seated and we
have started well in the lesson—and if—she speaks to none of the men
students.?

Several notable women carried out their ministry of evangelism
through song. Edith Pelley began her work at the age of 17, in 1900, in
Iowa. Princess Clark Long was a featured singer at the Centennial
Convention in Pittsburgh in 1909 and praised by J. W. McGarvey,
writing in The Christian Evangelist, for converting hundreds of people
who heard her music.

Despite the discrimination she met throughout her life, African-
American singer Rosa Page Welch faithfully carried her message of
goodwill and ecumenism around the world and was at one time perhaps
the most widely-known Disciple. Born in 1901 and a graduate of
Southern Christian Institute, Welch worked on civil rights projects,
served as a missionary, and was vice-president of Church Women
United.”

Writers

Early Disciples women authors and editors of religious works ministered
to the church in a number of ways. Articles in periodicals contributed to
the continuing education of church leaders, provided a forum for debate
over critical theological and polity issues, and brought news of overseas
and domestic mission efforts close to home, dispelling the myth and
mystery of faraway places and bringing the reality of those efforts to
heartland churches. Hymn, poetry, and prose writers inspired Disciples
and brought spiritual enrichment to their lives.

Jennie Reader Errett was her father’s assistant editor and later
circulation manager for the Christian Standard, a magazine that has
chronicled and shaped the church for more than 125 years. For 61 years
Jennie Errett devoted herself to the mission of the paper—restoring the
doctrine, ordinances, and fruits of primitive Christianity.?

Disciples-related church papers included articles by and of interest to
women from their beginnings. Most often women authors reported on
women’s work in the church or offered inspirational and program
material for women. Sometimes, however, they also participated in
critical theological debates. Peris Lemon Christian, who wrote a regular
column for the Christian Standard called “Of Interest to Women”
devoted one column to the controversy surrounding the ordination of
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women, saying

While conferences and divines have been trying to decide whether women shall
be allowed to preach or not, 722 of them in the United States (up to 1890) [and
in all denominations] had settled the matter for themselves and accepted what
was then a high and holy call to service of the Master.?

Initsfirstissueofthe 20th century, the Christian Standard introduced
five people who would be special contributors for the year; four were
women, the most notable being Jessie Pounds and Mattie Boteler. Jessie
Brown Pounds was the author of 600 gospel hymns, more than 1000
poems, books for young people, and an editorial writer and convention
speaker. Mattie M. Boteler was the woman who probably had the most
profound literary impact on shaping early Disciples thought and training
leaders. Particularly outstanding were her Bible commentaries for
midweek and Christian Endeavor prayer meetings, Sunday school
commentaries and books of sermon notes for preachers. Her obituary
writer said, “No preacher among us has a surer grasp upon the
fundamentals of our message, or is a safer expounder of Scripture than
was she.”

The first Disciples woman to serve as an editor was probably Marcia
Melissa Bassett Goodwin who co-authored and edited (with her husband)
The American Housewife from 1869-1872, edited and published the
Christian Companion, which featured women’s mission work, from
1863-1888, edited and published The Christian Monitor, “the pioneer
magazine devoted to the sisterhood of the current reformations,” and
was chosen by the CWBM to edit its monthly magazine, Missionary
Tidings. In her life, Goodwin lived up to her words, “Failure is a word
which has never been written upon the banner of the sisters of the
Church of Christ.”

Early Disciples women authors and editors courageously confronted
discriminatory church practices on theological grounds, proved wrong
the naysayers who said women would not support a missionary magazine,
in some cases gave up marriage, children, or health for their work, and
were loved and inspired by countless people who never met them.

Suffer the Children

Man may start out alone in his quest of the Celestial City...but when woman
goes the long journey...she takes the children with her.3?

