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ways. First, the two congregations in Louisville (Highland and Portland)
were the center for mission work among Churches of Christ at that time.
Many missionaries visited Louisville. Jorgenson took care of the wife
and children of J. M. McCaleb, one of the earliest missionaries to Japan
from Churches of Christ and a leading figure for succeeding missionaries
coming to Japan.®* In 1916 Sarah Andrews, a single female missionary
to Japan, stogped by Louisville on her way to Japan and possibly met
with Bixler.20 The chief promoter of foreign missions in Louisville was
Don Carlos Janes (1877-1944), who had already met Bixler at WBLC.
When Janes was a student at Potter Bible College in 1902, William J.
Bishop, former missionary to Japan, spoke at chapel about the work in
Japan. Janes “listened intensely and resolved then and there to spend
the rest of his life in mission work. =212 In 1916, he began writing
missionary news articles in Word and Work. Most importantly, as early
as 1914 he started to keep books on funds received for missionaries22
as Treasurer of Missionary Funds for the Highland church. This was a
new way of supporting and promoting mission work among Churches
of Christ that had become a "distinct people,” rejecting the missionary
society movement of the Disciples. In 1906, Churches of Christ had only
12 missionaries  for 159,658 members. Ten years later the total number
of members had almost doubled to 317,937, but there were only 16
missionaries.22  In this context "it became imperative for churches of
Christ to develop their own methods for supporting missionaries. "24The
efforts of Janes and other Louisville Christians, therefore, were a
significant step toward the growth of interest in mission work among
Churches of Christ. According to Jane Henry, Don Carlos Janes and E.
L. Jorgenson encouraged Orville first to go to Japan for a few years of
language study and then return to continue his medical study toward
becoming a medical missionary.25

Second, Bixler's Louisville year took place in the period when the
early stages of the Premillennial controversy were emerging. In 1916
Robert H. Boll (1875-1956), who had resigned from the Gospel Advocate
the previous year, started editing Word and Work from Louisville and
began a series of articles on (dispensational)  premillennialism in that
journal. He had come to the United States from Germany when he was
fifteen and later attended Nashville Bible School for five years, studying
under prominent leaders among Churches of Christ like David Lipscomb,
James A. Harding, and E.G. Sewell.? Boll was a well-respected  person
among Churches of Christ, as he, in 1909, became "front-page editor"
of the Gospel Advocate, the most influential journal among Churches of
Christ at that time. As he began to write articles on biblical prophecy
with a dispensational  pre millennia | interpretation, however, he was
dismissed from the editorship in late 1915 because of the teaching.

Bixler had deep respect for Boll, whose warm and charismatic
character with "an aura of graciousness ... which was unmistakably
eminent"27 was recognized even by those who accused him of being a
"premillennial  visionary." According to Harry R. Fox, Jr., Bixler and H.
R. Fox, Sr., who was in Louisville at the same time and also went to
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Japan as a missionary in December, 1919, did not agree with Boll’s
premillennial doctrine despite their respect for him.2Itis true thatin the
post WWII era many in Churches of Christ regarded Bixler as a
“premillennialist.”” Nonetheless, what he stood for may well be called
a “moderate” position. Bixler did not believe in Boll’s specific theory of
a literal thousand-year reign of Christ, but he would not have denied a
“remote possibility” for such a view. In most situations, he simply
refused to clarify his view—much more important for him was missions
inJapan. In short, he was neither an explicit premillennialist (he did not
teach premillennialism in Japan) nor an anti-premillennialist, believing
that the premillennial doctrine should not divide the church and should
not be a test of fellowship, a stance much like that of David Lipscomb?®
or J. N. Armstrong.3After the long controversies over this issue, for
many in Churches of Christ in America, refusing to oppose
premillennialism was identical with being a premillennialist. Bixler
lived in the context of such turmoil.

The mobility which characterizes Bixler’s early life, next brought him
to Emporia, Kansas. There he attended the Kansas State Normal School
for a year and a half from June 1916. He then returned to Louisville and
re-attended Boll’s Bible classes at the Portland church. Then, in May
1918, Bixler went back to the normal school in Emporia and took a few
classes to finish his teacher certificate program there.

