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p.17
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Missionary Society. The forms I looked at had been filled out by Nancy Adeline
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Corpron in October 1922, UCMS papers.

st “Application for Missionary Service.” The one I looked at had been
filled in by Margaret Cherryhomes, June 17, 1946. Mrs. Cherryhomes was a
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trained at Yale and was married in Marquand Chapel at Yale by Dr. Kenneth
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$ C.0. Hawley, “The Church in America,” World Call (September
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¢ See James A. Crain, The Development of Social Ideas Among the
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comments before the Executive Conference of the UCMS, meeting at Turkey
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Decision,” 1948, UCMS papers.

® See Virgil Sly, “Christian Unity and World Missions,” August 8,
1954, p. 24, UCMS papers.

® Virgil Sly attended the International Missionary Council, July 5-19,
1952 at Willingen, Germany. There were over two hundred participants from
fifty countries.

6 “Strategy of World Missions,” (Indianapolis: Foreign Division of
the United Christian Missionary Society, 1955).

2 See Joseph Smith’s analysis of the document in his dissertation, A
Strategy of World Mission: The Theory and Practice of Mission as Seen in the
Present World Mission Enterprise of the Disciples of Christ,” (Th.D. dissertation,
Union Theological Seminary, 1961), pp. 155-233.
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Division of Foreign Missions of the National Council of the Churches of Christ
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to the Board of Managers of the UCMS at the St. Louis International Convention,
October 11-18, 1967, UCMS papers, Box 62; and Sly, “The Issue of
Representative Responsibility and Integrity of Administration,” August 1,
1968, Chapman College, Council of Agencies of the Disciples of Christ, UCMS
papers, Box 60.

% In 1959, using the slogan, “From Missions to Mission,” the first
joint assembly of the Divisions of Home and Foreign Missions of the National
Council of Churches encouraged denominational mission boards to consider
dropping traditional approaches to mission in favor of more ecumenical
endeavors connected with the World Council of Churches.

% These original purposes were first stated in “Working Paper for a
Study on the Theology of Missions,” originally dated July 16, 1958, and
attached as “Appendix II” to the “Minutes of Meeting, Commission on the
Theology of Missions, October 18, 1958, Mark Twain Hotel, St. Louis, Mo.”
UCMS papers.
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— World Mission,” World Call (March 1966): 20.

58 The following quotations are from the General Principles & Policies,
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® For an expression of the work of the Common Global Ministries
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An exhibit of women's handiwork will tell the Stone-Campbell story in
textiles. On Monday, June 17, 1:00 to 4:00 p.m. and Tuesday, June 18, 9:00 to
noon, a special demonstration of quilting, handiwork and story telling is being
Ioffered by Linda Chenoweth, Historical Society Trustee and CWF member for
more than 35 years. Linda will travel on to Louisville to the Disciplesl
Quadrennial to be a "walking booth." She plans to draw from her satchel items
of historic interest as she engages women in conversation.

The Historical Society also had two long-standing exhibits in addition to the
“specia] exhibit created for Quadrennial guests. One exhibit displays artifacts

related to our founders' vision. The second exhibit displays artifacts portraying
our history of mission. Tours are available on request.
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Quadrennial guests are invited by busload, vanload, or in individual cars.
All are encouraged to register at Disciples of Christ Historical Society
1101 19th Ave. S.
Nashville, TN 37212
“ 615-327-1444 e-mail: dishistsoc@aol.com “
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MILLENNIAL AMERICA AND THE VISION OF PEACE
IN THE THOUGHT OF ALEXANDER CAMPBELL
by Craig M. Watts*

Up until the mid-1840s, Alexander Campbell had little to say about a
role for America in relation to the millennium, that perfectly harmonious, just
and joyful reign of the Lord prophesied in scripture. However, this changed
during his later years. The first indication of this change was seen in 1841. In
an address, "On Common Schools" Campbell stressed the importance of public
education for the good of the entire community. But he argued that a
dissemination of information was not sufficient; moral education was imperative
and the Bible must be central to any moral education. He claimed that clergy
of all denominations agreed with him. Campbell continued,

It is also becoming more and more evident that, notwithstanding our
sectarian differences, we yet have something called a common Christianity;

- that there are certain great fundamental matters - indeed, every thing
elementary in what is properly called piety and morality - in which all good
men of all denominations are agreed; and that these great common principles
and views form a common ground on which all Christian people can unite,
harmonize and co-operate in one great system of moral and Christian education.'