Because women have been the primary nurturers of children, it is not
surprising to find that early Disciples women ministered to children
and youth. Women such as Nancy Burns Atkinson, Elizabeth Williams
Ross and Alexandria Campbellina Pendelton expressed their commit-
ment to children and to the future of the church by teaching—in
missionary societies, in youth meetings, or in Disciples-related colleges
and seminaries. Others such as Mae Yoho Ward, Charlotte McGrew
King, and Cynthia Pearl Maus wrote inspirational prose and poetry or
the missionary papers and Sunday school materials that laid the
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foundations of Christianity for a generation of young people. Still others
such as Eva Nichols Dye and Ada Boyd expressed their commitment to
helping the youth of the world through work in CWBM and NBA.
Countless women gave of their meager or extensive financial resources
for the education of young people, particularly those preparing for the
ministry.

The Impact of Women on the Church

A number of factors coalesced to bring about a profound change during
the 19th century—the century of women. Economic development and
industrialization led to better health and living conditions, to the need
for fewer children, and thus, to longer lives for women. The Civil War
gave a few women opportunities to provide nursing and other support
services on the battle field and many women the chance to learn all the
skills necessary to maintain homes, farms, business, churches, and
communities. Emerging women’s rights activism in Europe and the
growth of missionary societies in the Anglican church spread to North
America. Women became increasingly dissatisfied with the largely
ineffective response of the established church to those in need. Most
importantly, courage to act was born of a deeply held faith commitment
that led women to assert themselves, affirm their gifts, and serve the
church.

Despite those who said their biblical obligation was to keep quiet, a few
women began to preach, to convert their listeners, to establish churches,
to capture the attention of official churchdom, and to be ordained.
Recognizing the importance of education in the development of women’s
opportunities to serve the church, industrious women established female
seminaries and coeducational mission schools. Responding to needs
they saw around them, other women joined together to form missionary
societies and worked for social reform. Some women, such as Bettie Mae
Stockton who stipulated in her will that a large contribution go to the
Ministerial Relief Fund, understood the importance of philanthropy. All
of these efforts were recorded by editors and publishers and inspired by
authors of prose and poetry.

The Legacy

As we approach the 21st century, we build on the legacy of the women
who went before us. Today women have full access to higher education
and seminary training, but are underrepresented as pastors (especially
as senior pastors of large congregations) and as seminary professors
(especially in certain subject areas). The top leadership positions of the
general church and regions continue to be mostly male and mostly
white. Women, more than men, still face the difficult challenges of
combining career (or significant church service) and family. Like Carry
Nation and Zerelda Wallace, reformers still function as zealots and as
compromisers. Women still lead the way in ecumenical work through
Church Women United. We struggle today with effective youth ministry.
Even the language we use to speak of our history is still evolving.
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Women today continue to find great comfort and support from each
other. Sisterhood transcends the boundaries of genetic relationship,
personality, leadership style, and life experiences. We are less threatened
than strengthened and broadened by our differences.

All of us, women and men alike, continue to reap the benefits of a faith
broadened and deepened by the genuine and full participation of
women. When we hear women preachers, we encounter the word in a
different way, a way that adds to its significance for our lives. When we
read the prose and poetry, and sing the hymns of women writers, we see
the world and the impact of faithful people upon it with new eyes and
new hearts. As we learn from women teachers and scholars, we gain
important insights into the meaning of scripture in the lives of all
people. When we consider portions of the scripture sometimes overlooked,
we see Christian symbolism reflected in the day-to-day experiences of
women. As we work to alleviate the needs of those oppressed and in
poverty, we experience firsthand the morality of mutuality. In so doing,
we come into closer communion with each other and with God, our
mother and father.

May the legacy that our foremothers in the Disciples tradition left us
continue in our lives and in the inheritance of faith we leave to our
children. Let papers of the next century record the words of our mouths,
the activity of our hands, and the meditations of our hearts as acceptable
not only to the God whom we worship, but also to the church that we
serve.

*Debra Hull is associate professor of psychology at Wheeling
Jesuit College, Wheeling, West Virginia.
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Alpha Scott Named Fund

Alpha Scott was a member of the Disciples of Christ Historical Society
from its earliest beginnings. Teaching Sunday School, active in the
Christian Womens Fellowship, serving as counselor for church campers
at Bethany Hills in Tennessee were all part of her activities as a member
of First Christian Church in Columbia, TN. She was a devoted Disciple
of Christ throughout her life. This Named Fund was established by gifts
from many of her friends. At the time of her death the family requested
that memorial gifts be given to the Historical Society.
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Just As I Lived It
by Lester G. McAllister

(Recalling events occurring during a 70-plus year fellowship in the Stone-Campbell
Movement.)