Marriage and the Departure for Japan

Exactly how Orville met Anna Adcock Davis (1894-1946) is not
known, but most likely they met in Louisville, either at Portland church
or Highland church. Her parents (the Adcocks) died early in Powderly,
Kentucky, and her uncle (Mr. Davis) who lived in Louisville adopted
Anna. One day while she was employed as a stenographer at the L & N
Railroad company in Louisville, she and her friend Sara Jane Flaughter®
went to a church to hear the gospel message. The preacher there was
R. H. Boll, and his speech was titled “Why Not be Just a Christian.”* It
was to this eminent preacher’s invitation that Anna responded and was
baptized.® Since the Davis family was Presbyterian, Anna left their
home and lived inE. L. Jorgenson’s home. On April 20, 1918, the young
couple was married by Orville’s uncle Elmer G. Philips in Pekin,
Indiana.

In Louisville, Don Carlos Janes and others were continuing to promote
foreign missions. C. G. Vincent and his wife had come back to the
United States from Japan in 1916 because of Mrs. Vincent’s health
problem. Only four missionaries from Churches of Christ, mostly singles,
were left in Japan.® Thus, Janes was asking repeatedly: “Who that is
suitable will take up Bro. Vincent’s work in Japan? Who will go to co-
operate with Bro. McCaleb?”¥ E. L. Jorgenson also wrote an article just
two months before the Bixlers’ departure calling people to mission
work as well as teaching the “essentials in a missionary Christian’s
life.”3

Orville and Anna responded to these calls and decided to go to Japan.
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Their arrival was significant, for in Japan they were the only missionary
couple among Churches of Christ at that time. It seems that the Bixlers’
decision, with strong support from people like Don Carlos Janes,
triggered a new era of mission work in Japan among Churches of Christ.
A host of young people, including four couples, followed them within
the next ten years and most of them, along with the Bixlers, became
some of the most influential missionaries in Japan both before and after
WWIL®

Becoming a Missionary by the Apocalyptic Vision

Orville grew up in Churches of Christ which had already become a
“distinct people” from the rest of the Disciples.” In this sense Bixler is
distinct from earlier missionaries of Churches of Christ like J. M.
McCaleb, whose early life was more in the context of the larger
Disciples (e.g., at the College of the Bible). This is obvious first in
Bixler’s attendance at the two distinctively Churches of Christ schools,
WBLC and CCC, operated by graduates of the Nashville Bible School.
In this last section we will examine whether there was any causal
connection between Bixler’s decision to become a missionary and
such a distinctive Church of Christ context in which he lived.

Bixler accepted calls from some Christians in Louisville to be a
missionary. So, we could say that Bixler gained at least an immediate
formal motivation to be a missionary from the Louisville Christians who
were enthusiastic about foreign missions and who were premillenialists.
Then, we might well ask if there was an intrinsic relationship between
the Louisville Christians’ premillenialism and their zeal for foreign
missions. A contemporary parallel is found among the early
fundamentalist movement which held to (dispensational)
premillennialism and was having “the years of greatest enthusiasm for
foreign missions.”" The chief motive of these premillennialists’
missionary zeal, according to Timothy Weber, came from the connection
of 1) a concern for the lost, for “all who died without faith in Christ were
eternally lost”; and 2) the “belief in Christ’s imminent return.”*
Premillennialists, unlike optimistic postmillennialists, did not dream of
the total “Christianization” of the world; rather, they focused on their
urgent responsibility for evangelism, because the second coming is
imminent. Missions meant for them simply “the dispensing of the
gospel to non-Christian people.”* In other words, missions was crucial
as Christian’s obligation , and the result, conversion of the whole world
by human efforts, was not their primary concern.

The leading mission promoter among Churches of Christ, Don Carlos
Janes, who shared Boll’s premillennialism, also had similar motives
toward missions. He expressed his conviction that the heathen are
totally lost when he said: “They [heathen] live in the bondage of sin,
spend their lives in fear, endure needless sickness, suffer many
inconveniences from their ignorance, die without hope, and go in vast
numbers to populate the Regions of the Damned.”# At the same time,
Janes believed that mission work, according to the New Testament,
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was the work of God and a “scripturally-bound obligation™® for all
Christians. Thus, Janes’ motivation for missions was presumably
connected to his premillennial eschatology, with a conviction that
Christians live in the present age of evil and they must be engaged in
God'’s mission while in this world until the day of judgment, which is
imminent. In a book which collected some premillenial and related
beliefs, E. L. Jorgenson praised Hudson Taylor, one of the most famous
missionaries among conservative Protestants and founder of the China
Inland Mission in 1865. It is possible to explain that Jorgenson could
identify his missionary zeal with such a non-Church of Christ missionary
as Taylor because between them there was a common motivative
principle for missions, namely, premillennialism. Therefore, one could
presume that premillennialism which was behind the fundamentalist’s
missionary movement was also behind the missionary zeal of the
Louisville Christians as well. Bixler, however, did not accept their
specific version of premillennialism. If the assumption that
premillenialism was the driving force for missions for the Louisville
Christians is plausible, we must then ask why Bixler could share their
missionary zeal while not accepting its driving force, premillennialism.