Thirteen years later Campbell went further still and claimed that the
United States had "a by law established religion." This religion was not
denominational, he asserted, and did not have a specific form of worship.
Nevertheless, it was evident in the administration of oaths, the conscience of
the population and appeals to God made at every level of the government. "In
these we have a solemn recognition of the being and perfection of God, of a day
of judgment, or future and eternal rewards and punishments."> This common
religion, Campbell recognized, was a nonsectarian Protestantism.

The Role of America

While Campbell never repudiated his belief in the centrality of the
restored church in preparing the world for the millennium, the United States
came to have an increasingly larger role in his thinking. In fact, Ernest Lee
Tuveson wrote of Campbell, "No other preacher more completely fused the
religious and secular elements of the millennial utopia; none more strongly
emphasized the need for social reform as preparation for the great age."
Campbell held that the American situation was ideal because it "conforms to
the genius of human nature and human society, as developed in the Christian
Scriptures."

Campbell refused to acknowledge that the Deist views of the founders
of the nation played a significant role shaping any characteristic of American
life that could help inaugurate the millennium.” "We are indebted for all the
great improvements in society for the philosophy of Christians," declared
Campbell, "and not to the philosophy of skeptics ... The labors of the

*Craig M. Watts is minister of Royal Palm Christian Church, Coral Springs,
Florida.
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Reformers, and the more recent labors of Milton, the poet, and Locke, the
philosopher, have done more to create the free institutions of Europe and
America than the labors of all the skeptics."® There was no intrinsic quality
that set America apart from other nations. The greatness Campbell found in
the United States - and in England - was not a matter of climate, geography
or race but due to the influence of the Bible and Protestantism. 7 Campbell
began to teach that the liberation of the world from spiritual darkness and
oppression was the destiny of "Protestant America and Protestant England."*
In the country’s destiny is involved the destiny of Protestantism, and in
Protestantism’s destiny that of all the nations of the world. "God has given,
in awful charge, to Protestant England and Protestant America - the Anglo-
Saxon race - the fortunes, not of Christendom only, but of all the world."

In earlier years Campbell held that there was no "common religion”
that might lead to the unity of the church, and through the church, to the unity
and peace of the world, except in the restored gospel which he proclaimed.
Richard T. Hughes suggested that the results of Campbell’s restoration
movement were not up to his expectations. Consequently, he shifted his
millennial hopes from the church to the nation that he saw successfully
embodying the unity in diversity he hoped to achieve in the church.”

It came to be Campbell’s conviction that America would be able to
drive out ignorance, superstition and injustice by being an example of
freedom, education, progress and faith. All that needed to be done in order to
benefit the nations and peoples of the world would be for Americans to "show
them our religion by pointing to our common schools, our common churches,
our common colleges and our common respect for the Bible, the Christian
religion and its divine and glorious Founder - the Supreme Philanthropist™"
Campbell was confident that the influence of Britain and the United States
would continue to spread to every nation throughout the world. He looked
forward with assurance to the day when the nations "Hang their trumpet in
the hall, and study war no more. Peace and universal amity will reign
triumphant. For over all the earth there will be but one Lord, one faith, one
hope and one language" - English!"

America in the Peace Movement

Campbell certainly was not the only antebellum pacifist who believed
America was to have a central role in the inauguration of the millennium. One
of the more interesting developments in the arguments against war was the
emphasis placed on "the special mission of the United States" as a vanguard
for peace.” Speaking before the Hartford Peace Society, the Rev. N.S.
Wheaton said, "The free and enlightened citizens of America have given proof
that they are breaking through the trammels of an accursed delusion [of war],
under which the world has lain spellbound for ages."* Not only had
monarchist tyranny and oppressive superstition been dealt a blow by freedom-
filled America but God was using America to lead the world to turn from the
ways of war.

American Peace Society President, William Ladd, repeatedly claimed
that the United States had a distinctive responsibility to cast war as a
benighted practice of the Old World in order to lead the nations to harmony
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and peace. Likewise, Samuel E. Coves, Ladd’s immediate successor as
president of the Society wrote, "It is in this country that the martial spirit has
received its greatest check. It is here that the pacific principles will first be
adopted."” Coves argued that war was contrary to the democratic spirit that
was the life blood of America. The practice of war, he believed, could not long
endure in a nation populated by citizens with equal rights.