In 1984 Prof. Patrick Kelly of Lynchburg College in Virginia and a leading authority
on Dietrich Bonhoeffer had a good idea. Realizing that survivors of the Confessing
Church in Germany were aging and in a few years would not be able to witness to
their trials under Adolf Hitler and the Nazis, Kelly proposed to Thaddeus Crump and
the foundation of the Seventh Street Christian Church*, Richmond, that he be given
a grant for video equipment and travel funds to go to Europe and record for posterity
the statements of these stalwart Christians.

Such a grant was made and five years later, in 1989, a great celebration was held
at Lynchburg College as the videos were dedicated. Participants included Eberhart
Bethe and his wife Renate (Dietrich Bonhoeffer's niece); Nobel prize winner, Elie
Weisel and myself. We formed a panel to discuss those trying times from our various
perspectives.

Professor Kelly created a library of the videos and copies are available on loan
from the library of Lynchburg College. Requests should be addressed to the college.
It is important that we remember those who have given much for their faith.

*Managing Editor note: this congregation also provided the funds which made the purchase
of the Historical Society's “Discipliana” computer possible.

Churches of Christ Fund Inaugurated

Dr. Leroy Garrett presented to the Disciples of Christ Historical Society a check for
$5,000 representing the continuing ministry of Wynnewood Church of Christ, Dallas,
TX. The congregation's history witnesses to its strong commitment to fellowship and
unity among the branches of the Stone-Campbell movement.

Although Wynnewood no longer has a public ministry, its witness will continue
through the Historical Society. The donors have asked that the Fund be left open for
gifts from other members and congregations of the Churches of Christ who wish to
support unity and fellowship. Within the first month two donors have added $1550
to the Churches of Christ Fund.

The Historical Society now offers two general funds which honor the Churches of
Christ specifically: the Churches of Christ Fund as well as the David Lipscomb Fund
($815). In addition, several of the Society's sixty members who hold Churches of Christ
membership have family named funds.




DISCIPLIANA

The Quarterly Historical Journal of the
DISCIPLES OF CHRIST HISTORICAL SOCIETY

CONTENTS

SHIFTING LEFT/SHIFTING RIGHT:

CHANGING EUCHARISTIC PRACTICES IN CHURCHES OF THE
STONE-CAMPBELL TRADITION

Keith Watkins

CIVIL DISOBEDIENCE, ABOLITIONISM AND PACIFISM IN THE
THOUGHT OF ALEXANDER CAMPBELL
Craig M. Watts

CHURCH AND SECT APPLIED TO EARLY DISCIPLES:
LIMITATIONS OF TROELTSCH AND NIEBUHR
Newton B. Fowler, Jr.

JUSTASILIVEDIT
Lester G. McAllister

Volume 56 « Number 2 « Summer, 1996



Published by DISCIPLES OF CHRIST HISTORICAL SOCIETY
Peter M. Morgan, President (morganpm@aol.com)

Founding Editor Claude E. Spencer

Editorial Committee D.Newell Williams, Editor (nwilliam@cts.edu)
Edward W. Dodds, Managing Editor (edwardodds@aol.com)
Anthony L. Dunnavant
Douglas A. Foster
Kenneth Henry

Henry Webb
EvaJean Wrather

Editorial Consultants Carisse Berryhill Paul M. Blowers
James O. Duke Richard T. Hughes
David A. Jones ErmaJean Loveland

Mark G. Toulouse

Board of Trustees Officers ~ Chairperson Debra B. Hull
Vice-Chairperson Lester G. McAllister
Secretary Karen D. Nolan
Treasurer Robert H. Edwards

DISCIPLIANA (USPS 9950-060) is published quarterly for $20.00 per year by the Disciples of Christ
Historical Society which was establishedin 1941 “to maintain and further interest in religious heritage,
backgrounds, origins, development, and general history of Disciples of Christ, Christian Churches,
Churches of Christ and related groups.” Members of the Disciples of Christ Historical Society receive
DISCIPLIANA quarterly, along with other benefits. Annual membership categoriesare: Sustaining - $50
to $249, Participating - $30, Regular - $20, Students - $10.00, Non-U.S. - $25. Life Memberships are:
Life - $250, Life Link - $500, Life Patron - $1,000.

