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Cartwright's next published article, "The Improbable Demagogue of Little
Rock, Ark.," came in the October 17, 1957, issue of The Reporter and lambasted
Governor Orval Faubus as '''a patsy for a con story' by rabid segregationists [and]
an executive who seldom seeks advice ... 'the trouble is that often he does not hear
all sides - or even the most important sides - to a problem' ... the simple fact is that
a small group of extreme segregationists at Little Rock sized up the governor and sold
him a bill of goods based on fabrications ... acting solely on the advice of those who
had come to him, Gov. Orval Faubus went down the darkest blind alley of his career."58

While he recognized that his was "an unorthodox view," Cartwright also
argued that "no explanation fully' explains Faubus,' but I still think I was on the right
track. I got a note from [Arkansas state] Senator Yingling saying I had explained
Faubus correctly. "59Cartwright also received praise from his friend Dick Preston of
the Scripps-Howard Newspaper Alliance: "Nowadays when they ask me about
Faubus, Ijust say: 'Read Colbert Cartwright's piece in The Reporter.' Which is one
newspaperman's way of saying, 'a heck of a fine job!' You'd be surprised how hard
it is to convince people that there was no great 'plot' in Little Rock, that Orval was
just a two-bit politician who had no idea what he was getting into, thatthe whole affair
was pretty much a ghastly accident."60

Cartwright felt a vital need to involve himself as much as possible in every
aspect ofthis particular fight for racial equality: "In the Little Rock crisis I felt that
probably one of my most significant contributions would be to keep as fully informed
as possible as to what was actually going on. With my interest in writing I was able
to be where the news was being made as an official correspondent. As a member of
the working press I was able to observe developments at Central High, attending the
governor's press conferences, etc. With various contacts in the community I was
also able to gain other information that was not available to the press. So I feel I have
probably as full and accurate a picture of the situation as anyone ... the accuracy of
my appraisal [of the School Board] has been privately attested to by both the woman
and man assistant principals at CentraL .. and others who are in a position to know. "61

Concerned either with Cartwright's vocal stand on the issue of segregation,
or more probably that coupled with his high visibility as a reporter, some of his
parishioners asked for a conference with their pastor. On October 30, he met with
concerned members, sharing later with his father that "everything indicates that
some will leave. They are so mad and they pick at every additional thing I say and
I imagine it will be that way from here on out. The thing has dragged along for nearly
two months now ... it is quite a strain [although] I haven't seriously thought of
leaving. I don 'tthink it would solve anything so far as church is concerned, for I think
there really would be a knock-down and drag-out fight over the election of a
preacher. .. those who leave will not seriously hamper the church."62

He was fully prepared to deal with those who wanted to "leave for more
comfortable pews ... [and whose] discontent stem[med] from a conviction that the
church should have no part in the discussion of social problems." In a display of
optimism that was becoming all too rare, he noted that "actually from many points
of view, the church will not be greatly hurt. Only a slight financial adjustment will
need to be made, and it does not affect out church school staff or the choir."63 By
the end of November, around ten percent of the membership of Pulaski Heights
Christian Church had moved their letters to "a church whose minister has assured
them that segregation is the will of God."64
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The late autumn of 1957 was becoming for Cartwright a "lonely time," when
he found himself strengthened only by his family, a few supportive members of
Pulaski Heights, and those friends who took time to write him, displaying their
support and encouragement. He found little hope for any improvement in the city's
political and racial situation; nothing was being done by school officials, and the
"leaders of the community still [were] not taking any strong leadership in building
up a morale which would make it possible for the troops to leave with an assurance
we can handle our problems from here on out." He was especially frustrated that
clergy were not providing the leadership he thought was vitally important for fear
of"stir[ring] things Up."65

Cartwright believed the "strongest force working for some kind of order"
was the public school leaders across the state, even though they were put in a difficult
position by their responsibility to support, in some way, Governor Faubus. They
were beholden to him because of the Governor's support of a one-cent sales tax for
education which he shepherded through the Legislature in 1956. Around
Thanksgiving time, Cartwright wrote to an old family friend: "the situation here is still
quite desperate despite an outward calmness. Every force for good has been in one
fashion or another neutralized and the trouble-making segregationists have the
upper-hand. Everything points to more trouble ahead."66 Fall was giving way to
winter, and prospects for the future were darkening even as the days grew shorter
in their inevitable march toward the solstice.

