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the early disciples, and 3) the unselfishness and humility of
Christ.40 Eighteen years later the same author also used the
same "R" word, but his content was even more "liberal”. Haley
emphasized the "spirit" as over against doctrinal content;
repeatedly inveighed against legalism; held there to be no
finality in any religious conceptions; noted that Disciples were
evolving toward the better, castigated J. W. McGarvey as too
legalistic; explicitly rejected "immersion for the remission of
sins" as dogmatic and legalistic, and commented that a "mutual
recognition of each other as Christians and each other's churches
as Churches of Christ would create Christian Unity."41 F. M.
Cummings noted, "It is possible to restore the facts, doctrines,
and organic relations, but that does not restore primitive
Christianity."42 He held the essential thing to be restored is

the passion and feeling of hungering after God and love of one
another.

In contrast, M. E. Harlan advocated a traditional view of
restoration.4#3  And F. M. Green argued, Scott-like, for restoring
"the Christ as Son of God," and expressed a high view of the
incarnation. On the same page, B. B. Tyler noted that "liberalism
is not popular with the people” and does not produce growing
churches.44

By contrast, Christian Standard articles almost unanimously
took a conservative view. An 1879 article held there have
always been restorers (including Luther) but the difference is
that "we are restorers as individuals,” for "all denominational
organizations are bad".45 A 1913 article held that the
"Restoration movement" passed tests of "truth” and "results"
that "its contention was for the unity of believers through the
restoration of the Christianity of the New Testament,” and that its
adherents must excel in 1) Liberty, 2) Liberality, and 3) Love.46
Generally, the Christian-Evangelist moderately expressed
the "progressive” cause, with some exceptions; the Christian
Standard increasingly advocated early 19" century concepts and
traditions.

Both the Christian Standard and the Gospel Advocate
(as the voice of the non-instrument Churches of Christ)
emphasized Restorationist views in succeeding years. The
Standard contained at least 43 articles promoting and reporting
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a “Restoration Congress” in 1919, and another 68 concerning
“Restoration Congresses” and “rallies” 1919-20. It noted 17
other such congresses 1922-1948, and contained 170 other
articles about various “Restoration Rallies” 1920-1948.47
Clearly the term “Restoration” had become an identifying
catchword. P. H. Welshimer’s tract “Facts Concerning the New
Testament Church” epitomized “pattern restorationism.”
However, the non-instrumental Churches of Christ,
established in their separation much earlier, had also established
a firm pattern Restorationism. The 1985 Gospel Advocate Index
lists 8.5 columns of articles on “Restoration;” 3 columns on
“union,” and 13.5 on “unity,” most of which advocate unity as
coming only after strict “restoration.”™®
And so we conclude: 1) From the 1800s “reformation of
the 19" century” or “the current reformation” was used
almost exclusively up until 1860-1870. 2) About 1860-1870,
“Restoration movement,” derived from an intense devotion to
“pattern restoration” in opposition to “liberals” came to be a
name emphasized by non-instrumental Churches of Christ and
the later emerging “Christian Churches/Churches of Christ,”
formerly called “Independents”.* Others increasingly referred
to themselves as “Disciples of Christ,” slightly modifying
Campbell’s preference as a title.

Richard Phillips, Ph.D. was professor of
Bible at Milligan College for 25 years and
is now enjoying retirement.

Endnotes

' Thomas Campbell, Declaration and Address (Centennial Edition) Pittsburgh,
PA: Centennial Bureau, 1908, p. 3. Originally printed by Brown and Sample,
Washington, PA.

* He stated, “. . .the New Testament is as perfect a constitution for the worship,
discipline, and government of the New Testament church. .. as the Old
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Testament was for the worship, discipline and government of the Old Testament
church. . .” Ibid., p. 16. Alexander Campbell essentially repeated this analysis
in his Christianity Restored Rosemead CA: Old Paths Book Club, 1959 (first
published by the author at Bethany, VA, 1835), pp. 103-104. A. T. DeGroot,
Disciples Thought: A History Ft. Worth, TX: Texas Christian University,
1965, p. 209, has commented that the Campbells originally and naively
presupposed that the New Testament contained exact details and blueprints of
church organization and doctrine.

