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conflagration, but generations to come. Had the Maxwell family been members
of a congregation that honored and accepted the broad tolerance of views found
in many Christian Churches elsewhere, William Maxwell might today be an
elder in the church.

CONCLUSIONS

There are the stories: some matter of fact, some fascinating, some sad,
a few tragic. The small sample included in the survey tells us a great deal about
the people involved: their doctrinal positions, their predilection for or aversion
to controversy, their stability, their goals. Some of the stories are vignettes on
the old theme of chance. A different time for Ferguson, a different place for
Maxwell, a different father for Muir-and the stories might have had different
endings. Such, however, is the stuff of whimsical literature, not history. Our
question here is what, if anything, the stories tell us about the Disciples of
Christ.

Several things are evident. First, as erratic as he could be at times,
Alexander Campbell's pre-eminence as the coryphaeus of the Disciples
movement during his lifetime is beyond question. Every major assault on him
or his position was repulsed. The persons either recanted, like Aylette Raines;
left the movement, like Sidney Rigdon and John Thomas; or were driven out,
like Jesse Ferguson.

Related to this, since leadership among the Disciples was charismatic
and not official and since the leaders who followed Campbell were diverse
spirits, personality clashes sometimes served to drive people from the movement.
Such was clearly true of Errett Gates. Obedience to human authority was not
one of the pillars of the Disciples' faith and, after Campbell, a spirit of
independency prevailed which proved and proves divisive.

The unstable formula we have observed and the doctrinal controversy
which grew out of it have also led to people leaving or being driven from the
movement. On the one hand consider a 1901 editorial in The Christian-
Evangelist. Entitled "Was This Change Necessary?" the piece reflected upon
an unnamed minister who had left the Disciples and became a Universalist,
because he no longer believed in the Trinity, the fall, verbal inspiration,
atonement and eternal punishment. The editorial concluded:

The cornerstone of our movement is the transfer of emphasis from these points of creedal
definition to active and obedient faith in Christ as the one essential thing. In the light of
that principle, isitnecessaryfor aman to leave the Disciples of Christ when he finds that
his views of theology, anthropology, inspiration and so on, are not those held by most of
his brethren? 102

The editorials that were published in a subsequent issue ranged from those who
claimed that the change was not necessary at all to those who said that it most
certainly was. 103 Lack of consensus on this issue has long been troublesome for
Disciples.

Now consider, on the other hand, not those who calmly left, but rather
those who were driven from the movement. Conservative elements drove unity
advocates from the fellowship; liberal elements drove out restorationists. The
two poles continue to snipe at one another. The center has been difficult to fix,
being in a tectonic state of movement, pulled first toward one pole, then toward
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the other. While this may seem natural, even healthy, people and spirits do get
broken in the process.

There have been at least two recurring manifestations of this problem.
First, whenever one group has staked out :rposition and called it orthodox,
there have been others who have labeled that action creedal and unbecoming
a non-creedal people. Newton and Armstrong are examples of those caught in
that dilemma. Second, because the Disciples have no canon law, there have
been no procedures for irenic theological discussion, apart from often heated
debate and editorial name-calling. Many of the doctrinal disputes have been
acrimonious and mean-spirited. Ferguson and Van Kirk were victims here.

Moreover, the Disciples have lacked that "place of authority," where
one under attack could grab the horns of the altar and claim sanctuary. Paul
appealed to Caesar; others appealed to the episcopacy. But there have been
times when there was no sanctuary, no place to which a Disciple under attack
could retreat. Some, like Gates, saw no choice but to leave. Others, like George
W. Longan and Earl Wilfley, are not in our story because, broken by attacks
upon them, they simply died. Disciples did not do a goodjob of setting options
before people. Those caught, for example, in a congregation or other institution
much more conservative or liberal than they, like Maxwell, were not made
aware that other options for them might have existed within, rather than
without, the movement.