In order to find an answer, the premillennial outlook of the Louisville
Christians needs to be examined carefully. As Richard Hughes points
out, the premillenialism of its principle advocate R. H. Boll included the
dispensationalism of the early fundamentalist movement. His view
was closertodispensational premillennialism than historic (or classical)
premillennialism. Hughes, however, argues carefully that the primary
source of Boll’s millennial view was not the early fundamentalist’s
dispensational premillennialism, but the “apocalyptic worldview” he
learned through his teachers, David Lipscomb and James A. Harding,
atthe Nashville Bible School. Hughes explains this apocalyptic worldview
as:

a radical sense of estrangement and separation from the world and its values
and a keen allegiance to a transcendent vision, . . . ‘the Kingdom of God’ . . .
[,which] had manifested itself in the earliest days of primitive Christianity,
perpetually stood in judgment on the kingdoms of this earth, and would finally
triumph over all things.4

It is important to note that this apocalyptic view does not necessarily
reside with premillennialism, especially if one understands
premillennialism to be a belief in a literal thousand-year reign of Christ
on the earth. In Boll's case, he expanded this apocalyptic worldview to
dispensational premillennialism. However,

there were some who embraced the apocalyptic worldview but stoutly resisted
premillennial thinking.*

Hughes also points out that the apocalyptic perspective in Churches
of Christ can be traced back to the early restoration father Barton W.
Stone,® whose view came to be widespread among Churches of Christ
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at the time of their two principal leaders, Lipscomb and Harding.
Consequently, their students at the Nashville Bible School, including
Boll and teachers at WBLC and CCC, were strongly influenced by this
apocalyptic perspective.

A chief characteristic of the Lipscomb-Harding vision of Christian
education was the separation from the evil of the world and the
allegiance to God’s order alone, however unpopular it might be. Such
a characteristic, a significant element of the apocalyptic worldview,
was present ina high call for counter-cultural and distinctively Christian
morality at both WBLC and CCC. Another characteristic of the apocalyptic
vision was the transcendent view of the kingdom of God. It was evident
inJ. N. Armstrong’s pacifism, which he inherited from David Lipscomb.
The Louisville premillennialists’ attitude of tolerance toward people of
differing beliefs may also be a manifestation of this characteristic.
Although they were committed to the restoration of the New Testament
church as strongly as others in Churches of Christ,* they did not possess
exclusivistic attitudes toward other Christians whose convictions were
different in minor details. Don Carlos Janes, for example, looked at
other denominations for self-criticism: “We bear unfavorable
comparisonwith denominations who have about the same membership
we have, but who are sounder on the matter of giving to missions than
we are.” Thus, it is not surprising that Janes and Jorgenson were
involved in one of the first “unity” meetings between Churches of Christ
and independent Christian Churches held in Detroit on May 3 and 4,
1938.5 Soon after the meeting, Janes “furnished” some information
regarding missionaries among “non-instrumental” brethren, including
0. D. Bixler, for the Christian Church’s leading journal, the Christian
Standard.® 1t is also necessary to see even the chief advocate of
premillennialism Boll and his teachings in this light. A main point of
Boll’s teaching, atleast in the eyes of his opponents, was the conviction
that the church is not identical to the kingdom of God (or the church of
the New Testament) inits fullest sense. This view became controversial
and even intolerable for some among Churches of Christ. As Hughes
explains,

between roughly 1880 and 1906, Churches of Christ passed through a bitter
division with Disciples of Christ . . . In effect, Churches of Christ were left to
begin all over again. Angered and defensive, Churches of Christ increasingly
embraced the conviction that they, and they alone, were the true church,
descended from days of the apostles.>

The apocalyptic worldview was normative for the Churches of Christ
in which Bixler spent his early days. Consequently, it would be possible
to explain that Bixler acquired the missionary zeal of the Louisville
premillennialists precisely because its root, perceptual framework was
the apocalyptic worldview he had acquired already throughout his
educational process. For Bixler, the specific theory of (dispensational)
premillennialism was merely an option he did not have to accept in
order to share their missionary zeal. If asked what vision or perspective
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was behind Bixler's motivation to be a missionary, the apocalyptic
worldview of the Lipscomb-Harding tradition would probably stand
out.