When things seemed to be at their lowest point, Cartwright was threatened
in a manner far more serious than anything he had heretofore experienced. The city
of Little Rock requested the Arkansas Council on Human Relations, of which
Cartwright was now Chairman, to comply with Ordinance # 10,636 - that is, provide
the city with information on membership, finances, and contributions. When city
officials termed incomplete the report Cartwright submitted, he wrote his father:
"There is a possibility I will be arrested fornon-compliance ... I hope, if! am arrested,
there can be some vocal church denunciation of what is being done to us. They ought
to be able to defend us as a respectable organization."67 The expected arrest never
occurred, but authorities continued to harass the Council at every opportunity.

In the midst of this tremendous tension, however, there was opportunity
for diversion. In December, 1957, Cartwright went on his first duck hunting
expedition to the east Arkansas town of Stuttgart, nationally renowned as one of the
best spots along the Mississippi River Flyway to bag one's limit: "I just went along
to see what it was all about. I got up at four 0'clock and we sloshed around in icy
water for about three or four hours. I had all the gear needed to try to keep warm. It
was an interesting time, but once is probably enough."68

As winter gave way to spring, the budding trees brought with them a
glimmer of hope, what Cartwright called in a letter to Andrew Young "a few streaks
of dawn shortly after Easter. Some things are in the wind which may have promise.
Let's hope so. "69A plan to solve the integration impasse was put forth by Little Rock
businessman Herbert Thomas, but it, too, fell victim to lack of consensus. By the
summer of 1958, it was, for all intents and purposes, dead.

Cartwright continued to write. His article "The Southern Minister and the
Race Question" was published in January, 1958, in New South, and in March readers
saw his contribution to a multi-denominational look at "The Southern Churches and
the Race Question" in Christianity and Crisis. In May, Progressive printed "Failure
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in Little Rock," an article he described as "a bomb shell... it is quite an indictment
of our school board, but somebody needs to say it, and I don't think I can become
any more unpopular with the school officials that I became after the Christian
Century article."70 Cartwright wrote:

... having interpreted its task from the beginning as one of avoiding as far
as possible the necessity of allowing Negro pupils to enter white schools,
it [the School Board] was as defenseless against those who sought within
the school building to find ways offorcing the Negroes out, as it had been
against Governor Faubus. After all, were not the militant segregationists
siding [with] the school board in attempting to cut down the number of
Negroes at Central High? This is the key to understanding the chaotic state
of affairs that continued to exist at Central High through the school year.
The result has been the fantastic phenomena of school officials being
continually harassed in their work by militant segregationist pupils and
adults, with the officials taking no firm action to stop it. For nine long weary
months the school officials indulged in this strange form of flagellation.
Caught in their own web of maximum avoidance of the law, they were prey
to any segregationists who insisted that by systematic harassment they
could either reduce the number of Negroes at Central High or prove that
desegregation in any form at Little Rock would not work,71

He laternoted that having only nine students ("one for each Supreme Court
Justice," he pointed out sarcastically), was the result of the Board's attempt "to
translate the law into terms of how many, ifany, Negro pupils would be required by
the federal government to enter the corridors and classrooms of white schools."72

By the end ofthe 1957-1958 school year, in addition to his published articles,
Cartwright had also lectured at Yale University, Vanderbilt University, Texas
Christian University, and several venues in New York City, sharing willingly with
audiences from his reservoir of expertise on race and Christianity in the South.

