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which expect the best of people, whereby the disenfranchised are served
and the mighty are challenged. This distinguishes us from many other
Christian traditions which theologically presume the worst of humans
anticipating some supernatural transformation apart from human
participation, which tends to undercut education.

3. An engaged academy, involved in the whole range of human concern,
always in touch with the partnership with congregations as God's main
means of influencing our world, yet recognizing that contributions in
every discipline yield concern, witness, and contribution as testimony to
the care and blessing of God.

4. The ability to distinguish between core values and, as we have termed
them, unessential beliefs - allowing a basis for spirited dialogue, based
upon the belief in the symmetry and sense of our world, available to the
rational and reflective mind.

5. The belief that Gospel and education complement and go hand in hand,
because the life of the mind and rationality place us in the middle of God's
world. That is now challenged by current attacks on rationality from
within the academy.

I can find no recognized institution of higher education in this country
which bears the name Christian in its official title- outside the Disciples family
of colleges. To discover one or two would not mitigate the reality that Disciples
higher education has centered upon the generic and normative in Christianity
as the basis of faith and education - something very laudable and needed in a
world increasingly fractured by single-issue politics and splintered by
sectarianism. Surely a ''unity and restoration" movement can contribute much
to our next century through our colleges and universities.

Notes
1These data are based upon Fall 1997 reports from agencies related to

the three groups and/or official publications: Christian Standard "Christian
Colleges, 1997-1998" Feb. 8, 1998, pp. 23-24; The Christian Chronicle Jan.
1998, Vol. 55 No.1, p. 26; and "1997 Statistical Data on Disciples Colleges"
provided by the Disciples Division of Higher Education.

2William Richardson, "Models of Ministerial Preparation Among
Christian Churches/Churches ofChrist and Churches of Christ" in Discipliana
Vol. 54 No.2, Summer 1994, p. 49.

3Phillip Robinette and Gerald C. Tiffin, "Characteristics of Disciples-
Related Colleges" in Discipliana, Summer 1980.

•Arthur Levine, "How the Academic Profession is Changing" in
Daedalus, Fall 1997, p. 3.

24



1999 Kirkpatrick Historians' Seminar

Stone-Campbell Fin de Sieele

The turn of the century was a turning point for the Stone-
Campbell Movement. Three distinguished scholars will address
these phenomena from the perspective of the liberal, moderate
and conservative c1usterings of the movement. A formal response
and open discussion will follow the papers.

Paper #1 - The Pre-milJennialism Controversy in the Churches
of Christ.

Presenter: Hans Rollmann, Professor at Memorial University
of Newfoundland and creator of the website, "Restoration
Movement."

Paper#2 - Turn of the Century Scholarship on the Revelation of
John.

Presenter: M. Eugene Boring, l. Wylie and Elizabeth M.
Briscoe Professor of New Testament, Brite Divinity School,
and author of Disciples and the Bible: A History of Disciples
Biblical Interpretation in North America.

Paper#3 - Turn of the Century Chicago Influence.
Presenter: W. Clark Gilpin, Dean of the Divinity School,
University of Chicago and 1997 Kirkpatrick Lecturer.

Dates and Times
The 1999 Kirkpatrick Historians' Seminar will take place in the

Phillips Memorial, 1101 19th Avenue South, Nashville, Tennessee
beginning at 7:30p.m. April 23rd and continuing through mid-
afternoon on April 24th.

Reservations and Accommodations
To make reservations send $25 to the Disciples of Christ Historical

Society. The Society will assist in arranging housing if requested.
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Prologue to That There May be Ministers: Disciples
Ministerial Education in California

by Lester G. McAllister·

Prologue

With the signing of the treaty of Guadalupe Hildago on February 2,
1848 the Mexican War was ended and California, along with other territories,
was ceded to the United States. The annexation of California just in time for
the discovery of gold also made possible a rush of easterners and midwesterners
to settle the land. Nineteen months later, on September 3, 1849 a gathering of
leaders met in Monterey and wrote a constitution which was adopted in a
general election in November, 1849. By September, 1850 California had
become the 31st state.