3 William Baxter, Life of Elder Walter Scott Nashville: Gospel Advocate

Co., n. d., p. 64. Scott was a Scotch Baptist and graduate of the University of
Edinburgh who had emigrated to America in 1818.

4 The “Restoration” empasis on “the Bible alone” fitted the situation of many
on the frontier, whose religious life was primarily Bible reading and a “do-
it-yourself” approach. It fitted the rejection of old European traditions and
making a new start characteristic of American society. It confirmed that “the
Bible, and the Bible alone, is the religion of Protestants.” And it brought to
culmination the long held Reformation slogan “ad fontes,” (back to the source)
by attempting a return to original Christianity.

* Christianity Restored, p. 5.

¢ Ibid., p. 7. The “express command” language is from the Declaration and
Address.

7 Ibid. p. 5.

® Ibid., p. 7

? For Campbell, “inspiration” was of supernatural subjects, not knowable by
humankind, and a reminder of things already known which left the authors
free to use their own words and phrases. Authors’ concepts of language/
expressions differed widely. Ibid., pp. 17-18. Campbell further emphasized the
necessity of “the character and circumstances” of the people to whom the New
Testament epistles were addressed. The Sacred Writings of the Apostles and
Evangelists of Jesus Christ, commonly styled The New Testament [often called_
The Living Oracles] with prefaces, various emendations, and An Appendix by
Alexander Campbell. Nashville: Gospel Advocate Co., 1954; first published
Bethany, VA, 1826, p. xxix. Scott, by contrast, had a habit of memorizing

a chapter of Scripture before breakfast each day; he had much more of a
tendency, like modern evangelicals, to treat Scripture as an end in itself.
Baxter, op. cit., p. 250.

1 The Evangelist, ed. by Walter Scott. Cincinnati: Printed and Published by the
Editor, Vol. I, 1832, p. 161.

' The Evangelist, 1835, p. 40ff.

12 “Any Christians Among Protestant Parties,” Millennial Harbinger
(Hereinafter MH) ed. by Alexander Campbell. Bethany VA: Printed and
Published by A. Campbell, 1837, p. 413.

13 The Evangelist, 1833, p. 49.

14 Such was Campbell’s frequently employed term; he also used “reformation
of the nineteenth century.” Scott also used the term; e. g., “the present
reformation” in answer to a letter from William H. Strong; The Christian

Evangelist, 1835, p. 4.
15 Scott makes this claim, including the specific claim that he had gone beyond
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the work of both Stone and Campbell so repeatedly that one wonders if he

felt a bit slighted or eclipsed by the other leaders. See The Evangelist, 1832,

p. 18 and p. 94. See also The Evangelist, 1833, p. 16 and p. 88. See also his
comparison of his own work with that of Stone and Campbell on pp. 91 and 92.
And see also Baxter, op. cit., p. 344 where Moses E. Lard is quoted as saying
to Scott, “You are the man who first taught me the Gospel,” and on pp. 320

and 321 a letter to Scott from Adamson Bentley which refers to Scott as ‘the
restorer of the ancient gospel.””

16« Reformation and Restoration. A New Year’s Gift for 1385 (sic)” MH,
1835, p. 24.

'” The pattern of this later development is likely already present in a query

of the Youngstown church’s query to the Mahoning Association in 1825, and

in the mention of Scott’s convert Samuel Church who, “by the time he was

40, had read the New Testament 150 times, and the Old Testament half that.”
Baxter’s Life of Scott, pp. 97 and 71 respectively. It is not so much that Scott’s
own faith was so limited, but circumstances forced him to concentrate on initial
aspects of obedience to the Christian message, and many hearers were at a level
where they assumed this was the totality of the Gospel.

'8 As quoted in Baxter, op. cit., p. 448.

19 Mr. John Mark Wade, ass’t. librarian at Emmanuel School of Religion, ran

a search of PDF files of all the Millennial Harbingers on Jan. 19, 2010, and
reported there is no use of the phrase “Restoration Movement” in any of them,
which encompass 1830-1870.