Contributors to DISCIPLIANA should submit manuscripts on 3.5 floppy disk in Wordperfect 5.1 or
"text" format. Electronic manuscript submission via "text only" formatted e-mail or attached file accepted
at DisHistSoc@aol.com. Postal mail should be addressed to: DISCIPLIANA,1101 Nineteenth Avenue,
South, Nashville, TN 37212-2196.

Phone: (615) 327-1444. Fax: (615)327-1445. E-mail: DisHistSoc@aol.com.
The Disciples of Christ Historical Society Home Page: http://users.aol.com/dishistsoc/index.htm

Copyright 1996. Disciples of Christ Historical Society
Indexed by Restoration Serials Index

ISSN 0732-9881

Second-class postage paid at Nashville, TN.

POSTMASTER: Send address changes to DISCIPLIANA, 1101 - 19th Avenue, South, Nashville, TN
37212-2196. Please give both old and new addresses and attach a mailing label from an old issue. USA:
Please provide nine-digit code (ZIP+4).


mailto:DisHistSoc@aol.com.
mailto:DisHistSoc@aol.com.
http://users.aol.com/dishistsoc/index.htm

—From the Editor’s Desk
Thetopicsaddressedinthisissuemay atfirstseemonlyslightly related:emerging
differences in the observance of the Lord’s Supper by Disciples and (Independent)
Christian Churches; the views of Alexander Campbell on civil disobedience,
abolitionism and pacifism; the limitations ofthe church-sect typology for describing
the early Stone-Campbell Movement; and Lester McAllister’s recollection of a
Disciple conscientious objector’seffortstobe ordained in 1968. However, only alittle
reflection is required to see that each of these articles is a reminder that the Stone-
Campbell Movement, like the church as a whole, is embedded in cultures (socially
shared beliefs and values) and makes its witness in relation to cultures.

In the article on “Changing Eucharistic Practices in Churches of the Stone-
Campbell Tradition,” Keith Watkins observes that for two generations North
American Protestant liturgical practice has been coalescing into two broad
movements—oneheidentifiesas“ecumenical”’and theotherhenames“evangelical.”
NotingtherelationshipofDisciplestotheecumenicalmovement and(Independent)
Christians to the evangelical movement since the separation of Disciples and
Independents in the 1940s, Watkins discusses the distinctive influences of these
movementsonemergingpracticesofthe Lord’sSupperin Disciplesand Independent
churches. Watkins also observes that Disciples and Independents, because of their
alignment with different wings of contemporary North American Protestantism,
have the opportunity to model a popularistic pattern of celebrating the Lord’s
Supper to a wide spectrum of contemporary churches. He admonishes that this
opportunity requires leaders in both groups to knowingly enter into a process of
change rather than merely letting it come upon them.

Craig Watts discusses Alexander Campbell’s views on civil disobedience,
abolitionism and pacifism, exploring why Campbell advocated civil disobediencein
the case of war but not in opposition to the laws that sustained slavery. Wattsnotes
that among the critics of Campbell’s views on civil disobedience, abolitionism and
pacifism was Isaac Errett, an Ohio pastor and later founding editor of the Christian
Standard. Campbell and Errett, both patriots in their own way, appealed not only
to the Scriptures in their respective arguments regarding civil disobedience,
abolitionism and pacifism, but also to the example of the “immortal Washington.”
Though Campbell is the subject of Watts’ article, McAllister’s recollection of the
efforts of a Disciple conscientious objector to be ordained in 1968 suggests that by
the 1960s, for Disciples atleast, Errett’'s viewsonmilitary servicehad prevailed over
those of Campbell!