For lack of a better expression, extremists in doctrine and action have
never fared particularly well among the Disciples. Psychopannichists like
Thomas and spiritualists like McNemar and Ferguson functioned outside the
mainstream and were cut off. Mystics like Muir drifted away. Social Gospelers
have tended to flourish on the periphery of the movement, if at all. The
Disciples, then, might be said to have a broad and tolerant middle, one in which
liberals and conservatives exist in a generally workable relationship, but
narrow extremities, whether far left or far right.

Some who left the movement, like Sarvis, did so not out of great
animosity, but simply because denominational identity came not to mean very
much to them. Disciples have, perhaps always, lacked a "hook." Many people
who may feel comfortable with the Disciples, either because they were raised
in the church or stopped in for awhile as they would a way station or half-way
house, do not remain Disciples because the hook is not set. The very freedom
and openness that Disciples cherish-"We do not claim to be the only
Christians"-sometimes works against them by not engendering the kind of
affiliative experience that makes people Catholic or Pentecostal for life. Muir,
Royce and Markham had Disciples heritages. But when they grew up, they
grew away from the Disciples and never came back.

This brings us to the final image that emerges from our study. The
Disciples have often been called a "bridge" church, one where families from
opposite sides of the theological river may comfortably meet. Disciples tend
to relish this image of themselves, enjoying the fact that when an Episcopalian
marries a Baptist, they may well find a home among the Disciples. A similar,
but slightly different, image is the one mentioned above, that of the Disciples
as a "way station" church. People moving left or right have found the Disciples
to be a good place to rest for a season. Peter Burnett stayed with the Disciples
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for a time on his way from the Baptists to Roman Catholicism. Joseph Fort
Newton sojourned with us on his journey from the Baptists to the Episcopalians.
Is the image of the way station to be claimed with the same fondness with which
we claimed the bridge? I think so. There is something to be said for operating
a hostel for weary travellers. After all, in the long run, all of us are but passing
through. A church in which people are spun off the extremities in both
directions, a church that is always involved in struggle because its middle is so
broad and tolerant, a church where people coming from opposite directions
may meet, may just be a church that is doing something right.

NOTES

1 This list of disaffections is, of course, just a sample. Every reader
will be able to add to it from his or her own experience. Two limitations
should be noted. First I am aware that the stories of the second generation
are generally those ofliberals who left the Disciples, believing the movement
to be too conservative. I have told these stories because they are the ones
which have come to my attention. Whether or not this reflects the place
where I stand and from which I view the movement, I cannot say. I do suspect
that most of the second generation who found the Disciples to be too liberal
simply moved right under the larger umbrella of the Stone-Campbell
movement itself, to the emerging Independent Christian Churches or the
Churches of Christ. The sample still remains a broad one in many respects,
one from which I believe conclusions can be drawn. Many of these stories
have, of course, been told before (see note #18). Some, to my knowledge,
appear for the first time in a work like this. This is the first work I know
which seeks to gather all these stories in one place, for remembrance and
interpretation. The second limitation to this study is that, with the exception
of William Maxwell, this study excludes those whose contributions have
been made in the modem period. Thus, the stories of Margueritte Harmon
Bro, Peter Ainslie IV, and Robert Tobias have not been considered. Nor have
I looked at contemporary renewal groups.

2 McNemar's best-known book has as its title The Kentucky Revival;
or, A Short History of the Late Extraordinary Out-pouring of the Spirit of God
in the Western States of America, Agreeably to Scripture Promises and
Prophecies Concerning the Latter Day: With a Brief Account of the Entrance
and Progress of What the World CallShakerism among the Subjects of theLate
Revival in Ohio and Kentucky. Presented to the True Zion Traveler as a
Memorial of the Wilderness Journey (Pittsfield: Phineas Allen, 1808). The
author was not at a loss for words. I am fortunate to have, via Ronald Osborn,
a carbon-copy of a fourteen-page TMs by George G. Beazley, Jr., entitled
"Notes on The Kentucky Revival by Richard McNemar." Beazley's notes are
incisive and helpful. The only extended biographical study on McNemar of
which I am aware is J. P. MacL.~n,A Sketch oftheLtft and Labors of Richard
McNemar (Franklin, OH: Author, 1906). MacLean's work contains a
bibliography of other works by McNemar.