This opinion was shared by Elihur Burritt. Burritt sometimes referred
to as the "learned blacksmith" was a brilliant, largely self-taught energetic
peace activist. He founded the League of Universal Brotherhood in 1846 after
conservatives took control of the American Peace Society. He wrote in the
pages of his journal on New Year’s Day 1845, "I find my mind is setting with
all its sympathies toward the subject of Peace. I am persuaded that it is reserved
to crown the destiny of America, that she shall be the great peacemaker in the
brotherhood of nations."'*

Pacifists in other countries occasionally asserted that their particular
nations were destined to usher in worldwide peace. But such claims were much
more common from advocates of peace in America. Nowhere else did
millennial hopes run so high.

Nonviolent Americanism

Like other nineteenth century pacifists, Campbell saw no contradiction
between his millennial hope in America and his commitment to peace. In fact
it was to the pacifist leader Thomas Grimké that Campbell is indebted for the
idea that Anglo-Saxon superiority arises from Protestantism.” He imagined a
world eager to be Americanized and by being Americanized, Christianized.
Resistance to the destiny of America was virtually unthinkable. Campbell
seemed unwilling to entertain the possibility that the United States, God’s
instrument for liberation, might be required to use deadly force to achieve the
noble ends he envisioned. In his optimism, he failed to recognize that
"America’s national origin, and the first expressions of national character were
largely military in form.""® Only with a self-imposed amnesia could Campbell
forget that the expansion of the nation had already displaced and killed
hundreds of thousands of native Americans and Mexicans.

Campbell apparently was convinced that the power of reason,
persuasion, and truth would nonviolently overcome any pockets of resistance
to the mission of America. He even called upon his readers, not to just cherish
"but prosecute, the duties which we owe to ourselves, our country and the
human race." For only in so doing, "will our career be glorious, our end
victorious, and our destiny, and that of our country, 'fair as the moon, clear as
the sun,'and to our enemies "terrible as an army with banners.""

Still never would Campbell condone any literal "army with banners."
Despite the bloated claims he sometimes made regarding the destiny of
America, his pacifism tempered his views. As much as Campbell exalted
America and gloried in its millennial role, he recognized that the nation’s
civilization would not be sufficiently developed until there would be no room
for selfishness, hatred, revenge, terror and cruelty. Civilization cannot be
complete until society reaches "that intellectual, benevolent, pacific, moral and
blissful goal."® Never did he advocate holy wars of liberation as a possible
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means of spreading the good he believed America had to offer to the world. For
Campbell that would be fratricide. In his essay on "The Destiny of our
Country," he reminded his audience, "Nations and empires stand to each other
as members of an individual family stand to one another."

The universalism of Campbell’s pacifism helped to thwart any tendency
to promote the national good at the expense of other nations and peoples. In
an essay in which he asserted that the civilizations of Europe and America have
a "present superiority over their more remote ancestors, and over all other
portions of the human race,"” he made no attempt to use this claim to justify
the subjugation of others. Rather, Campbell insisted that "the amelioration of
the social state" could never be in reference only "to that little community of
which we may happen to be a component part; but to that great community of
communities which fills up the whole circle of our national intercourse" and
which grows "from nation to nation."*

Amazingly, even after making the most extravagant claims for the
millennial role of America, Campbell would check himself. Citing the pacifist
Soame Jenyns, Campbell stated, "Patriotism, it is conceded, has no special
place in the Christian religion. Its founder never pronounced a single sentence
in commendation of it." As Campbell knew, Jesus Christ had a love that
recognized no borders, "and as patriotism is only an extension of the principle
of selfishness," patriotism being a love of what is one’s own, "he deigned it no
regard, because selfishness is the great damning sin of mankind."*

A quarter century earlier, in his debate with Robert Owens, Campbell
approvingly referred to Jenyns’ claim that patriotism is a pagan virtue.
Campbell never backed away from that view. He conceded that "our neighbor
is every man in the world,"but inasmuch as no one can directly love everyone
in the world, Campbell argued, "Our country, then, for the most part engages
our attention, and exhausts all our means of doing good." Consequently, by
increasing the morality, prosperity and character of the nation, Christians
"extend its means of communicating blessing which, without it, no Christian
man could bestow upon his species."*

This approach sounds like a "trickle-down" blessedness. However, it
is not significantly different from his teachings about patriotism prior to the
development of his understanding of the millennial role of America. In 1832,
he distinguished "Christian philanthropy" from the "love of country" exhibited
by the patriot. Campbell’s objection to patriotism implied nothing critical of
the natural affection for one’s own country. Rather he opposed that patriotism
which promotes the love for and promotion of the interests of one’s country at
the expense of other peoples and nations or to the neglect of the needs of those
beyond the boundaries of one’s own country.” For Campbell, the universality
of Christian love must always challenge the parochial impulses of patriotism.