In June, 1958, Cartwright looked back at nine months of hard work and
sacrifice since the crisis began; he also reflected on a committed ministry of racial
justice and reconciliation in Little Rock that had lasted over four and a half years. As
he did so, he received a letter from a former instructor at Yale Divinity School, Halford
Luccock: "My theological friends tell me that pride is a sin. Nevertheless, I am sinfully
proud of you and I will take a chance on it. I really am tremendously proud of all that
you are doing and have done, and I swell up like a powder [sic] pigeon and say, 'Why
sure Cartwright was one of my students, didn't you expect a top performance?"'73

There was much more work left for Colbert Cartwright to do. He would serve
as pastor of Pulaski Heights Christian Church until 1964, and he would continue to
publish, lecture, and remain active in the community's efforts to achieve reconciliation
and justice for all its citizens. In a long and illustrious career, he would go on to serve
in congregational and area ministry in Texas and serve as co-editor ofthe Chalice
Hymnal. But the crucible of Central High School had strengthened and purified
Colbert Cartwright, and he, in tum, had brought a renewing and refining fire to those
whom he touched. There would be many more "top performances" to come.
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Forrest H. Kirkpatrick Seminar

"The Turn ofthe Century Division between Churches of Christ
and the Christian ChurcheslDisciples of Christ. "

June 28 and 29, 2006
Belmont Room ofthe Hyatt Hotel

Louisville, Kentucky

Sponsored by Disciples of Christ Historical Society
in conjunction with the North American Christian Convention

Wednesday, June 28 2:00 - 3:15
"The Role of the 1906 US Religious Census in the Division"

Douglas A. Foster, Abilene Christian University
Director of the Center for Restoration Studies

Wednesday, June 28 3:30 - 4:45
"Geographical and Social Dimensions of the Division"

Henry Webb, Milligan College

Thursday, June 29 2:00 - 3:15
"The Division among African-Americans"

Edward Robinson, Abilene Christian University

Hotel reservations should be made through the NACC website
at nacctheconnectingplace.org. It is not necessary to register for

NACC events to attend the Kirkpatrick Seminar but please
confirm your attendance bye-mail to mail@discipleshistory.org

This annual lectureship was founded in 1992 by Dr. Forrest H. Kirkpatrick of
Wheeling, West Virginia. Dr. Kirkpatrick was a Life Member ofthe Disciples of Christ
Historical Society and had a long and deep interest in the Society and in sharing the
history of the Stone-Campbell Movement.Dr. Kirkpatrick had a distinguished career
as an industrialist and as an educator. He served as an Executive Officer and as a
member of the Board of Directors of Wheeling-Pittsburgh Steel Corporation. He
served as Dean and Professor of Bethany College, Bethany, West Virginia, for 25
years. Dr. Kirkpatrick was also an ordained minister of the Christian Church
(Disciples of Christ). Each year historians gather to hear papers (usually three in
number) and formally prepared responses. The papers and responses lead to open
discussion. Presentations are most frequently delivered by members of each of the
three streams ofthe Stone-Campbell Movement.
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- From the Editor's Desk

Reading the two articles in this issue ofDiscipliana is in both cases
like witnessing a careful technician remove a heavy layer of dust and grime
to disclose a fascinating and instructive fresco.

In the case of Jeanne Duke, "Journey of Faith: The Freedmen
Congregations of Davis Bend," the fresco is the story of events and
circumstances in antebellum Mississippi that appear to have contributed to
the founding of Black Disciples congregations during Reconstruction.
Among the characters are Joseph Davis, older brother of the future
President of the Confederate States of America, Jefferson Davis; Robert
Owen, utopian promoter of New Lanark, Scotland and New Harmony
fame; and a slave by the name of Levin Woods. As the culmination ofthis
story, Duke traces the emergence ofthe Missionary Baptists in Mississippi
and Woods' separation from that body to identify with the Disciples of
Christ.