3 Winfred Ernest Garrison, An American Religious Movement (St.
Louis: Bethany Press, 1945), 58.



4 Colby D. Hall, The New Light Christians (Fort Worth: Author, 1959),
40; Winfred Ernest Garrison, Religion Follow.y the Frontier (New York:
Harper & Brothers, 1931), 67; MacLean, 7, 15.

5 See William Garrett West, Barton Warren Stone (Nashville: Disciples
of Christ Historical Society, 1954),77.

6 McNemar, cited in MacLean, 22.
7 MacLean, 40, 42-34.
8 Ibid., 51.
9 Stone, having received inaccurate information, claimed in his

autobiography, The Biography oj' Eld. Barton Warren Stone, Written by
Himse(f(Cincinnati: J. A. and U. P. James, 1847),63-64, that McNemar had
been expelled from the Shakers because he had become convinced of his error
in becoming a Shaker.

10 Beazley, 4.
11 Ibid., 5.
12 Ibid., 6.
13 Ibid., 8.
14 See MacLean, 56-57.
15 Beazley, 8.
16 Hall, 52.
17 Thompson and Marshall, cited in West, 77.
18 Leroy Garrett's TheStone-Campbell Movement(Joplin, MO: College

Press, 1981) tells the stories of Sidney Rigdon, John Thomas and Jesse
Ferguson in chapter 11. I therefore tell these stories in brief and refer the reader
to Garrett. I add the story of Parley Pratt and include some theological and
historical material not found in Garrett. Finally, he makes mention of defectors
Walter S. Russell and I. N. Carman, whose stories I chose not to tell.

19 Reva Stanley, The Archer oj'Paradise: a Biography oj'Parley P.
Pratt (Caldwell, ID: Caxton Printers, 1937), 39. Pratt wrote his own
Autobiography, published privately in New York in 1874.

20 Joseph Smith, cited in Stanley, 50-51.
21 The main biography of Rigdon is F. Mark McKiernan, The Voice oj'

One Crying in the Wilderness: Sidney Rigdon, Religious RtfOrmer, 1193-1816
(Lawrence, KS: Coronado Press, 1971). The book contains an extensive
bibliographical essay. McKiernan's book is heartily disliked by Mormons. See
Marvin Hill's review in Dialogue: A Journal oj'Mormon Thought 7, no. 2
(1972), 54-56. Another source is William J. Morgan, "The Sidney Rigdon
Connection-Mormonism and the Restoration Movement," The Restoration
Herald58, no. 6 (June 1984), 83ff.

22 McKiernan, 15.
23 Rigdon, cited in McKiernan, 21.
24 McKiernan, 28.
25 Ibid., 36.
26 Garrett, 382.
27 Ibid.
28 Fawn M. Brodie, No Man Knows A{y History: The Life oj'Joseph

Smith (New York: Afred A. Knopf, 1960),419-433. If Parley Pratt brought
Rigdon a copy of the Book oj'Mormon prior to Rigdon's conversion, it hardly



seems likely that Rigdon was the author of the book.
29 Garrett, 383-384.
30 Alexander Campbell, "Delusion," Millennial Harbinger (7 February

1831),92,95.
31 This sounds very much like what is today called manic depression.

Walter Scott had a similar struggle. If Rigdon and Scott, the two most
successful early Disciple evangelists, were both manic depressives, it raises an
interesting question about the relationship between evangelical success and
personal ity .

32 Campbell, "Sidney Rigdon," Mi!!ennial Harbinger (7
February 1831), 100.

33 Campbell, "Delusions," 96.
34 Smith, cited in McKiernan, 42.
35 McKiernan, 68.
36 The primary biography of Dr. Thomas is by his friend and colleague

Robert Roberts, Dr. Thomas: His Lije and Work. First published in 1873, it has
undergone two major revisions, the latest in 1954, and is available in its third
edition (Birmingham: The Christadelphians, 1970). Other studies include
John Lea, The Lije and Writings oj"Dr. Thomas (Philadelphia: Faith Publishing
Co., 1915) and William L. Thompson, "A Study of the Theology of Dr. John
Thomas, Founder of the Christadelphians" (M.A. Thesis, Butler University,
1946). Thomas's best-known work is Elpis Israel (New York: Fowlers and
Wells, 1851), which contains his theological system. He edited a journal, The
Apostolic Advocate, from 1&34 to 1839, while he was a Disciple. He wrote
another book called Eureka, an exposition of the Apocalypse, edited other
journals, and produced a variety of pamphlets and other short works.