Peaceful Reign Delayed

A few years prior to the beginning of the Civil War Campbell began
to express doubts about an imminent beginning of the millennium and he fell
silent about any millennial role for America. In 1858, Campbell mentioned
hearing from a Washington correspondent who stated that a spiritual awakening
had been detected throughout the land. The writer suggested that perhaps this
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"may be the herald of the millennium." Campbell did not agree. He declared
that other events which had not yet occurred must precede the millennium.
Among these, he wrote, "The sword is to be beat into the pruning hook, the lion
and the lamb lie down together, and the nations of the earth are to learn war
no more." But as Campbell looked across the United States and beyond he
found the opposite. Preparations for war were more prominent than efforts
toward peace. "The sheen of the sword, the bayonet, and the deep mouthed
cannon are preserved among all nations, by the constant threat of invasion from
abroad, or eruption within."?’

Again in 1859 there was indication that Campbell’s optimism about
a imminent inception of the millennium had diminished. He quoted at length
a report on the battle at Castiglione between the French and Austrian armies.
The report described the horror of the conflict, the agony of the wounded and
the grief of the civilians who remained in the town during the battle. At the
conclusion of the report, a disheartened Campbell wrote, "The signs of these
times are not indicative of the speedy commencement of that long wished for
and prayed for era - when the knowledge of the true and only Potentate -'the
King of kings' and the 'Lord of lords' - shall cover the earth as the waters spread
themselves over its lakes and seas and oceans."”* The hope Campbell once had
for a prompt inception of the millennium was greatly diminished by the lack
of progress toward peace in both the divided church and the divisive nation.

This new train of thought continued into the next few years. Early in
1861 he wrote that the future destiny of the universe is known to God alone.
Referring to the millennial reign, he wrote, "And one day being with the Lord
of the universe as a thousand years, and a thousand years being as one day, we
may on all our premises anticipate a glorious consummation of the present
campaign in some one hundred and forty years hence..."” Later the same year,
shortly after the Civil War began, Campbell pushed the millennium into a more
distant future by saying before "the actual reign of the Messiah over all the
nations, kindreds, tongues, and people, can culminate in all its glory and
grandeur, the gospel must be announced to all the nations and peoples on this
earth."

When the Civil War began, members of the church Campbell helped
found traded the "Sword of the Spirit"which is the Word of God for the sword
of the battlefield. While many pacifists remained in the ranks of Disciples -
particularly in the South - many others disregarded Campbell’s cries for
nonviolence and threw themselves into the conflict’® David Harrell has
written, "As the cries of prophets of peace were slowly overwhelmed by the
crescendo of galloping hoofs, clattering caissons, and bellowing demagogues -
the sounds of a nation converging on Bull Run - most young Disciples packed
their Bibles into saddlebags and rode off to do homage before the altar of
Mars."*

Hopes Deferred

For some even the approach of the horrible conflict was a hopeful sign.
One writes, commenting on the ever-present sense of "cosmic optimism" in the
years immediately prior to the civil war, that there was "a feeling that the
millennium, if not at hand, was fast approaching"and that there was a
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"pervasive millennialism which looked hopefully on the American future as the
fulfillment of divine promise."* But for all the optimism that was evident in
Campbell in earlier years, a dark mood had by this time settled over him.
Others may have felt that the war was a stage in America’s preparation for a
millennial mission. Campbell thought otherwise. He apparently was not
convinced that the war was in any way ennobling or purifying. To him, the
bloody conflict was not a divinely willed battle for liberation and righteousness
but rebellion against the will of God.

Campbell’s hopes of seeing the millennial reign of Christ begin during
his lifetime were dashed as national bloodletting began. Neither the restored
church that he worked to develop nor what he had called "the most Protestant"
of nations he loved brought in the millennium Campbell anticipated.* As it
became apparent to him that the millennial hope he at least in part invested in
America was misplaced he began to speak of the millennium as being far less
imminent.

At the outbreak of the Civil War, Campbell lifted his pen to call for
peace and to dissuade Christians from participating in the conflict. As he had
in the past, Campbell again reminded his readers that "no’ Christian man who
fears God and desires to be loyal to the Messiah, the Prince of Peace, shall be
found in the ranks of so unholy a warfare." As he frequently did, Campbell cited
Jesus’ declaration, "My kingdom is not of this world." He continued, "For the
reason that kingdom is established upon the principles of equity, peace and
love, it shall endure forever."*® He knew that the same thing could not be said
of America.