The inadequacies of the “from sect to church” theme in describing the social
location and ecclesial character of the Stone-Campbell movement are identified in
the article by Newton B. Fowler, Jr. Fowler discusses the origins of this theme and
how it has been used to describe the history of the Stone-Campbell Movement. Far
from denying the value of sociological analysis of the Stone-Campbell movement,
Fowler shows that one must exercise care in identifying the social location and the
ecclesiastical views and practices of the Stone-Campbell churches if the results of
that analysis are to illumine rather than confuse!

Interesting and important in themselves, the articles in this issue together point
to an underlying question. Does the relation of the Stone-Campbell churches to
particular cultures, past and present, ultimately further orimpede the faithfulness
and effectiveness of their contemporary witness to the gospel?
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— From the President’s Desk

The Historical Society is a house of scholarship, a house of hospitality
and ahouse of prayer. All aspects of the Historical Society came together
in a powerful way the first weekend of May 1996. The house became a
home.

Scholarship and hospitality stimulated and embraced those who
gathered for the Third Kirkpatrick Historians’ Seminar. We were a
richly diverse community: African American, Hispanic, Asian, European
American. We came to learn from each other as members of the
Christian Churches, Churches of Christ and Disciples of Christ.

Prayer and song filled this house on May 4 when I was installed as
President of the Society. On this high moment of my life I was surrounded
bylove and prayer. Richard Harrison, President of Lexington Seminary,
broke open God’s word. Trustee Karen Stroup designed the liturgy and
presided at the breaking of bread. Dan Moseley, pastor of Vine Street
Christian Church, and Richard Hamm, General Minister and President,
led the acts of installation. Together we prayed for God’s presence in
fulfilling the Society’s five sacred trusts: we are the Stone-Campbell
movement's archival center; we foster a community and network of
historians; we provide resources for today’s church as it lives out
Christ’s ministry; we encourage understanding and reconciliation among
branches of the Stone-Campbell movement; and we interpret the Stone-
Campbell movement to the larger church.

Walking through this home of the Historical Society in the afterglow
of a weekend of learning, hospitality and prayer I thanked God for our
shared experience of Jesus’ teaching. We loved God with all our heart,
and with all our soul, and with all our mind and with all our strength.
We also loved our neighbor as ourself. (Mark 12:30,31 paraphrase)

Westside Christian Church, Richmond, Virginia Named Fund
Established by Dr. William and Miriam Blake
on the occasion of their retirement

Westside Christian Church, Richmond, Virginia, was started in December,
1963, as a church extension project of the Fairmount Christian Church. In August,
1964, William E. Blake, and his wife, Miriam Snell Blake, began their work as
minister and musician of the church. While ministering at Westside, Dr. Blake also
served as Professor of History at Virginia Commonwealth University. Conse-
quently, numbers of his students became members of Westside Church. One of the
virtues of the congregation is that it has remained small enough for people to know
each other as family and that it has remained open for people of the widest range
of beliefs, gathered by a common loyalty to Christ. Dr. and Mrs. Blake retired at
the end of May, 1996, after serving the church for over thirty-one years.
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Shifting Left/Shifting Right: Changing Eucharistic Practices
in Churches of the Stone-Campbell Tradition
by Keith Watkins*

For two generations the liturgical practice of protestant Christianity in North
America has been coalescing into two broad movements. One can be called the
ecumenical movement, and it draws together major elements of the Lutheran,
Episcopal, Methodist, and Reformed traditions, along with aspects of the Roman
Catholic liturgical tradition since Vatican Two. The second of these movements,
which can be called the evangelical movement, draws together other elements of
the protestant traditions mentioned above and links them with evangelical and
charismatic churches of our time.

This paper shows how this shift toward the ecumenical left and the evangelical
right has manifested itself in a group of American churches, with roots in the
Reformed Tradition, that for nearly 200 years have included the Lord’s supper as
anormal part of the Sunday assembly. These churches developed out of a reform
movement in the 1800s under the impetus of Barton W. Stone, Thomas Campbell,
Alexander Campbell, and others. This movement, rooted in Scots-Irish Presby-
terianism, spread rapidly across the middle west and held together in a relatively
coherent way until close to 1900. They developed a unique ecclesial system which
they believed to be a faithful replication of simple apostolic Christianity as
described in the New Testament. Each congregation was an outcropping of the
church universal, governed by elders chosen from its own membership, celebrating
the Lord’s supper each Sunday under the leadership of these elders, and committed
to extemporaneous prayer in these weekly eucharistic gatherings.