% See Paul Blowers excellent article on Richardson in The Stone Campbell
Encyclopedia, Ed. by Douglas A. Foster, Paul M. Blowers, Anthony Dunnavant
and D. Newell Williams. Grand Rapids: William B. Eerdmans Publishing

Co., 2004 pp. 649-652, esp. p. 651. Richardson’s articles were opposed by
Tolbert Fanning in the Gospel Advocate who called proponents of the new
doctrine “infidels.” Finally, Campbell openly opposed Richardson’s views
(1857 MH, pp. 573-580), so undercutting Richardson that Richardson resigned
from a 30 year association (1857 MH, p. 703). For a complete account of the
incident, see Cloyd Goodnight and Dwight E. Stevenson, Home to Bethphage:
A Biography of Robert Richardson, St. Louis: Christian Board of Publication,
1949, pp. 168-187.

2 MH, 1856, pp. 151 and 153 respectively.

2 MH, 1856, pp. 155, 156, 264. Richardson contrasted “spiritual” with
“legalistic.” He severely undercut Campbellian Lockian doctrine, perhaps
unwittingly, when he stated “. . .it is nowhere propounded in the Holy
Scriptures, and it is not in the power of its advocates to show that Christ or the
apostles have anywhere announced “facts” as the ultimate object and terminus
of the Christian faith, or that they have ever propounded such a philosophy as
this, that it consists in a simple conviction of the historic truth of “facts.” MH,
1857, p. 397.

# Joseph Franklin and J. A. Headington, The Life and Times of Benjamin
Franklin. St. Louis: John Burns, Publisher, 1879, pp. 354-360 and 384-386 for
account of the incident.

24 T here adopt the account in Ibid. pp. 395-397. This work dates the McGarvey
debacle in 1873; others as early as 1866. This account states that the Board
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and Regent of Kentucky University tried to force McGarvey out, and were
unsuccessful in preferring charges at a hearing. Later, the Regent simply fired
McGarvey in what he claimed an illegitimate procedure. McGarvey then, with
Robert Milligan and W. T. Moore, founded the “College of the Bible” as separate
from the Kentucky University. The account states that (p. 395) “The Regent and
a majority of the Board adopted “liberal” or “progressive” views, and attempted
to modify the University accordingly.” Can this account, if accurate, be in part
responsible for McGarvey’s later vehement criticism of “liberal” views through
his “Biblical Criticism” column in the Christian Standard?

% Ibid., p. 318. The authors state that Errett “had shrewdness enough to
combine all the elements of opposition to the Review.” Whether the accusation
is accurate or not, it is certain that 1) Errett was a champion of the “liberal”

or “progressive” attitudes, and 2) the Review championed the “conservative”
cause.

%6 J. H. Garrison, Memories and Experiences St. Louis: Christian Board

of Publication, 1926, pp. 61, 69-70. On p. 59, he records, after describing

a church which refused to support his work because he would not oppose
instrumental music in worship, that he was to “to please for a broader and more
spiritual interpretation of the Bible. . . «

77 A. T. DeGroot, The Restoration Principle. St. Louis: The Bethany Press,
1960, p. 133: “. .. the understanding of what the Founder wanted to be

kept fresh, to be made central in his way of living, has been as varied as the
personalities of the restoration leaders themselves.”

28 Walter Scott, The Gospel Restored, A Discourse of the True Gospel of Jesus
Christ, in which the Facts, Principles, Duties, and Privileges of Christianity

are arranged, defined and discussed, and the Gospel in its various parts shewn
to be adapted to the nature and necessities of man in his present condition.
Cincinnati: O. H. Donogh, 1836, p. 572-573. Scott’s work consisted almost
exclusively of treatment of the “plan of salvation;” he did not treat of the two
great commandments, e. g. but claimed his work touched on all the “great
landmarks of the True Gospel of Christ.”

» The Evangelist, Vol I (1832), p. 20. D. Duane Cummins comments that Scott
“popularized the term ‘restoration’ with its unfortunate connotation of sectarian
legalism.” The Disciples: A Struggle for Reformation St. Louis: Chalice
Press, 2009, p. 77.

32 Robinson’s 1924 work, as quoted in DeGroot, The Restoration Principle, p.
148.

I These all seem to share the first, or “legalistic distortion of Disciple
Spirituality” set forth in D. Newell Williams’ most helpful analysis delivered
July 30-August 1, 2009 at the General Assembly of the Christian Church
(Disciples of Christ), and available through the DCHS.