It was that kingdom of equity, peace and love that Campbell wanted to
promote, rather than ever support or condone killing for kingdoms and
governments that depend upon the sword and are destined for demise. Campbell
called upon his readers to live in a confident and peaceful manner appropriate
for the kingdom of God. "Let the Christian therefore rejoice that his citizenship
belongs to a kingdom that cannot be shaken or disturbed."*

In 1864, Campbell wrote again of the millennium, but the Republic
was given no central role in the divine drama. The church regained the
prominence it had in Campbell’s earlier eschatalogical thought, but no longer
did he see its triumph near at hand. With a mixture of judgement, heartbreak
and hope, he wrote,

We would rather see only the rosy dawn of a peaceful and triumphant
procession of a golden age for the church - to imagine her going forth in her
bridal adornments to meet the coming of her Espoused in the garments of joy.
But it may not be. Darkness and tempest are round about the habitation of
his Throne, and the aspects of the future for the church are darkly militant...
The times are full of corruption, and the church is contaminated with the
times. We need to be reminded, in tones of tenderness, coming as from the
world-renouncing agonies of the cross, that we, the people of the living God,
are not of the world... Let us not forget the weapons of our warfare, nor
distrust the wisdom and power of our Leader.”
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April 26, 7:00 p.m., 2002
Through
April 27, 4:00 p.m.
At
The Historical Society
1101 19th Avenue South
Nashville, TN 37212

Evereised by the Spirit:

Ecstatic experiences and the Stone-Campbell Movement

o The Buckpround and Charactor
Richard C. Goode, Faculty, Lipscomb University

Amy Collier Artman, Ph.D. candidate, University of Chicago

* EWJM%AWW gﬁm—fd@@/ﬁﬂmmw
Carmelo Alvarez, Faculty, Christian Theological Seminary

A formal response and open dialogue will follow each presentation.

An opportunity to meet Ketcherside Scholars.

These Ph.D. candidates and recent degree recipients
will introduce their work.
Send $ 15 registration fee to the Historical Society.
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Order of
the Stone-Campbell
Fellowship

The Disciples of Christ Historical Society has been blessed through the years with gifts from
estates. Some have come unsolicited; others have been planned in advance with leadership
of the Society. These gifts have measurably strengthened the ministry of the Society.
Through the Order of the Stone-Campbell Fellowship the Society can recognize these
intended gifts and express appreciation to those planning the gifts.

Such a fellowship
expresses confidence in

the future of the Society

Members of the Fellowship are persons who have a hope and a dream for the future of the
Society as it continues to serve individuals and the church. They have named the Historical
Society in their Will, established a charitable gift Annuity or Trust, made a gift of life
insurance, or given their home or personal property while retaining lifetime use of the
property. Some of these provisions were made early in the days of the Society's 50 year
history while others were made in recent months. Each is a testimony to a life of stewardship
and an expression of faith in the purpose and mission of the Historical Society.

The fe[lbwsﬁi is named
for two of t earliest
Church leaders

Barton Warren Stone was the first of the major leaders to appear on the scene in 19th
century America. Soon thereafter Alexander Campbell’s voice was heard. From the
followers of these men a church was born which continues to spread the gospel. The history
of that movemnent housed in the Thomas W. Phillips Memorial is a legacy of their early faith
and witness. Their gifts live on in the life of the church and the Disciples of Christ Historical
Society.
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— From the Editor’s Desk

One would not necessarily expect the twenty-four year history
of along defunct Disciples of Christ school to be a real page-turner.
Nevertheless, Lester McAllister tells a fascinating story of the origin,
growthand decline of suchan institution--a Disciples of Christ seminary
at Berkeley, California. Established in 1896 to prepare ministers and
laity for the leadership of the church, the Berkeley Bible Seminary was
aninnovative turn-of-the-century response to the educational needs of
the Stone-Campbell movement in California. Seeking from the start
cooperative relations with other California educational institutions, the
early success of the seminary could notbe sustained. Emerging atatime
of growing controversy among Disciples over the issues of the Higher
Criticism of the Bible and Open Membership, the fledgling institution
was soon caught in the crossfire. Facing decline, the school contributed
its legacy--books, funds, and personnel--to the formation of a Disciples
educational institution that continues to this day with increasing strength.

How might the story have been different? Should it have been
different? Whatis the appropriate relation of churches to educational
institutions? Christians committed to the church's educational ministry
inthe twenty-firstcentury will find much on which toreflectin McAllister's
well-written narrative of the Berkeley Bible Seminary.

-D. Newell Williams