Since 1900 two separations have occurred, both of them the result of theological
responses to changing cultural and intellectual currents in American life. The first
was formalized in 1906 when the movement divided into the Churches of Christ
and the Christian Churches who also called themselves Disciples. In most regards
the churches on both sides of the 1906 divide held similar convictions about
worship, including the commitment to the every Lord’s day Lord’s supper. Fora
time, however, the Churches of Christ froze the process of liturgical development
where it was at that time, while in the Christian Churches/Disciples portion of the
movement the liturgical patterns continued to evolve.

By the 1940s the Christian Churches/Disciples formed two loosely-knit alli-
ances which have gradually firmed up as the Christian Church (Disciples of Christ)
and the Christian Churches and Churches of Christ. Despite significant differ-
ences over ecclesial issues, these two groups of churches experienced little tension
over the way that they understood and celebrated the Lord’s supper. Over the years,
however, the Disciples have participated fully in the ecumenical movement and the
Christian Churches and Churches of Christ have moved toward participation in
the evangelical movement of the 1970s and later. In both cases, their friendly
associations have impacted their celebrations of the Lord’s supper.

During the early and middle decades of this century a typical communion service
in these churches consisted of a devotional hymn by the congregation, two brief
prayers by elders from the congregation, one giving thanks for the bread (charac-
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teristically matsos wafers) and the other for the cup (which by this time was
individual glasses filled with grape juice). Then deacons from the congregation
would distribute trays with bread and wine to the people seated in the pews.

By the 1930s, however, a movement developed to include the pastor in the
administration of the Lord’s supper. Very little can be found in print to describe
the transition; but a few people remember the changes. A major reason was the
desire that the administration of communion be strengthened. In their gatherings
pastors talked about ways of strengthening the service and created the communion
meditation, a short comment on the meaning of the Lord’s supper that was
delivered before the prayers were offered. This meditation was an idea of the
pastors, and the ordinary pattern at the beginning was for the pastor to give this
statement, usually delivering it from the pulpit, which was the pastor’s sphere of
operation, rather than from the table which was the elders’.! By the time that
Disciples and the more conservative Christian Churches and Churches of Christ
began to divide from one another, the communion meditation, communion hymn,
and brief prayers by the elders had become the standard liturgy of nearly all
congregations of the movement. In more than half of the congregations, this
communion service came early in the Sunday liturgy, with the sermon coming later
as the climax of worship. In a smaller proportion of the congregations, the sermon
was early and the communion service concluded the Sunday liturgy.

Asoneresultoftheir associations in the ecumenical and evangelical movements,
these two groups of churches are gradually changing their ways of conducting the
Lord’s supper. Each of these patterns of development will now be examined.

The Christian Churches and Churches of Christ

Although the custom of presenting a brief interpretation of communion began
with the assumption that pastors would do it, in most congregations of the Christian
Churches and Churches of Christ it now is normal that elders offer this statement
of meaning and also offer the communion prayers. Many elders develop their own
meditations and prayers; others draw upon examples published in religious
magazines and small books. The pattern for these books, and the services they
document, is straightforward: a scripture text, usually one or two verses in length;
a250-400 word comment on that text, connecting it to some aspect of the meaning
of the Lord’s supper; and a prayer about 50 words in length that expresses the
central idea of the text and comment. It is common practice for one member of the
congregation to read the text and deliver the comment and for a second member
of the congregation to offer the prayer.

Although a wide range of themes appears in this meditative material, the center
of gravity is Jesus’ death upon the cross and the redemption that was accomplished
by his sacrifice. The mood is very much like that in “Jesus, Keep Me Near the
Cross,” the classic hymn by Fanny J. Crosby and William H. Doane:

Jesus, keep me near the cross;
there a precious fountain,

free to all, a healing stream,
flows from Calvary’s mountain.
In the cross, in the cross,

be my glory ever,

till my raptured soul shall find,
rest beyond the river.
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