With statehood and the gold rush bringing hundreds of new people to
California, it was not long until an increasing number of ranchers and settlers,
among whom were members of the Stone-Campbell Movement, began to
appear. Soon Disciples congregations were organized in several of the newly
created towns and communities throughout the state. Peter H. Burnett, a
Catholic who earlier had been a Disciple, was elected the first governor. His
brother, Glenn D. Burnett, remained a Disciple and became a pioneer preacher
in northern California.)

Within a decade there were annual meetings of the churches, actually
encampments, primarily for evangelistic purposes. These meetings, developed
between 1860 and 1870, were of a special character. Entire families would
gather. Tents were erected in fields at the edge of a town where there was a
Christian Church and an adequate supply of potable water. Food would be
available for cooking (frequently a gift offarmersnearby). Preachers, especially,
looked forward with keen anticipation to these gatherings for fellowship and
the opportunity to exchange views, opinions and church news with fellow
preachers.2

From such meetings an annual state convention of Christian Churches
came into being. Rotating among the larger communities, these conventions
began to be more formally structured; business was transacted along with
inspirational preaching.

One matter of concern to the church was the lack of public schools for
the education of the young. Disciples observed that several denominations

.Lester G. McAllister is Emeritus Professor of Modem Church History at
Christian Theological Seminary.
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were founding schools, both for children and for older students. As early as
1860 there was a movement to found a school which would be under Disciples
control. Hesperian College, opened for classes at Woodland on March 1, 1861,
the day Abraham Lincoln was inaugurated president and was incorporated
under the laws of the state in 1869.3

Early in the year 1871 Disciples in the Santa Rosa area began planning
for a college in their community. On September 23, 1872 the doors of Christian
College were opened. Its most outstanding enrollee was Edwin Markham
(1852-1940), a member ofthe Christian Church and later a well-known poet.4
College City, thirty-five miles north of Woodland, became the location of
Pierce Christian College which opened September 14, 1874.s Washington
College in Irvington (in Alameda County, not far from Berkeley) while
organized by others, came under the patronage ofthe Disciples in 1883.6

The leaders of these schools and colleges were men who either had
graduated from or attended Disciples colleges in the east. Leaders in the
development of Hesperian College had attended Hiram College and graduated
from Kentucky University (now Transylvania). The leadership of Christian
College had graduated from Bethany College in West Virginia and Eureka
College in Illinois. Pierce Christian College had as principal a graduate of
Abingdon College (later merged with Eureka) and a faculty member who
graduated from Kentucky University. They brought with them to California
educational principles and ideals learned from either Campbell himself or from
those who had studied under him.7

Those who gave leadership in these California educational enterprises,
originally organized because ofthe lack of public schools, were also seeking to
be true to the educational vision of Alexander Campbell (1788-1866) which he
incorporated into the program of Bethany College. Their purpose was to
encourage young men to prepare for the ministry and, at the same time, to
prepare men and women as leaders and workers in the congregations where
they lived. Disciples were experiencing rapid growth with a corresponding
demand for preachers and committed lay leaders.

Little more than high schools, these institutions called "colleges"
provided early California communities with at least some advanced education.
Their influf'!ncewas felt and appreciated not only in each community but also
among Disciples throughout the state. With relatively few Disciples
congregations, maintaining enrollment and financial support for four separate
schools was difficult.s

California made practically no provision for public schools until late
in the nineteenth century; only in 1887 did the state legislature provide funds
for a free educational system. With the consequent loss of students (and their
tuition) most of the church schools and colleges found it difficult to continue.9
The situation became a topic for discussion at the annual state conventions.
Leaders in the state came to the conclusion that Disciples should concentrate
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all their efforts in one institution of learning. to

An action was taken in the 1880 annual meeting of the Disciples of
California which would affect later educational plans. The meeting became a
convention ofelected delegates officially representing their congregations. All
resolutions voted were in the name of "The Christian Churches in California."
This assured that when a resolution to their educational problems came, the
convention would be in control.