37 William E. Tucker and Lester G. McAllister, Journey in Faith (St.
Louis: Bethany Press, 1975), 140.

38 Campbell published an Extra to the Millennial Harbinger(December
1837),577-588, to deal with the perceived threat of Thomas and his ideas.

39 See Thompson, 6.
40 Ibid., 9.
41 Garrett, 395-396.
42 H. Leo Boles, Biographical Sketches oj"Gospel Preachers (Nashville:

Gospel Advocate Co., 1932), 188. The main sources of information about
Ferguson and the controversy around him are his own works, Campbell's
Millennial Harbinger, James R. Wilburn, The Hazard oj" the Die (Austin:
Sweet Publishing Col, 1969), 121-143, and Johnny Tucker, Like a Meteor
Across the Horizon: The Jesse B. Ferguson Story (Fayetteville, TN: Tucker
Publications, 1978).

43 See Wilburn, 132
44 J. B. Ferguson, Spirit Communion: A Record oj" Communications

.from the Spirit-Spheres (Nashville: Union and American Steam Press, 1854),
272.

45 Ferguson, Relation oj"Pastor and People: Statement oj"Belid' on
Unitarianism, Universalism fmd Spiritualism (Nashville: Union and American
Steam Press, 1864), 12-14.

46 Ferguson, Spirit Communion ... ,271.



47Ibid., 244.
48Alexander Campbell, "Spirits in Prison," Millennial Harbinger

(July 1852),414. See also "A New Discov~!"y,"ibid. (June 1852),313-329; and
"The Christian Magazine," ibid. (July 1852), 390-398.

49Samuel S. Church, "Spirits in Prison," 414.
50 Thomas Campbell, quoted in Robert Richardson, Memoirs 0.1

Alexander Campbell (Nashville: Gospel Advocate Co, 1897), 2:245.
51Alexander Campbell, "Elder Jesse B. Ferguson's Extra," Millennial

Harbinger (March 1853), 149.
52Errett Gates, "The Inside Story of Disciples' Divinity House,"

Christian Standard (25 May 1918), 1090.
53Edward Henry, to Claude Spencer, 13 April 1961, Archives,

Disciples of Christ Historical Society, Nashville.
54Gates, "Inside Story ... ," (27 April 1918), 958. Gates' long polemic

against the Divinity House was published by the Christian Standardin the 27
April, 4 May, 11 May, 18 May, 25 May, 1 June and 8 June issues of 1918.

55W. D. MacClintock, in "The Inside Story ... ," (25 May
1918), 1090.

56See Wm. Barnett Blakemore, Quest .lor Intelligence in Ministry
(Chicago: Disciples Divinity House, 1970), and Charles Harvey Arnold, "The
Illuminati: the Origins of Liberalism among the Disciples of Christ," Encounter
43, no. 1 (Winter 1982), 1-25.

57Henry to Spencer, 13 April 1961.
58Joseph Fort Newton, "Liberalism and the Disciples of Christ: A

Personal Experience," Christian-Evangelist (2 January 1902), 10.
59Newton, River 0.1Years (Philadelphia: J. P. Lippincott, 1946), 78.
60Ibid., 80-81.

61Newton, "Liberalism ... ," 10.
62Newton, River 0.1Years, 225, 235.
63Hiram Van Kirk, "Open Letter to the Editor of the Christian

Standard," n.d. Archives, Disciples of Christ Historical Society. Another
letter, from Van Kirk to J. H. Garrison in 1903 (Archives, D.C.H.S.) stated that
the seminary had suffered continued financial embarrassment because of the
controversy with the Standard. Van Kirk also showed himself to be less than
a radical when he said to the moderate Garrison, "Ames, tho well meaning, has
gone too far. We shall follow your lead in this matter." The financial problem
could have been a factor in his departure. As could his health. Van Kirk was
not physically strong. Perhaps he could not hold up under the stress of constant
attack.