32 Robert Milligan, The Scheme of Redemption.St. Louis: Bethany Press, 16
ed., 1962. First published in 1868.

33 Ibid., p. 297.

3 Ibid., p. 353. He was saturated with “common sense” philosophical attitudes,
and asserted both that “every honest man can understand what God has said in
Scripture” (p. 484-485) and division in the church may be attributed simply to
a failure to follow the Bible (p. 497).
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37 Ibid., pp. 366 and 387 respectively. Milligan also published a series on

“Permanent Christian Ministry” in the 1856 Millennial Harbinger.

3% “Moses Lard,” Encyclopedia of the Stone Campbell Movement, p. 451.

3 M. Eugene Boring, Disciples and the Bible: A History of Disciples |

Biblical Interpretation in North America. St. Louis: Chalice Press, 1997, |

has commented (pp. 363-365) that restoration and unity have been found |

incompatible. Perhaps it would be better to learn from DeGroot (See Section

V), and hold that extreme “pattern restoration” became untenable when

Biblical criticism developed and Lockian rationalism was abandoned. Other

forms of restorationism might be found acceptable. On the other side, Mark

Weedman has argued that Isaac Errett in his “Our Position” document of the

early 1870s appears to emphasize the unity theme, but only within the context

of that Lockian rationalism. Perhaps this development of Errett’s thought |

from his more “liberal” stance of the 1860s in part accounts for the emergence !
|

of the Christian Standard as the voice of conservatives. But perhaps he was |
not as liberal as might be thought, judging from the motto of the Standard |
from the beginning, which speaks of “the restoration of primitive Christianity, |
its doctrine, its ordinance, and its fruits.” See Weedman’s unpublished

manuscript, “Assessing The Declaration and Address: Hermeneutics vs. Unity

in Early Stone-Campbell Movement Theology” delivered at the Johnson

Bible College conference celebrating the bicentennial of that “Declaration and

Address” Sept. 17-19, 20009.

40 Christian-Evangelist, 1896, p.. 643.

41 Ibid., 1914, p. 719. The article, nodding toward both groups, was titled:

“History and Teachings of the Disciples of Christ: The Restoration Movement

Up to Date”.

# Ibid., 1900, p. 394.

4 “Reformation and Restoration,” Ibid., 1901, p. 362.

4 Green, “How Much of New Testament Christianity Should Be Restored?”

and “B. B. Tyler’s Letter,” Ibid., 1901, p. 396.

4 C. J. Kimball, “Reformation or Restoration. . ..Which?”” Christian Standard

1879, p. 50.

% Author unlisted, “The Test of the Restoration Movement,” Ibid., 1913, p.

1954.

47 “Restoration” entries, The Christian Standard Index, 1866-1966, Vol. V.

Nashville: The Disciples of Christ Historical Society, 1972

* Gospel Advocate Index, Compiled by Jack L. Ray. Nashville: Gospel

Advocate Company, 1985.

# To confirm this judgment and the popularity of the term, there was a

“Restoration Bible College” (short-lived) established in San Antonio by

“Independents” shortly after WW II. The Restoration Herald,” organ of the

Christian Restoration Association, came into existence to oppose organizational

developments of the liberal wing about 1920. Non-instrumental advocates

have established a Restoration Quarterly published at Abilene, Texas.

=3 .
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Have you remembered the
Historical Society
in your Will?

Disciples of Christ Historical Society
1101 19" Avenue, South
Nashville, TN 37212
(866) 834-7563
mail@discipleshistory.org

DCHS is a 501 (¢)(3) non-profit organization
Federal Tax ID 62-0539193
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DID YOU KNOW?

Did you know that the Board of
Trustees has approved naming the
Conference Room in the Thomas
W. Phillips Memorial Archives in
honor of Dr. D. Newell Williams.
As both president of Brite Divinity
School and the premier historian
among Disciples, Dr. Williams’s
devotion to the whole Church has
been evident in his wide-ranging
service. Following in the tradition
of naming rooms for other Disciples
leaders (the most recent being
the Evelyn and Harold Watkins Reading Room), the new
Williams Conference Room will be a welcoming space at
the Historical Society. To make your contribution toward
this worthy goal, contact DCHS president Glenn Thomas
Carson at mail@discipleshistory.org.

Heard it Said

“The first thing we need to do is get the

Historical Society permanently endowed.”

—— Dr. Charles Gaines
Past Vice-Moderator Christian Church (Disciples of Christ)
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