The time span of Bixler’s early life was during the period of “a search
for (new) direction” for Churches of Christ (1906-1930).% In fact, it was
in a crucial transitional era. The Stone-Lipscomb-Harding apocalyptic/
anti-modern worldview may have still been alive, but the foreshadowing
of a departure from such a perspective toward what Hughes calls the
“triumph of modernism” was approaching quickly. David Lipscomb’s
death in 1917 was a symbol for such a transition, for he stands “as a
pinnacle in the history of Churches of Christ, looking . . . forward to a
monolithic Church of Christ that would expel Stone’s apocalyptic anti-
modernism from its agenda.”” Leaving for Japan in 1918, Bixler ‘s early
life took place barely in time to gain the apocalyptic perspective in
Churches of Christ.5®
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—From the Editor’s Desk

The articles in this issue address in different ways the relationship of
Christianity and culture. W. Clark Gilpin’s, “Did Religion Follow the
Frontier?” discusses Winfred E. Garrison’s understanding of the
relationship of the “frontier” to the development of the Disciples of
Christ. Gilpin examines the interpretive resources that Garrison derived
from nineteenth century Disciples’ writers (comparing Robert
Richardson’s depiction of “nature’s aristocrats” with John Augustus
Williams’ account of “Raccoon” John Smith) and also the perspectives
of professional historians of Garrison’s era, Frederick Jackson Turner,
Peter Mode and William Warren Sweet. For the reader who follows this
article to the end (by no means a wearying task!), thereis a surprise that
underscores similarities between challenges confronting Christians on
the nineteenth century frontier and in our own time.

Kent Clinger’s, “The Influence of Bethany College on the Higher
Criticism Debate, 1841-1891” examines the different responses of
Disciples to the higher criticism of the Bible as reflected in the history
of Bethany College and its graduates. The significance of this study to
the relationship of Christianity and culture derives from the fact that
Disciples liberal, Alexander Procter and Disciples conservative, J.W.
McGarvey were Bethany classmates. As Clinger shows, “Truly, the
teachers of Bethany College could be heard in many different ways.”

Finally, Hans Rollmann’s, “Alban P. Hooke, an Unusual Contributor to
the Millennial Harbinger” explores the significance of the appearance
in the Millennial Harbinger in 1857 of a sample of speculative
anthropology and translations of two German works: a character
profile of liberal theologian Daniel Friedrich Emst Schleiermacher, by
his colleague Friedrich Liicke, and a portion of the introduction to a
commentary on the Gospel of John by the evangelical theologian
August Tholuck. As Rollmann states, the appearance of these
contributions in Campbell’s journal which, on the whole, stayed within
the sphere of Anglo-Saxon Enlightenment supernaturalism rather than
its Romantic reaction, is surprising. Analyzing the three articles, Rollmann
locates their compatibility to the readership of the Millennial Harbinger
in “the moral substratum of upper-class Victorian Disciples.” He also
does some sleuthing into the beliefs and values of Alban P. Hooke, the
contributor of the three articles, which discloses why Hooke is not
better known among Disciples.

D. Newell Williams



— From the President’s Desk

You are invited to a history-making moment at a history-making
place. The 1998 Forrest H. Kirkpatrick Lectures will be an educational
gala at Bethany College, (Bethany, West Virginia) Commencement Hall
on October 1. The topic is “Alexander Campbell’s Living Legacy in
Education.”

Alexander Campbell sent out from Bethany College educators who
took with them his vision of an informed faith and life-long learning.
Literally hundreds of colleges, universities and centers of theological
education can name Alexander Campbell and Bethany College as
either the inspiration or a primary influence in their founding and/or
formation. The colleges and universities of the Stone-Campbell
Movement are being called back to Bethany to be informed and
inspired by Campbell’s vision and by his college, Bethany.

Heads of schools or their designates will represent their schools in a
formal processional in full academic regalia at the opening lecture at
11:00 a.m. Two lectures will be offered. D. Duane Cummins, President
of Bethany College, will speak on Alexander Campbell’s philosophical
principle, “Education of the Total Person.” After lunch Gerald C. Tiffin,
recently Dean of Pacific Christian College and now Provost of Northwest
Christian College, will address “Philosophy of Education: 21st Century
Concerns and 19th Century Roots.”

Bethany College is generously providing lunch. Reservations are
required. Please contact Sherry Tallman (304-829-7111), Office of the
President, Bethany College, Bethany, WV 26032.

These lectures are made possible by the generous support of Forrest
H. Kirkpatrick. I write this column immediately after returning to
Nashville from Dr. Kirkpatrick’s funeral at Bethany. He was very
interested in this fall’s lectures. Your attendance will be a tribute to Dr.
Kirkpatrick and will contribute to expressing the church’s gratitude to
the college he loved.

Peter M. Morgan
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