64Thepath from the Disciples to Episcopalianism was travelled not
only by Newton and Van Kirk, but also by many others. It is not an unnatural
transition. My unpublished B. D. thesis, "Early Ecumenical Gestures between
Disciples and Episcopalians," (New York: Union Theological Seminary,
1971) details many historical and theological similarities between the two
groups. One former Disciple, having become an Episcopalian, informed me
that he was greatly indebted to the Disciples, in that they had properly
"prepared" him for the Episcopal Church.

65His bishop said of Van Kirk after his death, "He had published work



showing wide and deep research, was a born teacher, had the enthusiasm of a
true scholar, and gave promise of a period of rich fruitage of a studious life."
(Diocesan Journal, Episcopal Diocese of Connecticut, 1921),94.

66See Rowlinson' s obituary in the Christian-Evangelist (10 October
1935), 1339.

67For the story of the "Sarvis Attack," see Stephen J. Corey, Fifty
Years of AttacK and Controversy (St. Louis: Committee on Publication of the
Corey Manuscript, 1953), 36-43.

68Sarvis's Unitarianism is mentioned in Betty Coe Spicer, "How
Young America Lives-at Seventy-five!" Ladies Home Journal (January
1955),113.

69TheCave story is told by Samuel C. Pearson, Jr., in "The Cave
Affair: Protestant Thought in the Gilded Age," Encounter 41, no. 2 (Spring
1980), 179-203.

70E. L. Powell, "A Gentleman ofthe Old School," Christian-Evangelist
(12 July 1923),880.

71Jenkins' autobiography, Where My Caravan Has Rested (Chicago:
Willett, Clark & Col, 1939), is an outstanding example of the genre and very
informative about Disciples. See also Wm. Barnett Blakemore, "Liberal
Disciples," a lecture delivered on the W. E. Garrison Lectureship at Disciples
House, New Haven, CT, 14February 1964, TMs, Archives, Disciples of Christ
Historical Society, Nashville.

72Cecil J. Armstrong, in "An Action Not Ill-advised," Christian
Standard(25 June 1910), 1093.

73Ibid.
74The second person with a Disciples heritage to become governor of

California was Ronald Reagan (1911- ). Reagan was baptized in the First
Christian Church of Dixon, Ill, and, with the encouragement of pastor Ben
Cleaver, attended Disciples-related Eureka College. A longtime member of the
Hollywood-Beverly Christian Church in California, Mr. Reagan served as a
deacon there in the 1940s and remained active into the 1960s. Although he
typically attended church with his wife Nancy, a Presbyterian, he was still
technically a member of the Hollywood-Beverly congregation and contributed
monthly to that church during his presidency.

75PeterH. Burnett, The Path Which Led a Protestant Lawyer to the
Catholic Church (New York: D. Appleton & Co., 1860), v.

76ADebate on the Roman Catholic Religion ... between Alexander
Campbell and the Rt. Rev. John B. Purcell (Cincinnati: Bosworth, Chase &
Hall, 1837).

77Tucker & McAllister, 125-126.
78Burnett, vii.
79Ibid., viii.
80Ibid., 738.
81Reuben Butchart, "R\;.ligious Background of Josiah Royce," The

Scroll(October 1949), 37-40. S;~ also two letters, Butchart to Claude Spencer,
26 November 1947 and 8' February 1952, Archives, Disciples of Christ
Historical Society, Nashville.

82Sarah Royce, A Frontier Lady: Recollections of the Gold Rush and
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Early CalifOrnia (New Haven: Yale University Press, 1932); and Josiah Royce,
"Autobiographical Sketch," in The Hope 0.1the ,Great Community (New York:
The Macmillan Co., 1916).