The beginnings of an annual meeting in southern California, separate
from that of the northern congregations, came in 1881 when a state camp
meeting was held at Downey, not far from Los Angeles. Within a few years this
annual gathering became a southern California convention of churches. II

As early as the 1882 San Jose state convention, several interested
educators and lay leaders, feeling financial pressure on the colleges, called an
educational conference to meet outside the convention's regular sessions.
Later, the full convention voted to form an Educational Committee and charged
Lanceford B. Wilkes (1824-1901), T. D. Garvin and the Hon. William Johnson
of Sacramento to consider the question of establishing "a single Bible college
or a Christian University in the State of California." However, little or no
action was taken for over a decade.12

In the decade between 1882 and 1893 the energies of leaders were
dedicated to organizing congregations, a state organization, a missionary
society and a regional church paper; now the Disciples churches could turn
their attention to educational efforts.

At the 1893 convention, now meeting annually at Santa Cruz, a
Committee on Education was appointed to consider a proper strategy to
consolidate Disciples educational interests. The committee was composed of
W. A. Gardner (1846-1900), state secretary-evangelist; M. J. Ferguson; W.
H. Martin (1844-1913), then pastor at Fresno; J. M. Monroe, pastor at Modesto
and C.P. Hodges, Gilroy.13

Representatives from both northern and southern California churches 14

met to consider making Washington College, located not far from Berkeley, the
center of Disciples efforts. The supporters of thirty-year old Hesperian College
naturally were opposed. It was obvious there could be no concentration on any
one ofthe schools then existing. IS
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A small and struggling school of the Congregational Church, the
College of California at Berkeley, had been founded in 1855 for the same
reason the Disciples organized their schools. Taken over by the state and fully
funded by tax dollars, nearly everyone could see that the future of higher
education in the state would be tied to this institution now named the University
of California. Believing that the establishment of a strong state university
would make lesser schools even weaker, the 1893 convention took action which



would affect Disciples efforts in a major way.

Ayoung people's movement called Christian Endeavor, first organized
in 1881 by a Congregational minister in New England, took the country by
storm. The work of Christian Endeavor around the state of California aroused
great interest among Disciples congregations. The Christian Endeavor Union
ofthe Disciples, meeting in the 1893 convention, resolved to ''take up the work
in Berkeley as its special work and devote its energies to planting a church of
the Disciples in that cultural center."16

Harold E. Monser was the son of J. W. Monser, a leading and
nationally known Disciples minister in Kansas City. The junior Monser, a
graduate of the University of Missouri, married -in 1891 and decided to enter
the ministry. Early in 1893 he and his young wife moved to California to serve
the Willows congregation. By the time of the 1893 state convention Monser
had made a decision to continue his education at the University of California
at Berkeley. This was an opportunity for the Christian Endeavor committee,
along with the state board, to arrange for Monser to develop the recently begun
mission work in that community. I?

Selected as the pastor-evangelist of the embryonic congregation,
Monser and his wife moved to Berkeley after the convention and in late
September began his work there. He was to be supported by gifts from
congregations and with contributions from the Christian Endeavor societies of
Northern California specifically designated for the Berkeley congregation. IS

Later that fall, in a letter published in the state paper, Monser said,
"When I came to Berkeley and entered the state university and saw the work
of the students, the thought came to me that here was the true solution of the
educational question of the Disciples on the Coast."19 The problem was that
what Monser had in mind was not quite what older leaders of the Christian
Churches were thinking when they suggested a "Bible College or a Christian
University. "

In their experience Disciples had known only two forms of education
for ministers and lay leaders. The oldest means of ministerial preparation
known in the Stone-Campbell Movement was that of Alexander Campbell as
conducted at Bethany College. In Campbell's educational understanding,
courses in classical languages, literature, science, mathematics, and the Bible,
were to be offered as of value equally to preachers and to lay people.