Paul Allen Williams, "DisciplesofChristattheEquator-1897-
1903: An Essay on the History of Christianity in Congo," discloses the story
ofthe earliest years ofthe Disciples of Christ Congo Mission. This mission
resulted in the establishment in 1903 ofthe Community ofDisciples of Christ
in Congo, which today numbers nearly a million adult members in the
Democratic Republic of Congo. Williams' "Disciples and' Red Rubber':
the Disciples of Christ Congo Mission (DCCM), the Congo Free State, and
the Congo Reform Campaign, 1897-1908" appeared in the previous
numberofthis volume (Spring 2006). In this article he addresses relations
among the missionaries and the critical role of Congolese Christians in the
success ofthe mission.

As with frescos that have not received proper care, parts of both
stories are missing and, for now, at least, can be filled in only by conjecture.
The stories that appear, though not complete, are nevertheless fascinating.
They are also instructive. In both cases, the stories that emerge, point to the
role of "indigenous" leaders in the growth of the Stone-Campbell Movement.
Both articles also testify to the value of careful and patient historical
investigation to disclose important stories which have too long been
neglected.

D. Newell Williams



- From the President's Desk

Out of Time. That seems to be the way we feel so often. If only
we had the time, we would accomplish so much more. With more time, our
personal evolution would be more complete. An extra hour here, an extra
day there, would help us to increase our knowledge of all the things that
make the world a better place. But time and space have us trapped. What
do we say? 'We cannot be in more than one place at a time.' In one
sentence we admit that we are captive. The poet/composer Tom Scholz
says,

It's been such a long time,
I think I should be going;
Time doesn't wait for me,

It keeps on rolling.

Time is constantly moving. It is the watch that, once wound, never
runs down.

God exists separate from space-time. The Spirit is within time, to
be sure, but is not limited by it as we are. Weare inside time. God is outside
time. So, we look back and try to remember the past. We look forward
and try to imagine the future. We stand still and try to experience the present.
God is above the time-line. The Spirit can move back and forth; in and out.

In the same sermon where Augustine says "live rightly and you will
change the times," he also says "the times have never hurt anyone." Maybe
time is not the enemy after all. When we acknowledge our limitations, we
also recognize our opportunities. For in the confines of our particular time
we see a beginning and an end. And that knowing about the end pushes us
to become the persons we want to be - the persons God intends for us to
be. It's not time, or the times, that injure, but my unwillingness to yield to
reality as it presents itself.

In spirit we are connected to God and through history we are related
to our ancestors. As we come to know more of the Christ within each of
us, we find ourselves floating above time, released from the chains that tie
us to one perspective. In historical study we stand in the places our
forebears stood and see the world as they saw it. We borrow knowledge
from the past which lifts us out of our own time and teaches us the truths that
apply to every generation.

Glenn Thomas Carson



Journey of Faith: The Freedmen Congregations of Davis Bend

Jeanne Scott Duke*

In the office ofthe Great River Region of the Christian Church (Disciples
of Christ), comprised of the churches in Arkansas, Louisiana and Mississippi,
there hangs a map of the region's congregations. A star marks the town where
each congregation is located; the color of the star indicates whether the
congregation is predominantly Anglo, African American, or Hispanic. A cluster
of overlapping stars, each representing an African American congregation, dot
the area formed by drawing lines from Vicksburg to Jackson, Jackson to Natchez,
and fol1owing the Mississippi River back north to Vicksburg. Did these
congregations share a common origin, perhaps dating back to slavery?

The existing Disciples-related histories on African Americans in this
area general1y begin only after the conclusion of the Civil War. In 1929, the first
history of Mississippi Disciples mentioned that Wil1iamRamey, a black preacher
representing a congregation of 140 members in Carrol1ton, attended the 1870
annual meeting. Charles C. Mosley wrote the first history ofthe Black churches
belonging to the Disciples in Mississippi in 1954. Not intended as a scholarly
work, his smal1 volume contained references to leaders from earlier times as
repeated to him by other African American congregational leaders. It included
no references before 1865. Hap Lyda wrote the first systematical1y researched
history of nineteenth-century Black Disciples in 1972. It included an account of
the development of Black Disciples churches in Mississippi after 1865 as
recorded in the periodicals and official records ofthe Stone-Campbel1Movement.'