83Royce, Hope 0.1 the Great Co,;/::nunity,38.
84Butchart to Spencer, 8 February 1952.
85Royce, The Religious Aspect 0.1 Philosophy (Boston: Houghton

Mifflin Co" 1900), vi.
86Royce, Sources 0.1Religious Insight (New York: Charles Scribner's

Sons, 1912),294.
87Robert Gillogly to author, 5 January 1984.
88JerryRushford, "Edwin Markham and the Restoration Movement,"

Firm Foundation (2 June 1981): 340.
89Ibid.
90William L. Stidger, Edwin Markham (New York: Abington, 1933),

227. Stidger's book is based largely on personal interviews with Markham.
For more information on Markham one may contact the Edwin Markham
Memorial Library, Wagner Lutheran College, Staten Island, NY.

91Thematerial in this section is based upon a paper by the author, "The
Wilderness Faith of John Muir," (Claremont Graduate School, 28 November
1978). Muir's works were gathered and published after his death in a ten-
volume set, The Writings 0.1 John Muir: Sierra Edition (Boston: Hughton
Mifflin, 1917-1924). Muir's unpublished journals were gathered and edited by
Linnie Marsh Wolfe, John 0.1 the Mountains (Boston: Houghton Mifflin:
1938). The standard uncritical biography is also by Wolfe, Son 0.1 the
Wilderness: The Lift 0.1John Muir (New York: Alfred A. Knopf, 1945). More
recent and of special interest to this study is Michael P. Cohen, John Muir and
the American Wilderness (Madison: University of Wisconsin Press, 1984).

92Muir, quoted in Son 0.1 the Wilderness, 116.
93Ibid., 144.
94Muir, John 0.1 the Mountains, 439.
95WilliamMaxwell, Ancestors (New York: Alfred A. Knopf, 1971),

256.
96lbid,257. I do not know if Maxwell's ancestor was related to the

longtime dean of what is now Phillips Theological Seminary.
97Ibid., 143-144.
98Ibid., 144.
99Ibid.,257.

100Ibid., 290
101Ibid.
102"Was This Change Necessary?" Christian-Evangelist(12 December

1901), 1573
103"Responses to 'Was This Change Necessary?'" Christian-Evangelist
(2 January 1902),9-10.
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- From the Editor's Desk

August 6-10 is the two hundredth anniversary of the great Cane
Ridge Meeting. The two articles in this issue, both originally given as
lectures commemorating historical occasions, examine not only the
significance of the Cane Ridge Meeting and its host pastor, Barton Stone,
but the very character of historical reflection.

This year's Reed Lecture, '''Practicall Remembrance': Cane
Ridge in Historical Memory," by Leigh Eric Schmidt marked the beginning
of celebrations of the 1801 revival. Schmidt observes, "Cane Ridge has
an almost mystical presence for the Disciples of Christ churches,"
Embracing that mystery, Schmidt shows how the memory of Cane Ridge
has developed and functioned in relation to commitments of Christians of
the Stone-Campbell tradition. Schmidt also discusses two aspects of the
Cane Ridge Meeting that have not been given prominence in most formal
remembrances of the 1801 revival: its roots in Scottish sacramental
practices and the controversial religious "exercises" by which the revival
is yet remembered in the larger culture. Schmidt concludes that the
mutability of historical accounts should "occasion little hand-wringing,
but should instead call us again to our responsibility for dialogic engagement
with the past,"

"Barton W. Stone: Portraits on the Half-Century," by the late
Anthony L. Dunnavant, was delivered in June of 1995 in commemoration
of the one-hundred fiftieth anniversary of the great funeral of Barton
Stone at Cane Ridge-held six months after Stone's death in Hannibal,
Missouri. With the same historical consciousness with which Schmidt
reflects upon the meaning of Cane Ridge, Dunnavant asks, "whom do we
see when we look back across history toward Barton W. Stone?" He
answers this question by examining views of Stone at the time of the Cane
Ridge funeral, the portrait of Stone put forward in the 1890s, the revival
of interest in Stone that had occurred by the middle of the twentieth
century, and the images of Stone that were emerging by the middle of the
1990s. Dunnavant's conclusion, like that of Schmidt, is not to discount
any of the portraits of Stone that have lived in Christian memory, but to
suggest that even as a composite, they do not "capture or exhaust his story
and its significance for us." The historical task continues.