A newer form of ministerial preparation came into being at Lexington,
Kentucky. John W. McGarvey (1829-1911), a graduate of Bethany College,
established The College of the Bible in 1865 as one of the colleges in the newly
formed Kentucky University. While McGarvey believed he had received a good
education at Bethany, he also believed he had not been prepared adequately for
ministry. The College of the Bible was to be specifically for ministerial
preparation.
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By coincidence a third means of religious instruction in higher
education was introduced just as Monser was beginning his work at Berkeley.
Called a "Bible chair," its purpose was to sponsor and undergird the teaching
of rei igion in the state-sponsored universities recently created in many regions.
With class meetings off-campus, such "chairs" were staffed by Biblical
scholars and financed by the Disciples. In many instances students were able
to receive university credit toward a degree. The first Bible Chair opened at
the University of Michigan at Ann Arbor in October 1893. The creativity of
this imaginative experiment in higher education encouraged Disciples elsewhere
to consider launching similar programs.20

The Bible chair program attracted the attention of Harold Monser. In
March, 1894 Monser laid before the "Ministerial Union of the Christian
Churches Around the Bay" a proposal that there be established "a Bible
Seminary in connection with the University of Cal ifornia" similar to the Bible
chair established at Ann Arbor. It seems obvious that Monser was not quite
clear as to the Bible chair concept.21

The proposition was favorably received by the group and a committee
was appointed consisting ofW.A. Gardner, Harold E. Monser, president of the
Ministerial Union, and M. H. Wilson of San Francisco to look into the matter.
The Committee on Education appointed at the 1893 convention declined to
take action though they expressed themselves favorably inclined toward such
a project. A letter was sent to every congregation in northern California
seeking an indication of interest. Over sixty congregations replied giving
approval to the plan.22

The special committee of the bay area churches' Ministerial Union
met regularly between April and July, 1894 to make concrete plans for an
institution to be located in Berkeley. At the Santa Cruz convention, in August
that year, a resolution proposing a school was presented. In the discussion
which followed several important concerns were raised.

There was a concern as to the leadership of the new institution and a
difference of opinion as to what kind ofinstitution should be established. Some
delegates were not entirely sold on the Bible Chair idea; they could not see
spending good money on university students. Other delegates had uppermost
in their minds the need for an institution designed to prepare evangelists,
pastors and leaders for Disciples congregations.23

It must be remembered that at the end ofthe nineteenth century the
Stone-Campbell Movement had not yet divided over such issues as the use of
instrumental music in worship, a paid ministry and the support of missionary
societies. While these questions had become practically settled in the minds
of many in Northern California, tensions were growing between those who in
time would be known as "Churches of Christ" and those who took the name
··Christian Churches." Those of a more conservative nature opposed the idea
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of a new institution, persons such as James C. Keith, former president of Pierce
Christian College; Lanceford B. Wilkes, who had served as president of
Christian College at Santa Rosa; and George W. Sweeney.

Apparently a compromise was reached. An amended proposal was
presented to the 1894 convention to consolidate the Disciples educational
interests of Northern California in an institution adjacent to the university to
have the name Berkeley Bible Seminary. The discussion for and against a
seminary was lively, but when the vote was taken the resolution to establish the
school carried by a slight majority.

During the debate over establishing an institution near the university,
young Monser and others pictured with glowing terms the many benefits for
Disciples which would be created by having a school at Berkeley. The
conservative Wilkes, known for his opposition to "innovations," said on the
convention floor, "Perhaps ten or fifteen years hence we will be better prepared
to judge the effect of this enterprise upon our movement than we are nOW."24

Thus the Berkeley Bible Seminary came into being with opposition in
important places, with a certain uneasiness, and with lack of understanding as
to the purpose and nature of the new seminary. The subsequent history of the
school fully justified Wilkes' statement.

Notes
IWare, E.B., History ofthe Disciples ofChrist in California, Healdsburg,

CA,1916.
2lbid~p. 13Of.
3lbid, p. 161.
4Ibid, p. 168f.
sIbid, pp. 164-166.
6Ibid, p. 218f.
7Ibid see Ware, Chapter IX.
sRaab, ldalene M., unpublished manuscript, The Christian Church

(Disciples of Christ) At Work in Berkeley: 1893-1968, p. 88.
9Burgh, Fredric S. and Parker, Lucy, Chapman Remembers. A History

of Chapman College. Orange. CA. Chapman College, 1969, p. 3
IORaab,Idalene M., unpublished manuscript, The Christian Church

(Disciples ofChrisO At Work in Berkeley: 1893-1968, p. 88.
IIWare, E.B., History of the Disciples of Christ in California,

Healdsburg, CA, 1916, p. 189.
dbid, p. 235.
13Ware, E.B., History of the Disciples of Christ in California,

Healdsburg, CA, 1916, p. 248f. Christian Standard, Cincinnati, OH., Standard
Publishing Co, August 8, 1914, p. 1370.