This article focuses, instead, on the events and distinctive circumstances
in antebel1um Mississippi that contributed to the founding of Black Disciples
congregations during Reconstruction. It gives particular attention to the
congregations formed on Davis Bend, a peninsula formed by the meandering
Mississippi River, and their journey from slavery to affiliation with the Disciples
of Christ in 1872.

Early Years onPalmyra Bend
Joseph Emory Davis, older brother of the future President of the

Confederate States of America, Jefferson Davis, purchased land on Palmyra
Bend, a peninsula on the Mississippi River south of Vicksburg in Warren County,
Mississippi, in 1818. Davis added to his holdings over the next thirty years,
eventual1y owning 5,280 acres, including a planation once owned by J. G. Wood.
As the Davis holdings gained fame for the wealth and influence they produced
for their owners, the peninsula was renamed Davis Bend. From 1818 until 1833,
Davis maintained his law practice inNatchez and accumulated slaves to clear and
plant the land on the Bend. Davis discontinued his law practice, moved to the
Bend, and managed his holdings ful1-time in 1833.2

*Jeanne Scott Duke is a former Regional Minister for the Southwest Region of
the Christian Church (Disciples of Christ) currently studying law at Texas
Wesleyan University.



Robert Owen's System and the Davis Family
In the spring of 1825, the Marquis de Lafayette toured the United States,

including a twelve-hour visit in Natchez. One member of the entourage was
Frances Wright, well-known utopian lecturer and writer. Wright had visited the
site in Western Indiana that Robert Owen had recently purchased from the
Rappites for his proposed community. She discussed the possibility of adapting
Owen's methods to slavery with Davis and other Natchez planters.3

That summer, Joseph Davis and other family members traveled to West
Point to visit his younger brother Jefferson, then a student at the academy. By
chance, Robert Owen joined the Davises for the leg of the stagecoach ride
through the Pennsylvania countryside eastward from Meadville to Erie. The next
year, Davis visited New Harmony for a two-week stay ending on July 7, 1826. He
observed both the social and educational organization of the community. Owen
had delivered a fourth of July address; therefore, Davis had at least an opportunity
to speak with Owen. In addition, Davis had discussed the possibility of visiting
again in 1827.4

Owen had collaborated with William Maclure to establish at New
Harmony an educational system similar to that which Owen had instituted at New
Lanark, Scotland. Maclure secured the services of three European educators
who had studied the educational ideas of Johann Heinrich Pestalozzi: Marie
Duclos Fretageot, Jacob Neef, and William Philquepal. Pestalozzi had advocated
"natural education"could lead to personal and social transformation. Maclure,
the education director for Owen's New Harmony community, was pessimistic
about the usefulness of adult education, contending that extensive education for
children would transform society. In contrast, Neef believed that using the
Pestalozzian method for adult education would produce intelligent, self-governed,
republican citizens. Neef, Owen, and Maclure uniformly rejected classical
emphasis on Greek and Latin language and emphasized, instead, practical and
utilitarian skill development. 5

At New Harmony, Fretageot taught the infant school for children from
age two to five; Neef, the higher school for children from age five to twelve; and
Philquepal, adults over age twelve. Maclure described the implementation of
their improved version ofPestalozzianism at New Harmony as an "apprenticeship
of life." Although the infant school provided little more than socialization,
children in the upper school chose or were assigned an occupation or trade. Their
classes raised income to support the school. Adult classes included math,
natural history, and experimental farming, and other income-producing work that
could improve the colony.6

Maclure described Pestalozzianism as focused on useful rather than
ornamental learning. For example, Maclure stated that:

To court pleasure and to avoid pain includes the greatest part of the
motives of human actions; to accomplish which, children ought to be
taught to avoid remorse, fear, misery, and ennui. To prevent the first,
act always honestly and uprightly; do what you wish to be done by;
secondly, retain all your instinctive courage, and view every thing as
it really exists; thirdly, allow a moderate indulgence of the natural
appetites, and enjoin a total prohibition against acquiring any artificial
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