Pages 60 to 62 are a partial list of the publications of Anthony
Dunnavant to whom this issue of Discipliana is dedicated with profound
appreciation.

- D. Newell Williams



Frotn the President's Desk

The "Historical Society's Reed Lecture traveled to Lexington,
Kentucky, to inaugurate the bicentennial celebration of the Great
Revival of Cane Ridge. Our lectureship honored the occasion with
significant academic work. Leigh Schmidt's lecture, published in
this issue, was the centerpiece. An ecumenical panel of Stone-
Campbell scholars added to the occasion.

The lectureship also had a festive air as scholars put on academic
attire, their colorful "party clothes," and joined the audience in
prayers and songs of thanksgiving. After the lecture the party
continued over lunch.

Lexington Theological Seminary hosted the event. As we waited
to process into Sanders Chapel, President Richard Harrrison and I
recalled the important relationship of mutual support between the
Seminary and the Society. Lexington Seminary leaders are a "who's
who" in the development ofthe Historical Society: Howard Short,
Roscoe Pearson, Wayne Bell, Richard Pope, William Paulsell,
Harrison, Anthony Dunnavant...the list goes on.

The season of celebration will continue this summer. I hope to see
you at the Cane Ridge Shrine for our Kirkpatrick Seminar on August
6 and 7 (see page 49).

In the meantime enjoy your own celebration of the Great Revival
by reading this special issue of Discipliana.

- Peter M. Morgan



"A PRACTICALL REMEMBRANCE":

CANE RIDGE IN HISTORICAL MEMORY
Leigh Eric Schmidt*

Cane Ridge has an almost mystical presence for the Disciples of Christ
churches. At an anniversary celebration like this especially, Cane Ridge
becomes a living memory, present to those within the churches of the Stone-
Campbell tradition as a formative relationship in which the future is ima'gined
through the re-presentation of the past. At previous commemorations, the
Christian churches have relied on their own historians, pastors, and
denominational leaders to revivify, as one minister put it in the 1950s, the
"sacred associations . . . of the oldest and most unique shrine among the
Disciples of Christ." I I hope that Paul Blowers, Peter Morgan, and others who
saw fit to invite me have not taken too grave a risk in choosing to go outside
those circles this time around.

For many historians in my guild who like to dwell on the pastness of
the past, being confronted with the vitality of historical memory can be
unnerving. While it is conventional for ethnographers to worry about their
relationships to their living subjects, in situations such as this celebration
historians quickly find that they are not at all insulated from those complexities:
their subjects, too, are changeable and animated. Thrown off balance, the
historian perhaps seeks an equilibrium through a reassertion of distance and
mastery, possibly presumptuously attempting to set the record straight: that is,
to pronounce "here's what really happened" and to cut through latter-day
memorializations as so many romances and inventions. Breathe a sigh of
relief: I have no desire to indulge that demystifying urge. I take instead the
fluctuating, creative, sanctifying dimensions ofinemory as the very groundwork
for this year's Reed lecture.

"For the better part of my adult life I have been ajoyous pilgrim to the
shrines of noble personages and historic events," so wrote Edgar DeWitt Jones,
President of the Cane Ridge Preservation Project, in 1954. ''Thus I have mused
at Plymouth," he continued, "where the voyaging Mayflower dropped anchor
and the heroic company disembarked. , . I have sat in old St. John's Church,
Richmond, Virginia, and recalled that exciting day when Patrick Henry ...
smote his breast and cried: 'Give me liberty or give me death' ... And I have
dreamed in the old Meeting House at Cane Ridge, Bourbon County, Kentucky,
where I seemed to see the resolute figure of Barton W. Stone pleading from the
pulpit for the reunion of the divided house of God upon a New Testament
basis." And if all that was not salute enough, Jones offered this final flourish:
"What Plymouth Rock was to New England and St. John's Church was to the

*Leigh Eric Schmidt is Prdfessor of Religion at Princeton University,
Princeton, New Jersey. His book Holy Fairs will be republished this year in
paperback by Eerdmans. Some of the themes of the Reed Lecture are developed
further in that volume.