14Cole,Clifford A., The Christian Churches of Southern California,
S1.Louis, MO., Christian Board of Publication, 1959, p. 70.
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DISCIPLES OF CHRIST
HISTORICAL SOCIETY

ORDER OF
THE STONE-CAMPBELL

FELLOWSHIP

The Disciples of Christ Historical Society has been blessed through the years with
gifts from estates. Some have come unsolicited; others have been planned in advance
with leadership of the Society. These gifts have measurably strengthened the
ministry of the Society. Through the Order of the Stone-Campbell Fellowship the
Society can recognize these intended gifts and express appreciation to those
planning the gifts.

SUCH A FELLOWSHIP
EXPRESSES CONFIDENCE IN

THE FUTURE OF THE SOCIETY

Members of the Fellowship are persons who have a hope and a dream for the future
of the Society as it continues to serve individuals and the church. They have named
the Historical Society in their Will, established a charitable gift Annuity or Trust,
made a gift of life insurance, or given their home or personal property while retaining
lifetime use of the property. Some of these provisions were made early in the days
of the Society's 50 year history while others were made in recent months. Each is
a testimony to a life of stewardship and an expression of faith in the purpose and
mission of the Historical Society.

THE FELLOWSHIP IS NAMED
FOR TWO OF THE EARLIEST

CHURCH LEADERS

Barton Warren Stone was the first of the major leaders to appear on the scene in
19th century America. Soon thereafter Alexander Campbell's voice was heard.
From the followers of these men a church was born which continues to spread the
gospel. The history of that movement housed in the Thomas W. Phillips Memorial
is a legacy of their early faith and witness. Their gifts live on in the life of the church
and the Disciples of Christ Historical Society.
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- From the Editor's Desk

Barton W.Stone andAlexanderCampbellwere both pacifists.
Though the pacifism of Stone and Campbellwas never embraced by
the majority of any of the three major divisions of the Stone-
Campbell Movement, it has had the greatest influence in Churches
of Christ, where it was developed and taught by David Lipscomb
from the Civil War to the beginning of World War I. In "Pacifism
and Nonviolence: The Prophetic Voice of the African-American
Churches of Christ," Michael W. Casey traces the history and
transformation of pacifism among African-American Churches of
Christ, showing its relation not only to conscientious objection to
war by African-American members of Churches of Christ, but also
to the participation of African-American members of Churches of
Christ in twentieth-century struggles for racial and economicjustice.

No aspect of the teaching of Stone and Campbell has been
more widely embraced in the Stone-Campbell Movement than their
advocacy of weekly observance of the Lord's Supper. Robert R.
Howard has examined the influence of Campbell's philosophical
suppositions on his theology of the Lord's Supper in comparison
with the views of John W. Nevin. Nevin, who embraced strikingly
different philosophical assumptions than did Campbell, was a
professor at the German Reformed Theological School at
Mercersburg, Pennsylvania. The traditions ofthe Reformed Church
continue today as one of the four streams in the United Church of
Christ. In "Two Perspectives on the 'Banquet of Love': A
Comparative Analysis ofthe Philosophical Bases ofthe Eucharistic
Theologies of Alexander Campbell and John W. Nevin," Howard
brings the views of Campbell and Nevin into conversation for the
purpose of identifying insights relevant to contemporary theology
and practice of the Lord's Supper.

Though the themes of Christian pacifism and the Lord's
Supper might seem to have little in common, the articles in this issue
remind us that they are united by the concern to form persons for
God's kingdom of righteousness and peace.

-D. Newell Williams



- From the President's Desk

Come quietly into the Society's reading room and listen in on a
moment rich and dense with meaning and learning. You're eavesdropping
on a staff meeting. The speaker is Clinton Holloway. You probably don't
know Clinton; he is our three-month intern. C linton has already completed
degrees at Milligan College and Emmanuel School of Religion. With his
interest in Stone-Campbell archives and library work and with his abilities
you will likely know him well in the future.

Clinton is leading staff prayers. He opens to us the richness of I
Samuel 7: 1- 13: first, background and context; second, the reading; third,
a word from God for our community; fourth, our community's prayers.
The story contains that fascinating word "Ebenezer." You've sung it in
"Come, Thou Fount of every Blessing."

Clinton helps us know:
"Samuel took a stone, and set it up between Mizpeh

and Shen, and called the name of it Ebenezer, saying,
Hitherto has the Lord helped us." Ebenezer, if I
remember my Hebrew, means "stone of help. " Samuel
is setting up a monument for all who will pass by in
the days and years to come. Samuel is setting up a
memorial to the fact that God, not Israel, defeated the
Philistines: that God helped Israel in time of need.
Samuel said that stone of help was to be a reminder to
all people that "HITHERTO HATH THE LORD
HELPED US." Just as the Ebenezer reminded Israel,
so this building and the material of this place remind
us of our past. They remind us who we are and they
remind us that "Hitherto hath the Lord helped us."

As Clinton led our staff s prayers I added in my own silent prayer.
"Thank you God for the wisdom and promise of youth who will continue
to enrich the church by helping us know our history." Firm in the
knowledge of God's help in the past (Ebenezer) we can be assured ofthat
continual help both now and ever after.

-Peter M. Morgan
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Pacifism and Nonviolence: the Prophetic Voice of the African-
American Churches of Christ

by Michael W. Casey*
Most American prophetic legacies, according to Cornel West, "lay nearly

dormant - often forgotten - and in the possession ofa marginal few.'" The same
is true for the African-American Churches of Christ. 2 The sources for the story
are scarce and fragmentary, but some clues are around for its telling. While the
black Churches of Christ wait for a historian to construct a useable past, as a
start toward that goal I argue that African-American Christians have taken the
theology of the Restoration Movement and adapted it to the concerns of black
culture and essentially created a tradition separate from mainstream white
Churches of Christ. Specifically the African-American Churches of Christ
transformed the pacifism of the white Churches of Christ into a politically
active prophetic voice that empowered African-Americans.

The story of African-American pacifism starts with David Lipscomb, white
editor of the Gospel Advocate and the key molder of pacifist thought in the
Churches ofChrist.3 Lipscomb boldly broke with the post-bellum racist south
and opposed segregated churches and racial prejudice.4 Always supportive of
evangel ism among blacks, Lipscomb earned the respect ofblacks and influenced
key African-American preachers Alexander Campbell, S.W. Womack, G.P.
Bowser and Marshall Keeble (Womack's son-in-law) to oppose instrumental
music and the missionary society. Keeble reported "that the Gospel Advocate
has been second ... and the Bible first" with Campbell and Womack.5

Lipscomb constructed the pacifist theology of the Churches of Christ. From
the Civil War through the beginning of World War I, the Gospel Advocate
argued that Christians could not fight in war and that Christians should have
nothing to do with politics. Christians were citizens of heaven and therefore
could not hold political office or even vote.6 Most white Christians generally
used pacifism to escape from the public realm. Blacks, however, took
Lipscomb's pacifism in a very different direction.

G.P. Bowser, one of two key African-American leaders of the Churches of
Christ in the twentieth century, spread pacifist views. As Bowser preached,
Lipscomb published the young preacher's reports and met regularly with him.7
Bowser's position on the relationship of church and state was identical to
Lipscomb's. In response to a question about the role of a Christian in civil
government Bowser responded as Lipscomb had earlier: "Christians are
citizens of Christ's kingdom. (Col. 1:12) His kingdom is not of this world.
Christians should not conform to the world by aspiring, or accepting political
positions as governor, sheriff, police, etc. (Rom. 12:1-3)"8 However, Bowser
created the rhetorical space for African-Americans to diverge from the white
Christians on the role of Christianity in the public realm. He was converted
from the African Methodist Episcopal Church which took the lead in creating
the Reformer tradition of black preaching.9 Reformers used the language of
Christianity for liberation against racism. Like the Hebrew prophets, they
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